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The Publisher’s Foreward

In response to the insisting wishes of so many establishments, educa-
tional centers and Islamic Schools in diverse countries of the Islamic
world, demanding the publication of a series of religious educational
books to take care of the Muslim student and educate him with the orig-
inal Islamic culture, we have decided, to prepare an educational program
for the three different school levels; primary, intermediate and the sec-
ondary schools.

This book, “Manhaj ul-Figh il-Islami”, is comprised of lessons on the
[slamic Figh (jurisprudence)and Tashri‘(Law). To the extent of assisting
our dear students’ needs at different levels, as their demands of acquiring
knowledge increase about the duties, they must perform in their every-
day life. We have tried in this book, to explain the precepts [principles]
according to the different Islamic sects, stating their opinions in respect
of the different issues.

While wishing success for our brother and sister- teachers in carrying
out the program with utmost care, and in guiding the pupils to their
interest and to righteousness, we call upon them to write to us about
whatever points and constructive criticisms which would enable us to
enrich and improve this attempt in the near future.

Needless to draw the kind attention of our readers to the fact that all

the religious precepts and recommendations concern both men and
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women, i.e. they are to be performed by both sexes, except when either

of them is directly and clearly addressed.
At the end of this book is annexed a “Glossary” in which the theolog-
ical and devotional terms (printed in italics in the text) are explained for

the convenience of our dear students.
We appeal to the Creator, the Most High, to assist us in publishing the

other volumes of this educational series as soon as possible, for He is the
best Master and the best Helper.

International Relations Department
Islamic Propagation Organization



Instructions for Pronunciation

The Arabic alphabet, 28 in number, are formed, with the help of the
lips and the tongue, in the front, the middle and the back of the vocal cav-
ity. Generally, their sounds are, more or less, the same as of those of the
‘English alphabet, except for some consonants and vowels which are
explained below;

1. The Hamzah, transliterated as (’) sign, is pronounced like a glottal
stop together with the three vowels:

(’a) which sounds like the English (an), (’1) which sounds like (in),
and ("u) which sounds like (0) in the word odd (’ud).

2. The diphthong (th) sounds in Arabic like the (th) sound in the
English word (three).

3. The transliteration (h) has the sound of (h), but is formed at the
back of the throat, as in Hayjj.

4. (Kh) is used to denote the sound of the German (ach), as in
Khums.

5. (dh) is to give the sound of (th) in the English word (that), as in
Dhikr.

6. (s) has the sound of a thick (s) formed near the back of the throat,
as in Sawm.

7. (d) this sound is like the sound of (d) but formed by touching the
upper incisor teeth with the tip of the tongue, as in Wuda'.

8. (1) is formed by smacking the front of the tongue at the hard palate,
in the place where the English (t) i1s formed.

9. (‘) This is also a deep throat letter formed at the back of our throat,
asin ‘Alim.

10. (gh) is formed by touching the upper palate with the middle of our
tongue. It sounds like the Parisian (r), as in Maghrib.

11. (q) is formed by pressing the middle of our tongue to the palate,
and then letting it go with a burst, as in Qur’an.



- 10

The Arabic Long Vowels.

1. The (@) sound as in (far) as in Salat.
2. The () sound as in (true) as in Sujud.
3. The (i) sound is as the (ee) in (feet), as in Takbir.

The Arabic Short Vowels

1. (a) sounds like the English (cat), as in Faqih.
2. (u) sounds like the English (o) in (lot), as in Ghusl.
3. (i) sounds like the short English (i) as in (fit), as in Kafir.

Note:

Our brother-teachers are requested to exert much effort to teach the
non-Arab students how to pronounce the Arabic text as best as they can.
May Allah help them in their righteous efforts!

e i el b ool L 2



DIRECTIVES TO THE BROTHER-TEACHERS OF
“ISLAMIC EDUCATION”

The brother-teachers of “Islamic Education” know that the subject of
the “Islamic Figh“ explains to the Muslim, a way of action, and tells him
about his commitments, and responsibilities. The things he is allowed to
do and the things he is not allowed to do in a defined legal manner. Con-
sequently, teaching this subject requires actual practice, along with pre-
cise instructions.

The following are to be taught to the students through actual
demonstration. Such as; As-Salat [Islamic prayer], the rituals of the Hajj
[pilgrimage to Mecca], the Wudi’[ablution], the Ghusl[ritual washing of
the whole body], Sajdat us-Sahw [Compensatory Prostration], then the
students are to be asked, to perform them correctly and completely. It is
preferred, however, to teach these rituals during their relevant seasons.
That is, the precepts of as-Sawm [fasting], Zakat ul-Fitrah [special char-
ity] in the month of Ramadan, and Salat ul-‘Id [fasting Salat]. Also as the
month of Dhul-Hijjah nears, the rituals of the Hajj should be taught. This
would help the students in understanding the subject better, and to prac-

tise it correctly.
Brother-teachers ought to be very strict in respect of the students’

adherence in performing their own Islamic duties, especially the perfor-
mance of the Salat in the school, and following it up with them. They are
requested not to ask the students to memorize the comparative precepts
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stated in the footnotes, as it would perplex the students and complicate
it for them. These footnotes were added for their benefit only, should
they want to know.

The respected brother-teachers are also requested to express their
remarks, which can be used to make this educational course a scientific
and a suitable subject, capable of giving our dear children an Islamic edu-
cation, also in preparing an educated generation who act according to
Islam as a law, a system and a way of life.

May Allah, the Most High, help us all to acquire knowledge and act
accordingly, He is Responsive, Hearing. |

The Author

bt
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DEFINITION OF FIQH

The word “Figh” in the Arabic language, means “understanding”,
and the jurisprudent is called “Fagih” because he understands the Glori-
ous Qur’an and the purified Traditions [the sayings and the practices of
the Prophet (s.a.w.)], from both of which he derives Islamic precepts and
laws.

Having known the linguistic meaning of Figh, let us now understand
what the “science of Figh” means. The science of Figh 1s the science,
which studies different Islamic precepts and laws, such as, the precepts
concerning family, State, work, trade, companies and banks, as well as
the precepts concerning the Salat, the Sawm, the Hajj and the Zakat, for
the purpose of applying and enacting them. The science of Figh, or juris-
prudence, is of great importance to Islam. That is why the Messenger of

Allah (s.a.w.) said, “When Allah wants a servant to be good, He makes him
understand the religion™.

The Basic Sources of the Islamic Precepts:

We have said that this subject (i.e. the Figh) teaches us different
Islamic precepts and laws. In this lesson we want to know the basic
sources from which we derive the Islamic precepts and laws, that is, from
where do we take out the [slamic precepts and laws?

By way of answering this question, we say: There are two fundamen-
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tal scurces for the different Islamic precepts and laws —the precepts and
laws which regulate the actions of the individual, the life of the society
and the state, such as the precepts of the Salat, Sawm, Hajj, Zakat,
Purification, family rules, land, judiciary, Jihad, economy, wealth, poli-
tics, etc. These two sources are:

1. The Holy Quran.
2. The purified Sunnah [Traditions| of the Prophet (s.a.w.).
So. we take all these precepts from the Holy Qur’an and the purified

Sunnah of the Prophet (s.a.w.).

Explanation:

1. The Holy Qur’an:

[t is the constitution of the Muslims, the source of knowledge, law,
ethics and Islamic manners which regulate the life of human beings, and
show them the way to happiness.

Muslims take the precepts of their religion , and the laws of their life,
from it. The Holy Qur’an contains hundreds of verses which talk about
diverse precepts and rules, and are regarded as the basic source on which
the expert scholars base their studies of the Islamic jurisprudence, taking
from it, [many of the laws and precepts, other concepts covering all laws
and systems of life are also taken from verses of the Holy Quran.

2. The Purified Sunnah of the Prophet.

The second source of the Islamic Shari‘ah [law] from which we take
the Islamic precepts and laws are the Traditions of the Prophet (s.a.w.).

Allah, the Most High, said: “And whatever the Messenger gives you, take
it, and whatever he forbids you, abstain (from it)”.

The Traditions of the Prophet (s.a.w.) are composed of his sayings,
deeds and consents. Below we explain these three divisions:

a. The Sayings: These are a collection of the oral sayings, speeches and
statements uttered by the Prophet (s.a.w.). The true sayings and state-
ments which have reached us, are thousands in number, all of which form
the legislative bases and rules. They supply us with the needed precepts
and laws, such as, the precepts of purification, worshippings, the social
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rules and regulations, such as the rules pertaining to property, trade,
marriage, divorce, family -affairs, land, work, judicature, government,
etc.

b. Deeds: These are the actions done by the Messenger (s.a.w.) and
regarded as part of the Sunnah. They show us the religious precepts
which we are to follow. Therefore, we take his deeds as examples from
which we derive the precepts: “Certainly you have in the Messenger of Allah
a good example....”

C. Consents: The Prophet (s.a.w.) had often observed people in the
markets, gatherings, congregations,etc., but he said nothing against
them. His silence in respect of such acts is regarded as his consent and,
therefore, part of the Sunnah. Had these actions been contrary to Islam,
he would have objected them.

So, consent means, the Messenger’s approval of, and consent to, the
actions which he witnessed and did not reject. Because had they not been
in conformity with the laws of the Shari‘ah, he would not have kept
silent and would have prohibited them.

Hence, the Prophetic Traditions are all the sayings, the deeds, and the
Consents, which have reliably reached us from the Messenger of Allah
(s.a.w.).

Explanation:

The scholars following the path of Ahlul-Bayt regard whatever had
originated from the twelve Imams of Ahl ul-Ba ytwhether a saying, a deed
or a consent, as to be a continuation of the Traditions of the Prophet
(s.a.w.), and as a source of the Islamic precept. The opinion which is
backed by Allah’s saying:

“Allah only wants to keep away from you (uncleanliness), O Ahl ul-Bayt and
purify you a (thorough) purifying.”

1. The jurists of some Islamic sects regard all the activities of the Prophets’ compan-
ions-to be Tradition.
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With reference to a Hadith from the Messenger of Allah (s.a.w.),
who advised and enjoined us to refer to the Book of Allah and to his, Ahl-
ul-Bayt (a.s.), and to depend on them for instructions. The honourable

Companion [of the Prophet (s.a.w.)], Jabir ibn ‘Abdillah Al-Ansari,
quoting the Prophet (s.a.w.), said:

“Q people! I have left with you that which will not let you go astray if you have
recourse to it: The Book of Allah, and my offspring—my Ahl ul-Bayt.” ‘

How to Ascertain a True Tradition?

Many hypocrites, intrigants and enemies of Islam, especially the
Jews, intentionally fabricated false Hadiths, and ascribed them to the
Messenger (s.a.w.), and to the Imams of Ahlul-Bayt (a.s.), so as to
divert Islam, corrupt the Shari‘ah and disunite the Islamic Ummah
[people]. But the ‘Ulema [scholars] and the experts in studying the
Hadiths began to scrutinize them, sorting out the false, interpolated and
doubted ones. They collected the true Hadiths and narratives as a
dependable basis for knowing the precepts of the Shari‘ah.

In order to obtain a true Hadith, the ‘Ulema follow two principal
methods:

1. Making sure of the truthfulness of the narrators through whom the
Hadith has reached us, i.e. ascertaining the truthfulness of the source. A
Hadith usually reaches us through people —who are called “the nar-
rators”, or “the sources” of the Hadith. If they were regarded as honest
and truthful, their Hadiths would be accepted as to be true. If they were
considered liars, the Hadiths which they narrated would be rejected.

2. Making sure of the vocabulary and the phrasing of the Hadith, and
of the soundness of its meaning, that is making sure of the soundness of
the text of the Hadith and its conformity with the Holy Qur’an and the
correct Islamic concepts.

Having assured ourselves of the truthfulness of the narrators, their
faith and loyalty, and of the soundness of the meaning of the Hadith, we

2. “§a{ﬁ{1 at-Tirmidhi”, vol. 2. “_Sa{ﬁ{] Muslim”, on The merits of Imam ‘Ali ibn Abi
Talib (a.s.).”
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must believe in it as being correct, take it as a foundation-for our acts, and
derive from it our Islamic concepts and preccpts.

The generous Messenger, Muhammad (s.a.w.), the Imams, and the
guides (a.s.) after him, commanded us, to compare the Hadiths and the
narratives with the Holy Qur’an, to make sure of their being correct and
true. He 1s also quoted to have said: “Above every truth there is a reality, and
above every rightness there is a light. Therefore, accept what conforms to the
Book of Allah, and leave what does not conform to it.””

Imam Ja ‘far us-Sadiq (a.s.) had directed us likewise by saying: “Every-
thing should be referred to the-Book of Allah and as-Sunnah. Every tradition
which is not in agreement with the Book of Allah is [but] a forgery.”

Consequently, we are not to believe every Hadith we read or hear,
unless its truthfulness has been proved, and it does not contradict the
Book of Allah.

Accordingly, the ‘Ulama’subject all the Hadiths that are mentioned
in the books of Hadith and other sources to examination, criticism and
discussion, discarding the untrue Hadiths, and accepting the true and
trusted ones, so as to safeguard the Shari‘ah and protect the purified Sun-
nah.

\

Discussion: £p

Question 1:

a. Define the Figh.

b. What do we learn from the Figh lessons?
Talk about it briefly.

Question 2:

RS,

- A e

3. “Usdl ul-_Kéﬁ;‘, vol. 1, Kitab Fadl ul-<llm, bab al-Akhdh bis-Sunnah wa shawahid il-

Kitab. 3rd ed., 1388 A.H., p. 69.
4. ibid.
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a. Define the Prophetic Traditions.

b. What are the divisions of the Traditions.

¢. Why do the ‘Ulama’regard the sayings, deeds and consents of Ahl-ul-Bayt,
as the source of precepts?

Question 3:

a. Define the following:

The Text. The Source.

b. Explain Imam as-Sadiq’s saying: “Every tradition which is not in agree-
ment with the Book of Allah is [but] a forgery.”
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THE ISLAMIC PRECEPTS

Definition of The Precept:

Man, in his everyday life, does many different acts, and utters many
different sayings.

Looking into one’s sayings and actions, we realize that some are good
and useful to people, such as eating, drinking, cultivating, manufactur-
ing, as well as greeting and peace making among the people,etc. Other
actions we judge to be bad and harmful, such as lying, drinking alcoholic
drinks, robbery, murder, cheating, backbiting, etc.

Furthermore, we know that man 1s a sociable creature by nature, he
enjoys social relationships with the members of his family, the society in
which he lives and the world around him. Relationships between a man
and his children, parents, and wives, or the relationship between the
Islamic State and the members of the Ummah and other countries, are
like the relationship between an employee and employer, a farmer with
his land, a worker with his master, and a seller with a buyer, etc.

Now, as man has connections with the other members of his society,
he also has connection with his Creator,as He had created him,made him
complete, favoured him with blessings and provided him with provi-
sions...etc. In this way, man’s life is a collection of actions, activities and
human relations, which, naturally, need to be explained and regulated, in
order to separate the useful from the harmful, the good from the bad.
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Without such an organization, life and social relations would be a total
chaos, a futile life endangering man and his interests.

In order to organize man’s life, Allah, the Exalted, sent down divine
laws and precepts, to save humanity from disorder and futility, and to
protect his interests.

Therefore, the Isiamicprecepts are the divine legislations and laws
which organize man’s life and define his different relations and respon-
sibilities.

These precepts, as you have already been informed, are to explain
man’s actions and relations, prohibiting the bad and harmful which
destroy human life, and hinders its development and progress. Enjoin-
ing the good deeds without which human life cannot proceed orderly.
~ Also allowing other deeds, preferring some of them to others, or leaving
others out.

Therefore, the prescribed Islamic precepts have been divided into
five categories:

1. The Obligatory, i.e. The W3jib.

2. The Recommended, i.e. The Mustahab.
3. The Undesirable, i.e. The Makriih.

4. The Forbidden, i.e. The Haram.

5. The Permissible, i.e. The Mubah.

Consequently, these precepts divide man’s actions into five Kinds,
to0o.

Kinds of Human Actions:

All the acts which can be done by man, whether good, such as the
Salat, the invocation, treating people with justice, seeking to acquire
knowledge, eating, drinking, travelling, marriage, farming, indus-
try...and the like, or bad, such as lying, gambling, being unjust, cheat-
ing...and the like, are divided into the following five categories;

1. The Obligatory [Al-Wajib]

The obligatory duties are those which Allah has ordered us to do. In
doing them, He has promised to reward us, while on neglecting them, He
has threatened to punish us. These include, as-Salat, Hajj, Jihad, Enjoin-
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ing the right and forbidding the wrong, Defending the truth, Applying

Justice....and the like.
2. The Recommended [Al-Mustahab]:

The recommended acts are those which Allah, the Exalted, has
encouraged us to do, promising to reward us on doing them, but there
would be no punishment on neglecting them. Such as invocation, fasting-

during the month of Sha‘ban, greeting people, performing the Friday
Ghusl...and the like.

3. The Undesirable [Al-Makrih]:

The undesirable acts are those which Allah, the Exalted, has encour-
aged us not to do, promising to reward us if we avoid them, but there
would be no punishment on doing them, such as urinating in stagnant
water, sleeping till sunrise, and the smelling of fragrant plants by a fasting
person, etc.

4. The Forbidden [Al-Haram]:
The Haram [Forbidden] acts are those which Allah, the Exalted, has

forbidden us to do. Threatening us with punishment if we did, such acts

as drinking alcoholic drinks, killing people, lying, betraying, cheating,

and the like.

S. The Permissible [Al-Mubah]:

The Mubah [permissible| acts are those which Allah, the Exalted, has
left to our option to do or not to do, such as choosing the type and place
of our lodging, work, food, drink, etc., provided that they are not
Haram, and cause no harm.

Thus, all the acts of man are subject to certain regulations and limits,
prescribed by the Islamic Figh. There is no act, big or small, without
there being an Islamic precept or a clear and open law for it. The aim is
to preserve the interests of humanity and to assure servitude to Allah, the
Exalted, as referred to by a noble Hadith. Imam as-Sadiq (a.s.) is quoted
to have said: “There is nothing unless it is described in the Book or in the Sun-

nah”.

So, it is our duty to think about every act before doing it, so as to do
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what pleases Allah and that which Allah has allowed us to do. and refrain
from doing what He has forbidden us to do.

Discussion:

Q.1. Define the following:
' The Islamic Precepts: The Haram. The W3jib.

Q.2. What do we learn from the Figh lessons? Explain briefly.

Q.3. Explain the noble Hadith: “There is nothing unless it is described in the
Book or in the Sunnah.”



THE INDIVIDUAL AND COLLECTIVE WAJIBS

We know that there are compulsory duties which Allah has ordered
us to do, and has forbidden us to neglect others. Compulsory duties such
as, the daily Salats, Sawm, Hajj, enjoining the right, washing the dead
and performing the Salat for the dead, etc. have been enjoined upon us.

We also know that a Wajib [a duty], is an act that is rewarded, and 1ts
doer is praised, and the neglector is punished and dispraised.

The Wajibs are of Two Kinds:

1. The Individual Wajib [Wajib ‘Aini] is to be performed by every
individual who has reached the age of consent, and nobody else may do
it for him. Such as the daily Salat and the Sawm, as these and similar -
Wajibs are to be performed by every grown up person himself and he 1s
responsible for them, that is why it is called: Wajib ‘Aini, that is, it is the
very person himself who is to perform it.

2. The Collective Wajib [Wajib Kifa i]: Ttis a duty, which Allah wants
to be pertormed by any grown up pcrson,‘not a particular one, as the
important thing is to have the Wajib carried out, such as washing the
body of the dead, performing the Sa]a'r over it, rescuing the drowned,
enjoining the right and forbidding the wrong. Also undertaking judica-
ture, accepting posts in the Islamic State and the professions needed by
the Islamic society, such as medicine, geometry, and studying to become
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an authority in the divine law. When some people undertake these duties
and perform them, the others will be absolved from them. If nobody
offers to take these responsibilities or does not complete them, every
mature member of the Islamic society would be committing a sin, and
would deserve punishment, whereas the one who performs this Wajib
will be rewarded. In this case, the one who does not perform it will not be
punished, because others have done it, though he will be deprived of the
reward.

But if a group of people carried out some of the Wajib Kifa'i, such as,
enjoining the right and forbidding the wrong, or the Jihad [holy war] for
the sake of Allah, without being successful in removing the wrong, injus-
tice and corruption, or in warding off the enemies’ aggressing against the
- Islamic countries, the group which had carried out the duty would be
excused and rewarded. While those who stayed behind and did not take
part in this duty would be punished, because the group who undertook
the task of enjoining the right and forbidding the wrong could not fulfill
it, i.e. the Wajib could not be carried out, therefore, those who lagged
behind must be reckoned and punished for not taking part in it.

Explanation:

The collective duties are considered individual duties, if they are con-
fined to some of the people. For example, if somebody saw a man drown-
ing, or exposed to a destructive danger, and there was no one else capable
of saving the endangered man, it would be his individual duty to save
him, and he would not be excused on the pretext that he was not respon-
sible for him.

Another example of a collective duty turning into an individual one is
this: Suppose that there was a town with only a single physician , or with
an nsufficient number of physicians, in this case, the task of medical
treatment of the sick people would be an individual duty of those physi-
cians, since it is exclusively their responsibility. Similarly if there was only
a single religious authority in a town, he would be responsible for issuing
religious decrees and judicature, as being his Wajib ‘Aini. In the way, a
Wajib Kifa’i turns into a Wajib ‘Aini on the people, if it is confined only
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to them, and there is nobody else to do it.

Another example is the Wajib Kifa'1 of enjoiming the right and forbid-
ding the wrong, which becomes a Wajib ‘Aini. If there was only one per-
son present while a bad occurrence was happeningor only a few persons
were capable of stopping it, or if resisting the wrong and calling for Islam
was confined to a single person or a few people, then the Wajib of enjoin-
ing the right and forbidding the wrong and calling for Islam would
become a Wajib ‘Aini in respect of that person or persons. This is how

-sometimes a collective duty changes into an individual one.

PREPARATORIES FOR THE WAJIB
AND THE HARAM

Preparation for the Wajib:

We know that Islam imposes some acts as Wajib, such as the Salat,
the establishment of justice, Hajj, seeking knowledge, being kind to
one’s parents, enjoining the right and forbidding the wrong, Jihadin the
way of Allah, etc., and forbids other acts, such as drinking wine, killing
people, disbeliet, injustice, spreading mischief in the land, usury,
monopoly, usurping the wealth and the rights of the people and insulting
them, etc., so as to establish happiness, security and freedom, and to pro-
tect human dignity, so that man may live under the shadow of truth, jus-
tice and peace, through obeying Allah, the Exalted.

Naturally, many of these Wajibs cannot be done without some pre-
paratory procedures, 1.e. the Mugaddimans. These are “the things on
which, the carrying out of the Wajib depends.”

For example: Jihadis a Wajib, in which performing it depends, at our
present time, on preparing our armies, producing weapons and advanced
war-tools. Therefore, organizing the Islamic armies and supplying them
with advanced weapons become a Wajib, too, as this is a Mugaddimah on
which the Jihad depends for the sake of Allah.

Preserving security is a Wajib, too, in Islam. Now, as preserving it
necessitates the forming of a system of sincere and trustworthy security
personnel, and providing them with developed and up-to-date means and
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instruments, enabling them to discover crimes and to pursue criminals.
The existence of such an establishment of security personnel and equip-
ment becomes a preparatory Wajib needed to preserve security. So, it
would be incumbent on the State to provide for it.

Enjoining the right and forbidding the wrong depends, sometimes, on the
gathering of a number of pious people, forming a cooperative and united group.
This gathering of a united group becomes a Wajib as a preparatory process for the
realization of a religious duty.

Hajj, as we know, is a Wajib, but it cannot be achieved without travel-
ling and making preparations for the journey, as the 'Mugaddimahs for
the Hajj. So, these preparatory steps for the journey are among the
Wajibs imposed on the Mukallat.

At-Taharah [Purification], as we know, is a condition for the validity
of the Salat. So, purifying the dress and the body from the Najasah [any-
thing religiously regarded as impure], and performing ablution, or Ghusl
of Janabah [one is regarded unclean after sexual intercourse or a wet-
dream, a case which requires a “Ghusl of al-janabah” to purify the
body] or performing the Tayammum [a kind of purification by dry soil,
used in particular cases], are Wajib preparations in other words Muqad-
dimabhs.

Thus, a Mugaddimah is not a Wajib in itself, but it 1s a preparatory
Wajib for the performance of the Wajib in itself. That is, it is not an inde-
pendent Wajib to travel to the holy city of Mecca, to purify the impure
dress, to perform the Wudi’, the Ghusl or the Tayammum, to install fac-
tories for weapons, to provide the means for establishing security....but

these are preparatory steps on which dependsthe correct performance of

the Wajibs, and thus, they are logically regarded like the Wajibs. Exp-
laining this, the ‘Ulema said; “The thing which is necessary for a Wajib
(as a preparatory) is Wajib too.” The Mugaddimah, therefore, is aWajib
for the sake of the Wajib, but is not a Wajib in itself. It is clear now that
it is incumbent on us to prepare ourselves for things in which perfor-
mance of the Wajibs depends upon.

Preparation for the Haram:
As we knew that the Mugaddimah for the Wajib is Wajib, too,
because the performance of the Wajib depends on the Mugaddimah.

AT B O o AT [
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Similarly the Muqaddimah for a Haram act is Haram, too, because it
~ helps one to commit a Haram act.

So, the Mugaddimah for the Haram is that which leads us to commit-
ting the Haram.

For example: Reading books of deviation is not Haram in itself. But
if this reading affects the reader, it becomes a Mugaddimah for deviation
and going astray, i.e. falling into the Haram. Therefore, it becomes
Haram for that reason.

Selling grapes is not Flaram in itself, but it becomes Haram if the
grapes are sold for the purpose of making wine.

Hiring cars 1s not Haram, but hiring them to be used as tools in com-
mitting a crime is Haram, because it leads to a Haram.

Accepting a governmental post becomes Haram if itis regarded as an
assistance to a despotic authority, although the post is not Haram in
itself.

Likewise Islam prohibits all Mugaddimahs, approaching and reason-
ing leading to committing a Haram, so as to protect the individual and the
soclety against corruption and perversion.

Therefore, we are forbidden to do things which may lead to commit-
ting a Haram, though they are Halal [not Haram| in themselves. |

Discussion:

Q.1. Complete the following sentences:
a. The Wajib is divided into two kinds.

the Mugaddimah of the Haram is.......
Q.2. Give examples for:

a. Mugaddimah for the Haram.

b. Mugaddimah for the Wajib.
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¢. The W3jib ‘Aini (individual duty).

d. The Wajib Kifa'i (collective duty).
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THE IJTIHAD

Every branch of science or of humanistic knowledge, such as
medicine, physics, mathematics, botany., grammar, etc. is in need of its
particular specialists and experts who study it, discover its laws and teach
the people how to make use of, and apply it. So, the scientific laws which
we learn in schools have been discovered by the expert scholars and pre-
sented to the people.

Such is the science of Figh, the science of Islamic laws and precepts.
It is also in need of the scholars who have specialized in studying and
understanding it, in order to discover its laws and precepts. taken out of
their original sources: the Holy Qur'an and'the Purified Sunnah. in the
same way as the scientists of medicine and botany discover the laws of
their branches. by studying the human body, and plants.

The Qur’an and the Sunnah [Traditions] are the original sources from
which the scholars derive the Islamic precepts. laws and concepts.

Such scholars, or the ‘Ulema, who have specialized in studying the
[slamic Figh [Jurisprudence]|, and who have discovered and inferred the
laws and the precepts from the Holy Qur’an and the purified Sunnah, are
called Fugaha' |Pl. of Faqgrh] or the Mujtahids.

The process of discovering and inferring the Islamic laws and precepts
from the Qur'an and the Sunnah is called Ijtihad.

Therefore, Ijtihad is: Applying scientific methods for the discovering
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of. and inferring, the Islamic laws and preeepts from their sources.

Consequently, a Mujtahid or a Faqih is:ascholar who s able to dis -
cover and infer the Islamic laws and precepts 'from the Book and the
Sunnah.

For a scholar to reach the stage of Ijtihad (i.c. being able to infer the
[slamic laws and precepts from the Book and the Sunnah) it 1s necessary
for him to study the Arabic language. To comprehend it thoroughly,
enabling him to understand the meanings of the Qur’'an and the Sunnah,
and to know them and their interpretation, so as to be able to infer the
precepts from the verses of the Our'an. and tell the true Traditions from
the false ones which had been forged and fabricated by decelving nar-
rators. So that he may act according to the truth, and discard the untrue.

For this purpose the Mujtahids will have to study the lives of those
who quoted and narrated the purified Traditions, in order to know the
trustworthy ones from the dishonest ones.

The liars who tried to divert Islam, and to fabricate false traditions,
are numerous. There are so many Hadiths and narratives quoted by some
narrators, but they are no more than a pack of lies, detected by the scho-
lars and exposed to us so that we may not be deceived by them.

THE NECESSITY OF LJTIHAD

Human society is an ever-developing one. Man’s activities and rela-
tions are ever-increasing and spreading. Things which did not exist, can
exist in diverse forms at certain times. Such as, banks, insurance com-
panies, radio receiving sets, TV, and thousands of other things. So, we
need to know the Islamic precepts and laws so that we may know how to
organize our acts,and distinguish between the Halal and the FHaram. Had
t not been forl the presence of the Mujtahids in our society. how
could we have inferred the Islamic precepts and laws from the Qur’anand
the Sunnah’

Therefore, the presence of the Mujtahid jurisprudents is inevitable in
order to look into every case to see whether itis Halal or Haram, accord-
ing to the Qur'anand the Sunnah. Take. for example, the case of a fasting
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person who needs medicine. in the form of an intramuscular injection.
Now, who can tell us whether this medical injection will nullify his fasting
or not? Especially since. this medicine, did not exist in the days of the
Prophet (s.a.w.). as such,we do not dircctly know its relevant precept.
The only person able. nowadays, to infer the correct precept, is the
Faqih. because he is an expert of the Islamic Shari-ah. The Faqih can tell
us that this medicine does not nullify the Sawm, by informing us that the

tasting person is allowed to use this medicine through the muscle.

AT-TAQLID

Every Muslim has to know the precepts of the Islamic Shari‘ah, and
the necessary laws which he needs when he becomes a Mukallaf, such as
the Salat, the Hayj. the Zakat. trading, marriage, divorce, etc. in order to
apply them when required. But it is not possible for every one of us to
study the Shari‘ahas aspecialist, so as to become a Fagih, knowing all the
[slamic laws and precepts. Therefore, it is Wajib on every non-
specialized Muslim to refer to a Fagrh whenever he wants to know and
apply the precepts as he is told. This procedure of referring to a Fagih, to
take the preceptand laws from him and to apply them is called “Taqlid".

So. Taglid means, depending on and following the Fatwa [decree] of
a Faqrh. It 1s obvious that Taqlid 1s a must. We know that a sick man
refers to a physician. because he is specialized in treating the sick. The
one who wants to build a house refers to an architect because he is well-
versed in the art of architecture. Thus, we commonly depend on
specialists in all fields of life. For this reason, we depend on the Fagih and
reter to him in the field of the Islamic precepts, because he is specialized
in the Islamic jurisprudence and knows it well.

THE ATTRIBUTES OF THE MARJI‘ OF TAQLID

The conditions which are required in the Marji* of Taqglid [the Muj-
tahidreferred to for Taglid[to whom the Muslims may refer to for Fatwa,
are as follows;



. Maturity of age.

. Sanity.

. Masculinity.

. Legitimate birth.

. Having faith, righteousness and fearing Allah.
. Ijtihad.

: Liwing!I
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Discussion

Q.1. Define: Ijtihad, the Mujtahid or the Faqih and Tagqlid.
Q.2. Explain briefly: “Ijtihad is necessary for the Islamic society.”
Q.3. Complete the following sentence: “A Fagqih infers the Islamic precepts

from two basic sources. They are.......... (L (o,

1. Some Islamic sects allow for the following of decrees and opinions of a dead Muj-
tahid.
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THE RULES OF THE FIQH

In every science, such as lexicology, physics, mathematics, etc., there
are general rules which are applicable to all cases under identical condi-
tions. In grammar, for example, the object is always in the accusative
case, and a subject is always in the nominative case. So, we apply these
two rules to all the nouns which are objects or subjects.

In the science of Figh, which is the science of the Islamic laws and pre-
cepts, there are also general rules and universal principles, such as in the
other sciences. We apply these rules to define our religious duties in the
subjects to which they can be applied.

We shall study, hereunder, some of the rules of the Figh to under-
stand them and apply them to their relevant subjects, so as to define our
religious duties and whether they are performed correctly or incorrectly.
So, the rule is a general precept which is applicable to identical cases:

These rules are as below:

1. The Rule of at-Taharah.

2. The Rule of al-Faragh [completing a duty].

3. The Rule of Ia Darara wa la Dirar [Neither harm nor injury].

Explanation:

There are special terms which we use to explain particular meanings.
It is necessary to understand these meanings, because they are related to
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certain acts, and religious duties, such as the following words:
1. Al-Yaqin [certainty].
2. Ash-Shak |doubt].
3. Az-Zan |guess).
1.Al-Yaqin:

Naturally, people’s knowledge of things-differ a great deal. Some-
times one obtains knowledge of something, without being mixed, with-
out any doubt or uncertainty. Such as knowing, that this is wine, or that,
that is usurped money, or this man is a just Imam of Jama‘ah|[the leader
of a congregational Salat]. This is because one may positively know, or
sense it, or because of true evidence and testimonies proving the case.

This 1s called “Yagin”, certainty.
So, “Yagin is the knowledge of something in the proportion of 100% without
having any doubt”.

2. Ash-Shak:

As one becomes certain of something and obtains complete know-
ledge of it, one may sometimes doubt whether something is so or not.

For example, a state of mind in which one may doubt whether one had
performed one’s $a£§t correctly or not, after having finished it. Is this clo-
thing Najis [ritually impure| or not? Is this blood, or something else?Shall
one regard it Najis (as blood) or not? Is this thing usurped, so as to avoid
it, or not?

In such cases man 1s perplexed, as who has no certain knowledge
whether to be positive or the contrary, to decide this or that. This state of
mind is called ash-shak, doubt. That 1s, his knowledge of it is 50%, and
his ignorance of it is 50% . too.

3. Az-Zan:

As one can be in a state of certainty, or a state of doubt, one may also
become 1n a state of Zan.

Az-Zan is to prefer one aspect to another. For example, we may put
a guess, at, 50% or more that something has or has not happened.

There may appear signs which convince us that this particular money
is usurped. This cannot be a case of certainty, yet it has a share of cer-
tainty higher than that of “doubt™. This state is called az-Zan.

Consequently, man’s knowledge is divided into three states:



1. The state of al-Yaqin = Certainty,
2. The state of ash-Shak = Doubt.
3. Thf state Of HZ"ZH": GUL‘HS.

THE RULE OF AT-TAHARAH

The Islamic Law is based on feasibility, on removing perplexities and
distress from human life. So that man may have a teasible and casy life,
~away from harmful psychological states. such as the state of uncertainty
and suspicion. One of the precepts which removes the state of
Perplexities (distress), uncertainty. and erases doubt and suspicion from
the hearts. is the rule of at-Taharah., which says:

~Everything is Tahir [not Najis]'until you know it to be otherwise.>".
That is things which you suspect in being Tahir, are judged to be Tahir.
So. when we doubt whether something is Tahir or not, we are to regard
it as Tahir.

Example: 1f somebody doubts whether his clothing, bed or anything
else had become Mutanajjis [anything which is originally Tahir, but had
been touched by a Najasah is called Mutanajjis] or not, or if he doubts
whether an object is Tahir or Najis, he is to take it as Tahir, as long as his
doubt is still there. and he is not sure of its being Najis. So, he can per-
form his Salat wearing the doubted clothes, or use any doubted article
without judging it to be Najis

Another example:

Blood and urine of human beings are Najis. If we are in doubt
whether some human blood or urine had dropped on this clothing or that
dish. or not, we would judge that neither had dropped on them, and that
the clothing and the dish are Tahir, and we can wear the dress for the
Salat, and use the dish. without having to rinse them.

1. Filth itself means: Najis in itself.
2. Quoted from the Imam Ja‘far ibn Muhammad as-3adig.
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THE RULE OF THE FARAGH

A man may perform a ritual act, such as the Salat, then, after com-
pleting it, doubt the correctness of his Salat, doubting, for example,
whether he did or did not perform the Ruku* |a basic part of the Salat, or
whether he stood with his face or his back to the Qiblah [in the direction
of Meccal. In such cases he is to regard his Salat correct and need not
repeat it.

The same rule is applicable to the Wudu’ or the Ghusl, after having
performed them, one is not to have doubt whether these were correctly
done or not. One is to consider his Wudia’ or Ghusl as correct and need
not repeat it.

Therefore, the rule of the Faraghis : “Actions Doubted After their Com-
pletion, are Deemed Correct™.

THE RULE OF LA DARARA WA LA DIRAR

Islam is a Divine Message which looks after the people’s interests and
protects them against harm and corruption. This aim is located in the
Wajibs: and the Harams, as well as in the Islamic regulations, morals,
manners, dealings and teachings. '

The Messenger of Allah (s.a.w.) had confirmed and explained this
principle by saying: “La Darara wa la Dirar’3,neither harm nor injury.

Imam Muhammad al-Bagir (a.s.) narrated that: “Samrah ibn Jundub
had a yielding date-palm in a farm. The house ot al- Ansari was built at
the entrance of the farm, and Samrah used to pass through it on his way
to his palm-tree, without asking Ansari’s permission. Ansari talked to
him and told him to ask his permission before entering, but Samrah
refused. So, Ansaricame to the Messenger of Allah, complaining and tel-
ling him the story. The Messenger of Allah (s.a.w.) summoned Samrah,
informed him about Ansari’s complaint, and told him: “When you want
to enter ask for permission™. Samrah refused. The Prophet (s.a.w.) asked
him to sell the tree to Ansari, and he offered him a price, and began

3. A tradition Ibn Majah, vol. 2, p. 784, No. 2340. al-Kulayniin “Al-Kafi".
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increasing it until he reached a very high price. but the man continued to
refuse. The Messenger of Allah (s.a.w.) said: “If you give it up you will
instead have a tree in Paradise. “He still refused. At this point the Mes-
senger of Allah (s.a.w) told Ansari: “Go dig it out and throw the tree
away. as there is neither harm nor injury.”™ This is what is meant by, “La
darara wa la dirar™.

This narrative shows us how the Messenger of Allah (s.a.w.) pre-
vented Samrah from harming his neighbour and injuring [his teelings] by

~unexpectedly passing through his house without first getting his permis-

sion. So. the Messenger ot Allah could, by this, prohibit such kind of
harm and injury.

[t also confirms that a man is not allowed to use his rights, or property,
in such a way as to cause harm to others.

This general rule greatly contributes to the organization of the rela-
tions among the interests ot the individuals and groups, so that nobody
may be harmed or injured.

From this rule we also infer a number of precepts connected to rehigi-
ous rituals. business deals, social relations and individual duties. Some
examples are given below:

I. We are absolved from duties imposed upon us by Allah, if these are
expected to cause harm in respect of our health, wealth or life, in case we
could not endure them.

We know that Allah, the Exalted, has ordered us to fast. Butif fasting
1S harmful to a person’s health, he would be absolved from it, and,
instead, he is to offer an atonement. The Wuda', or the Ghusl, are Wajib
on the Mukallaffor Taharah from Hayd [menses] or Janabah for the pur-
pose of performing the Salat. But if using water for the Wudu’ or the
Ghusl is harmful to a particular person, whether it is harmful to his
health, or whether difficulty arises in obtaining water. Such as, the water
being too expensive and thus badly atfecting a person money wise. Here,
he would be absolved from performing the Wudi "or the Ghusl, replacing
them instead with the Tayvammum.

4. Al-Bihbudi, Sahih al-Kafi, 1st ed., vol. 2, p. 387.
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2. Another example showing prevention of harm to others is as fol-
lows: A man may dig an irrigation canal on his farm, drawing away a large
quantity of water from a communal source, thus, causing a loss of water
to other farms, which in return means damage to crops.

This procedure is Haram because it harms others. For he should only
draw away enough water, so as not to cause harm to others.

3. Suppose there was a merchant in the market with a very large
amount of capital. If he sold his goods at a low price aiming at causing
bankruptcy to other smaller merchants, his act would be Haram, because
he has no right to allege that he is free to handle his property as he likes.
Everybody has the right to prevent him from doing so, because such a
procedure causes harm to others. This also applies to anyone else who
misuses his rights in a harmful way to others, so committing a Haram.

Now we can understand that all legislations of the Islamic Shari‘ah are
to our benefit, because causing harm to oneself or to others is Haram in
Islam, and 1s never allowed. Nobody is allowed to use his property,
wealth or rightsin a way such as,causing harm to other people, as was
explained by the Messenger of Allah (s.a.w.) in the episode of Samrah
ibn Jundub and Ansari. In which by preventing Samrah from using his
property because of causing injury and bad will to his neighbor, even
though Samrah insisted on his behaviour,the Prophet(s.a.w.) forced him
to abandon his way. Thus, stopping him from using his property and
causing harm to others.

Discussion:

e i
g

Q.1. If you doubted whether a Najasah, such as blood or urine, had fallen on
your clothing,would yourclothing be Tahir or Najis? State the rule on which you
depended in answering this question.

Q.2. State what the following rule is called:
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*Actions doubted after their completion are deemed correct.”

Q.3. Complete the following phrases:

a.“Yagqin is the knowledge of something in the proportion of....

b. “Ash-Shak is the knowledge of something in the proportion of...

c. Az-Zan is the knowledge of something in the proportion of.....

Q.4. Relate to your friends the story of Samrah ibn Jundub, explaining to
them the Prophet’s saying: “La Darara wa la Dirar.”



AT-TAHARAH

[Purification]

The Islamic Shariah takes care of all aspects of the human life,
including that of Taharah [Purification]. It made the Taharah a Wajib on
every Muslim. ordering him to purify himself thus getting rid of the
Najasat, for the purpose of performing particular ritual acts, such as the
Tawaf [circumambulation] around the Ka‘bah [in Meccal, the Salat, etc.
For, the existence of Najasah on the body, the dress or the place of the
Sujud, would render the Salat Batil [invalid].

The Najasat are certain defined things, such as urine, feces, blood,
etc. Islam orders them to be removed, and the Muslim is to purify himself
from them, in order to carry out the ritual Taharah. As getting rid of the
Najasah affects the religious Taharah for worshipping, it also preserves
general health, helps in protecting the body against diseases and harmful
micro organisms. Taharah keeps the Muslim in good appearance and
creates in him the love of purification and bodily cleanliness, which leads
to having a clean heart, a clean conscience from sins and wrongdoings.

WHAT ARE THE NAJASAT?

The Najasat are defined, harmful objects. Islam commands that these
should be removed and their places must be washed and purified. This
removal and purification are a condition for the validity of some worship-



o e T

el

g e PR R R L e S : S
.-'JI-.--‘.:_;-":'__‘_ '-_-I{’l_-l.:‘_-\-l.:\.-':._" o Tl e b 1l LTt
e T g

41

ping rituals. These Najasat are:

1 & 2. Urine and feces: These are either of human beings or of animals
whose meat is Haram to eat. As to fish, insects, worms and the Halal-
meat animals, such as sheep, chickens and the like, their urine and feces
are Tahir.

3 & 4: Dogs and pigs are Najis. As to sea-dogs (or shark, dogfish and
grayfish) and sea-pigs (or porpoise and water-hog), they are Tahir.

5. Intoxicants which are originally liquid, such as beer.!

6. The Maytah [the corpse] of human beings? and animals, as well as
parts amputated from living humans and animal bodies. Such as legs,
ears, pieces of meat etc. Asto the Maytah of insects, fish and worms, they
are not Najis, but they are dirty.

Note: The dead parts of the body which are originally lifeless, such as
wool, hair, feathers, hoofs and eggs, are Tahir.

7. Semen, whether of human beings, birds or any other animals?.

8. Blood, whether of human beings, birds or other animals. But the
blood of insects, worms and fish as well as animals whose blood do not
gush out when slaughtered, i1s Tahir.

Note:

Blood which remains in the slaughtered animal after the gushing out
of the usual amount of blood after slaughtering is Tahir, if no Najasah has
touched it.

9. The Kafir[disbeliever] other than the Kitabi [one who follows a
revealed religion]. As to the Kitabi, such as a Christian, he is Tahir, in the
opinion of some jurists. If he has made himself Tahir from the outer
Najasat, such as [eating] pork, [drinking] wine and from urine.etc.

10. The sweat of the Jallalah animals. These are the animals which are

1. Some Jurists consider beer to be Tahir, though it is fHaram.

2. Human Maytahis considered Naijis by the Jurists who follow the teachings of Ahl-
ul-Bayt (a.s.) and the followers of Abu Hanifah.

3. Exceptional is the semen of the animals whose blood does not gush out when
slaughtered. This is accepted by all sects except the Shafi‘is, who take only the semen
of dogs and pigs to be Najis. While the Hanbalis regard the only Najis semen to be that
of the animals whose meat is lawful to eat.

. oA
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accustomed to eating human feces.
These are the Najasat from which one is to cleanse oneself by Tahir

water in obedience of Allah’s command, in order to become clean for the
performance of our worshipping rituals, and to preserve our
health.

Note:

The Najasat differ from filthy things, in a way that the Najasat are, as

" formerly mentioned, particular materials, whose existence on one’s body

or clothing renders the Salat and the Tawaf around the Ka‘bah Batil.

Whereas the filthy or dirty things do not render the Salat and the Tawaf

Batil, if they exist on the body or the dress. Nevertheless, Islam dislikes

filth, and persuades people to get rid of it. 'The Generous Prophet

(s.a.w.) censured the dirty person and described his appearance as to be
ugly. He said: “How bad a dirty servant [of Allah] is!”

The Prophet (s.a.w.) encouraged cleanliness and good appearance.

He said: “Islam is clean, so be clean.* Islam wants the Muslim to be clean

and Tahir.

HOW DOES THE NAJASAH SPREAD?

The aforementioned Najasat do not affect other Tahir things, except
through humidity which causes the Najasah to infiltrate and transfer from
the Najasah to the Tahir object. But by touching dry Najasah, the Tahir
object, such as the body, the dress or utensils, will not become Najis.

Discussion:

Q.1. Fill in the blank:
The Najasah does not infiltrate from a Najis or a Mutanajjis object to Tahir



objects, except through infilterable......
Q.2. Make an X next to the correct statement.
a. Fish blood is Najis.
b. The feces of birds and sheep are Tahir.
c. A dead sheep is Tahir.
Q. 3. Answer the following questions.
a. Why do we clean ourselves from the Najasat?
b. How do objects become Najis?

43



THE MUTAHHIRAT

[The Purifiers]

In the past lesson we learned about the Najasat, which are to be
cleansed so that one becomes Tahir for the Salat. In this lesson we will
learn about the Mutahhirat which do away with the Najasah and make us

Tahir. These Mutahhirat are:
Water, earth, the sun, Istihalah [transformation], changing and

[slam.
Each one of these make the Mutanajjis Tahir in its particular way.

WATER

Allah, the Exalted, says: “And We sent down purifying water from the
sky” (Al-Furgan/ 48).

Islam is the religion of purification and cleanliness. It rejects filth and
Najasah. Hence its instructions to purify our bodies, clothes and places of
our Sujad from the Najasat, such as urine, feces, blood, dogs, pigs,
Maytah.etc. is Wajib. It is also Wajib to perform the Wudu’ before the
Salat.

We remove the Najasah and make the Wudu’ with water. But the
water with which we purify ourselves and make the Wup’ﬁ’, must be as
follows:

1. Must be natural water, such as rain-river ,sea ,well ,or tap- water,
which is in our houses and towns, and the like.
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2. It must be absolute water, that is, free from any added substance in
as much as to change its colour, taste or smell. Such as perfume, soap,
pigments, fruit juice, and the like. So, if water is mixed with perfume,
pigments or fruit juice to the extent of changing its quality, it is incorrect
to use 1t to make Wudi’, or to purify our bodies, clothes or utensils from
Najasah. |

3. The water with which we want to make Wudi ' or purify ourselves
from Najasah, must be Tahir and not mixed with any Najasah. If a bit of
urine or blood dropped in ajug of water, for example,or if a dog drank from
the basin in which we make Wuq’ﬁ ', the water would become Najis and
we must not make Wudi’, because it would not purify the Najasah.

4. The water with which we want to make Wudua must be Halal, that
1S, 1t must not be stolen nor usurped, as Allah, the Glorified, prohibited
us from taking people’s properties without their consent. He does not
like us to steal water or usurp it to make Wudu’.

HOW TO PURIFY WITH ABSOLUTE WATER

Notes:

a. Water purifies objects which have become Mutanajjis with urine,
by rinsing them twice, if the quantity of the water is little!. Such as the
quantity to fill a jug. But utensils need to be rinsed three times.

b. If water is plentiful, such as water in a river, sea or tap-water, etc.
it purifies the object from the Najasah simply by removing the Najasah
itself, and there would be no need for rinsing it twice or more.

C. If a rat2 has died in a utensil, it should be rinsed seven times with
water so as to purify it. As to other Najasat, such as blood and feces, the
Najis objects can be purified by merely removing the Najasah with
water. There will be no need to rinse them twice.

d. If a dog has drunk from an object, it must be “washed” once with
Tahir soil mixed with some water, then it should be rinsed twice’with

T

1. “Little water” is a quantity less than a “Kur”, that is, less than 27 cubic span in vol-
ume, or 357,200 c.cm.

2. Big wild rats are meant here, not the domestic small ones.

3. Malik says that if a utensil was licked by a dog, it should be rinsed seven times,
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water. However it may also become Tahir if rinsed, once with plenty of

water.
e. When we wash something with a little water to make 1t Tahir, the

water must be wrung out of it, if possible, after the first rinsing, and also
after the second rinsing if the object was Najis because of urine. The
water remaining during and after rinsing a Najis object is Najis.

THE EARTH

Dry and Tahir earth* makes the sole of a foot or shoe Tahir, if their
Najasah was caused by walking. They become Tahir by merely removing
the Najasah by rubbing them on the earth or walking on it.

THE SUN

The sun purifies the earth and other big, immovable objects. Such as
doors, windows, fruits and vegetables in the farms,etc., which may have
become Mutanajjis, provided that the Najasah is removed first, and the
Mutanajjis thing is moist when exposed to the sun and dried by its rays.s

AL-ISTIHALAH

It a Najis, or Mutanayjjis thing 1s transformed into a different material
with different characteristics, in as much as to become something else, it
becomes Tahir. Such as feces turning into ashes by fire, or urine trans-
forming into vapour, etc. This is 'Istihalah.

5 —
not because of the dog being Najis, but as a ritual. The Shafi7s and the Hanbalis say that
it must be rinsed seven times including a dry wash with soil.
4. By “earth” its general meaning is meant, including soil, rocks, sand, bricks, gyp-
sum, etc.

5. The Hanafis say that it becomes Tahir, whether it has been dried by the sun or by
the wind.
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CHANGE

It happens when the nature of something changes into something
else, by itself or by an imposed process, such as when wine changes into
vinegar. This wine that has changed into vinegar is Tahir.

ISLAM

When a kafir accepts Islam he becomes Tahir, as well as his belong-
ings and offspring.®

Discussion:

Q.1. Count and write the Mutahhirat which make things Tahir and remove
the Najasah.

Q.2. Define the Absolute and the mixed waters, stating which one is not to be
used for purification.

Q.3. How would you purify the following Mutanajjis objects?

a. A solid thing, such as a wall.

b. A dress that is Mutanajjis by urine.

c. A basin in which a dead rat has been found.

d. A utensil licked by a dog.

Q.4. Answer “Yes”, or “No”.

a. Can mud purify the sole?

b. Would wine becom Tahir if it changed into vinegar?

6. His belongings and offspring become Tahir as a consequence of his accepting
Islam.



THE GHUSL

Ghusl is enjoined by Islam to effect purification. It is of two kinds:

a. The Mustahab Ghusls, such as the Ghusl on Fridays, whose per-
forming period extends from dawn to noon, the Ghusls on the ‘Ids: The
‘Idul Fitr [ The first day of the month of Shawwal, after a month of fasting
during the month of Ramadan)], and ‘Idul Adha on the 10th of the month
of Dhul Hijjah after having finishing the Hajj rituals, and other such
occaslions.

b. The Wajib Ghusls, such as:

1. Ghusl ul-Janabah.

2. Ghusl ul-Hayd, which is a Ghuslimposed on women at the end of
their menstrual periods.

3. Ghusl ul-Nifas, which is the Ghusl also imposed on women after all
childbirth bleeding has stopped.

4. Ghusl of Mass-ul-Mayyit!,which is imposed on the one who has
touched a human corpse after becoming cold and before giving it Ghusl
ul-Mayyit. 1f the body was touched while still warm, or after giving it the
Ghusl, no Ghuslwould then be required from the one who has touched it.

5. Ghusl ul-Mayyit.

1. Most of the ‘Ulema of the Ahl-ul-Bayt sect (a.s.) regard the Ghus! of Mass-ul-
Mayyit to be Wajib, while the other Islamic Sects do not see it a Wajib.
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How to Perform a Licit Ghusl
When one does a Hadath ul-Akbar? and has, therefore, to perform
the Ghusl to become Tahir, or when someone wants to perform a Mus-
tahab Ghusl, one of the following two methods of performing the Ghusl
i1s to be tollowed:-
" 1. The Tartibi Ghusl, which is to wash the body part by part, as below:
a. Start washing the head and the neck thoroughly.
b. Then wash the right side of your body from the neck down to the
“toe. Then, likewise, wash the left side of your body.3
2. The Irtimasi Ghusl, which is to immerse the whole body in water so
as to wash it all at once, in a river or a pool.

Some Rules on the Ghusl

There are certain rules which should be observed when performing
the Ghusl.

1. Intention.* This is expressed by saying to oneself: “I perform the
Ghusl ul-Janabah (for example) for the pleasure of Allah.”

2. Should there be any Najasah on the body, such as blood, urine or
else, it must be removed and its place should be purified before starting
the Ghusl.

3. Should there be abarrier on the body to prevent water from reaching
| the skin, such as cosmetic materials, bandages, and the like, they must be
}5 removed before the Ghusl. |
! 4. The water intended for Ghusl s to be Téhir, absolute and nothing
should have been added to it in a way as to cause any change in its quality,

2. Al-Hadath ulAkbar, is the state which requires, purification by a Ghusl. Such as
the Janabah, the Hayd, the Istihadah [irregular menses], the Nifas and Mass ul-Mayyit.
i As to al-Hadath al-Asghar, it is the state which requires, for its removal, purification by
Wudi’. Such as the discharge of urine,wind and feces, or sleep which affects the seeing
and hearing senses.

3. The four Islamic Sects do not demand the Ghus/to be in a certain manner. They
s only demand that the water should cover the whole body, disregarding whether one
starts downwards or upwards. The Hanafis add obligatory mouth-rinsing and sniffing.

4. The Hanafis do not regard “the intention” to be obligatory for the correctness of
the Ghusl.

FELT S LA RSt TS B
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such as soap etc.
5. It is also necessary that this water must be Mubah, not usurped.

Similarly. the place of the GhusI must be Mubahand not usurped either.

Having learnt about the Wajib Ghusls, their causes and necessities,
we shall Bereunder give more explanations concerning the particular
precepts of the Janabah and the Hayd:

1. AILJANABAH

The Janabah is a state of impurity caused by two reasons:

a. The ejaculation of semen. disregarding the cause of the ejacula-
tion.

b. Sexual intercourse. even without ejaculation.

This last one is true for both sexes. When either of these causes hap-
pens.the state of Janabah happens, and, consequently, the Mujnib [the
one who is in the state of Janabah] is to perform Ghusl ul-Janabah before
doing any ritual acts for which one must be purified from the Janabah,
such as Salat and Sawm?, etc.

Acts A Junub Must Not Do:

There are certain ritual acts which are not to be done by the Junub
person. There are also other acts which will be Batil if done by a Junub.
As the validity of all these acts depends on Ghusl ul-Janabah, that is, if
the Junub person performed Ghusl ul- Janabah and became Tahir, he
would be allowed to do those acts, which would be valid. These acts are:

1. The Salat-except Salat ul-Mayyit* would be Batilif performed by
a Junub person, as he must first purify himself by Ghusl ul-Janabah, and
then he may perform the Salat.

2. The Tawaf around the Ka'bah, is dependent on Taharah.

5. Inrespect to Sawm, the Junub has to perform Ghusl ul-Janabah, in case the state
happens before dawn.

6. The four Islamic sects make no difference between the Salat ul-Mayyitand other
Salats as far as the Ghuslis concerned, it is needed for all.

7. The Hanafis say| that the Tawaf of the one who makes a Hadath during it is cor-
rect, though he is regarded to have committed a sin.
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3. The Sawm¥. The validity of the Sawm depends on the Taharah from
the Janabah. So, the Sawm of the Junub who deliberately remains in the
state of Janabah till dawn, is Batil, and he will have to fast the Qada’ [to
fast a day in lieu of the Batil one] and to pay a prescribed atonement. It
1s also Batil if one has fasted, forgetting that he was Junub. In this case,
one 1s also to perform the Qada’ Sawm, if he was fasting in the month of
Ramadan, or was performing the Qada’ of Ramadan fasting.

4. 'The Junubis not allowed to touch the script of the holy Qur’an, nor

- the names of Allah, the Glorified.

5. The Junub is not allowed* to enter the mosques, or stay in them. He
1s, however, allowed to pass through them, except Masjid ul-Haram [the
Ka‘bah] and the Masjid [mosque] of the Prophet (s.a.w.), in which the
Junub is neither allowed to stay nor to pass through.

6. The Junub is not allowed!" to recite the “Sajdah” verses of Al-
‘Aza’im Suarahs of the Qur’an [verses which are to be recited in prostra-
tion]. Al- ‘Aza’im Sarahsare: ALM as-Sajdah, HM as-Sajdah, An-Najm
and Al-‘Alaq.

N.B. Itis Makrah for the Junub to eat or drink unless he has first per-
formed a Wuda’, rinsed out his mouth or sniffed up water. It is also Mak-

ruh tor him to sleep before performing Wudi’ or Tayammum instead of
the Ghusl.
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8. The four sects do not necessitate Ghus/ ul-Janabah for the correctness of the
Sawm.

9. Itis unanimously accepted that the Junub should not stay in the mosque, but they
differ in respect to permissibility of his passing through it. The Malikis and the Hanaffs
say: "It is not allowed except in case of necessity”. The Shafi‘is and the Hanbalis say:
“Passing through the mosque, without staying, is allowed.”

10. The MalikTs say: “It is Haram for a Junub to recite any part of the Qur’an, except
very little for the purpose of proving an argument. The Hanbalis say nearly the same. The
Hanafis say that it is not allowed, except if the Junub is a teacher of the Qur’an, teaching
it word by word. The Shafiis say: “It is Haram, even a single |etter of it, except in prais-
ing Allah, such as reciting the Basmalah [saying: Bismillahir Rahmanir Rahim] when eat-

ing.



Discussion: J

Q.1. The Ghusl is Taharah with water. Count the different Ghusls which are
incumbent upon us.

Q.2. How do you perform a Wajib or Mustahab Ghusl?

Q.3. Count the conditions for a correct Ghusl.

Q.4. Mark the correct statement with an X.

a. There is no need to perform the Ghusl by the one who has touched a still
warm dead body of a human being.

b. The Mujnib is allowed to enter a mosque.

c. The Mujnib is allowed to touch the holy names of Allah.

d. It is not allowed to perform the Ghusl with mixed water.
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2. AL-HAYD

Allah, the Exalted, created the male and female, granting each one
particular characteristics, making their bodies especially to be suitable
for the task assigned to either of them in life. Therefore, the construction
of a woman'’s body is suitable for pregnancy and childbirth.

With His wisdom and power, Allah assigned women to bear children
within a defined period of years, that is between nine and fifty. A female
who has completed nine years is regarded as mature and fit for pregnancy
[if she has started her menses]. The woman who has passed over fifty
reaches the state of menopause or “change of life™
she has little hope of becoming pregnant.

, because, in this age,

Females at the age of nine or more experience their menses once
every month, because of a divine wisdom, and for the well-being of the
woman’s body in respect to pregnancy and childbirth. This discharge of
blood from the woman’s womb is called Hayd, or the menstrual period.

Therefore, Hayd is the blood discharged from the womb of a mature
woman whose age does not generally exceed 50 years.

[ m o=y - i o}

1. The menopause time is disputed. The Hanbalis say: “It is fifty years”. The Hanafis
say: “It is fifty-five years”. The Malikis say: “Seventy years” The Shafi‘ls say:

“As long as a woman is alive, there is the possibility of her having her period, though
it is expected to stop after the age of sixty-two.”.
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[t is. thus, obvious that the lowest age for a female to have Hayd 1s
nine years, and it continues till the age of 50. During the said years, each
woman has menstruation within a fixed period every month: In which
blood is discharged from her womb, because of a divine wisdom, and for
the benefit of the woman’s body and bearing children.

THE DURATION OF THE HAYD

Women ditfer in respect of the duration of their menses. Some have
it for three days and some others for more, four or five days. However,
the longest duration is ten days. Therefore., the womb’s blood that con-
tinues for less than three days is not Hayd and does not call for the obser-
vation of the Hayd rules. Similarly, the blood which lasts for more than
ten days is not Hayd, either.>

GHUSL UL-HAYD

As we know, the Ha'id [a woman in her period] is not allowed to do
certain ritual acts, such as Sawm, the Salat, the Tawaf around the
Ka‘bah. These acts would not be acceptable, until after becoming Tahir
by performing Ghusl ul-Hayd, which is incumbent on a woman after her
Hayd period has come to an end. So as to resume performing her religi-
ous duties which requires a state of Taharah. The manner of performing
the Ghusl has already been explained in a previous lesson, which may be
referred to.

PRECEPTS

During Hayd a woman should observe certain regulations , such as:
1. The Ha’id is not to touch the script of the Glorious Qur’an nor.the
names and attributes of Allah.

T e

2. The Hanbalis and the Shafi‘ls say: “The shortest is one day and one night, and the
longest is fifteen days”. The Malikis say: “No limit for its shortest, but its longest is fifteen
days for the non-pregnant woman.
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2. She is not to enter al-Masjid ul-Haram nor Masjid un- Nabi, even
to pass through.

- As to other mosques she is allowed to pass through. i.e. entering from

a door and going out from another, as one passes in the streets. She is also
allowed to enter a mosque to take something out of it, otherwise she is
not allowed to enter a mosque or stay there.

3. She is not to place anything inside a mosque. even without entering

~it, as through a door or a window.

4. She is not to recite even a part of the four Sarahs of al-'Aza im:
these Sarahs are: Al-"Alag. An-Najm, ALM as- Sajdah and HM as-Saj-
dah.

5. The husband is not to have sexual intercourse with his wife during
her Hayd period. He is to wait until her period is over, and she has per-
formed the Ghusl.

6. The divorce of a Ha'id 1s invalid if the husband has already gone in
to her;provided that the husband must be present at the time of
divorce, and she was not pregnant.

7. The Ha'id is absolved from the Salat, as it is not Wajib upon her.
and it would be Batil if she did perform it. She is also exempted from per-
forming Qada’ Salat after her period 1s over.

8. The Sawm of a Ha 'id is Batil, and she is exempted from fasting dur-
ing the month of Ramadan during the days of her period. But she will
have to settle the lapsed days later.

Discussion:

Q.1. Why is the Hayd called “menstrual period™?

3. All four sects prohibit the divorce of the Ha 'id. Yet, if it happened, it would be valid,
but the divorcing party would be regarded a sinner.
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Q.2. Mark with the correct rule, and with X the incorrect one:

a. The shortest “monthly period” is three days.

b. The shortest “monthly period” is two days.

c. The longest “monthly period” is ten days.

d. The longest “monthly period” is seven days.

e. If a woman has her “period”’ during the month of Ramadan, she will be
exempted from fasting during the days of her period, and she will have to settle
that later, after the month of Ramadan, by fasting as many days as the lapsed

ones.
Q. 3. Answer the following:
a. Is the Ha’id allowed to recite the four Sirahs of Al-‘Aza’im?

b. Is it W3jib on the Ha’id to perform the Salat during her period, or is she to
settle the lapsed Salats later after becoming clean?
c. Is the Ha’id allowed to enter a mosque and stay there for a while?



GHUSL UL-MAYYIT

We have formerly learnt how to perform the Wajib Ghusl, such as the
Ghusls of al-Janabah and al-Hayd, as well as the Mustahab Ghusls. We
have realized that they follow an identical process. Now we want to learn
the precepts pertaining to Ghusl ul- Mayyit, i.e. the ritual washing of the
dead before burial:

1. The body of a dead Muslim, old or young, even the miscarried
tetus. if it has completed four months!, must be washed.

2. The dead is to be washed with three kinds of water. It is given a
complete Ghusl, like the Ghusl ul-Janabah, with each kind of the said
waters, as below:-

a. First, 1t is to be washed with a water mixed with powdered sidr2.

b. Then it is to be washed with a water mixed with camphor3,

c. At last, 1t is to be washed with absolute water.

By these three Ghusls the body of the dead becomes Tahir+.

e

1. The Hanbalis say that the Ghuslis Wajib. The Hanafis say : “If one falls alive then
dies, or if one falls dead but with complete limbs, he must be washed, otherwise no
Ghus/ would be needed.

2. Powdered leaves of the Nabk tree.

3. A strong-smelling substance extracted from the camphor-tree.

4. The other four Islamic sects; the Hanafis, the Malikis, the Shafi‘is and the Han-
balis say that the Wajib Ghusl, is that which is done by pure water, while the other two
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N.B. A martyr, who has been killed in a battle for defending Islam
and Islamic sanctuaries, needs no Ghusl and no Kafan [shroud]. He is
buried without being washed or wrapped in a shroud. So as to meet Allah
stained with the blood of honour and martyrdom, and to be, on the day
of Resurrection a blood-stained witness against those who killed him and

warred against his cause of justice and faith.

Explanation:
The martyr who is not to be washed must have died in battle or shortly

after it, but before being attended to by Muslims while still in his last
breath of life.

Discussion:

Q.1. How are the dead washed, and what different kinds of water are to be

used for the Ghusl.
Q.2. Is a martyr who falls in battle -'to be washed? Why?

L
Ghusls are Mustahab.(Look up “Al-Figh ‘Alal Madhahibil Khamsah” by Shaykh Muham-
mad Jawad Mughniyyah, p. 57).
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THE WUDU’

1. When we want to perform a Salat, whether Wajib or Mustahab, we
must make a Wuda’ for that Salat. Before doing so, we must remove
whatever there i1s on the parts of the body which are to be used in the
Wudi’. So that, the water of the Wudi’ would reach the skin of that part.
Therefore, anything like sticking materials, paints, cosmetics, etc. should
be removed.

2. Intention 1s a must for the Wudu’, as otherwise it would be incor-
rect.

HOW TO MAKE WUDU’

The obvious Qur’an, in the verse No.6 of Suarat ul-Ma’idah, tells us

how to perform it.

It says:
“O you who believe! when you rise up for the Salat wash your faces and your

hands as far as the elbows,.and wipe your heads and your feet up to the ankles.*
Allah, the Glorified, commanded us to make Wuda’ for the $alat so

as to stand in His presence, purified, invoking upon Him and asking His

forgiveness.
The Wudii’ consists of six consecutive steps:
1. Washing the face vertically from the hairline down to the chin,and

in breadth from the tip of the thumb to the tip of the middle finger.
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2. Washing the right arm from' the elbow till the tip of the fingers.
3. Washing the left arm from the elbow till the tip of the fingers.
4. Mash the top of the head down? to the hairline with the wet fingers

of our right hand. _
5. Rubbing the back of our right foot with our wet right hand, from

the tips of our toes up to the ankle.
6. Mash the back of the left foot with our wet left hand, from the tips

of our toes up to the ankle.
i

1. The Fagihs of the four sects have unanimously given the option to wash the arms
starting from the elbows or from the fingers, but they differ in respect of the tradition.
Some say it should be started from the fingers, while the Shafi‘is say that it differs, if one
ladles water with one’s hand, or pours water on one’s hand. They say that if one has
ladled water by one’s hand, one is to start from the front of the limbs. But if one has
poured water down, as from a tap or a pitcher, or somebody else has had to help one
to make the Wudu’,one would start from the elbows in washing the arms,and from the
ankles in respect of the feet. (Look up: Abdur-Rahman al-Juzayri’s “Al-Figh ‘Ala al-
Madhahib al-Arba‘ah”, vol.1, p. 56, quoted from “Al-Haqa’iq Fil Jawami‘ wal Fawariq”.).

The Imami Shi‘ah say that it is Wajib to start from the elbow, while the other sects
say itis allowed to do so.. As-Suyulti, in his interpretation of the Qur’an, “Ad-Dur ul-Man-

thur”, vol. 2, commenting on Sdrat ul-Ma’idah, verse No. 6, concerning the Wudd’, says: -

"Ad-Dar Qutni and al-Bayhagqi, in their ‘Sunan’, quoting Jabir ibn ‘Abdullah, said: “The
Messenger of Allah (s.a.w.) used to pour water on his elbows for performing Wudu™.

2. The Muslims unanimously say that it is Wajib to mash the head in the Wudd’, as
Is stated in the Qur’an explicitly, but they differ in respect of the place of the mash and
its width. The Malikis and the Hanbalis say that the whole of the head is Wajib to mash
The Shafi‘is say that it is necessary to mash the head, though a little part of it. The
Hanafis say that the supposed part is a quarter of the head. The Imami Shi‘ah say that
the Wajib is only a part of the front of the head.

It is stated in Muslim’s “§a{n’{1 "and elsewhere, in respect of the Hadith narrated by
Mughirah that, “The Prophet (s.a.w.) made Wudi' and performed the mash on his
forelock or (forepart of his head) while he still had his turban on.” Abu Dawid, (may Allah
have mercy upon him) quotes Anas’s narrative that, “The Prophet (s.a.w.) inserted his
hand under his turban and performed the mash on the forepart of his head, without mov-
ing the turban”. No need to say that Allah’s saying: “....and mash your heads” does not
mean that the whole head should be mashed. There are more similar verbs, such as : “|
hit Zayd’s head,” or “I beat him on the head”, or “| beat Zayd, on his hand”. In all these
linguistic meanings the hitting or the beating was affected on a part of the said organs.
The same is true in respect of the said verse, too (Look up) “Ar-Rawdat un-Nadiyyah fi
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RULES OF THE wWUDU’

There are some acts which we call: “'The rules of the Wuda™ “They
are Mustahab, not Wajib acts, which if performed are better for us
because they please Allah, the Glorified, and He rewards us on them.
The Generous Messenger of Allah (s.a.w.) used to perform them. Some

~ of them are as follows:-

. Saying: “Bismillahir Rahmanir Rahim”, before starting the
Wudua™.

2. Invoking some Mustahab invocations.

3. Rinsing® the mouth with water.

4. Sniffing water.

Sharh id-Durar ll-Bahiyyah” by Abut-Tayyib Qandji al-Bukhari, vol.1, p.38).

As to wiping the ears, the Hanbalis say that they are also a part of the head, while
the other sects do not say that their wiping is Wajib.

The four sects: “Both feet, including the insteps, must be washed once. The Imamis
say they must be mashed with the moisture of the Wudu’, starting from the tips of the
toes up to the insteps, which are the “arch” of the feet. The difference concerning per-
forming mash or washing the feet stems from misinterpreting verse No. 6 of Surat ul-
Ma’idah: “O you who believe! when you rise up for the Salat wash your faces and your
hands as far as the elbows, and lightly rub your heads and your feet up to the ankles.” The
clause"your feet” was read as in the genetive case, as well as in the accusative case. So,
those who say that the feet must be rubbed, regard the clause to beinthe genitive case,
while those who say that they must be washed, regard the clause to be inthe accusative
case. Al-Fakhr ur-Razi's opinion supports performing the Mash while Muhammad ibn
Jarir at- Tabari, al-Hasan al-Basri, al-Juba’i, ath-Thawri and al-Uwza'i, who are of the
great Sunni ‘Ulama, leave it to one’s option to choose either to wash or to mash. Others
say that both are to be performed. Abu Dawud narrated that /bn Abbas had said:

“Do you want me to show you how the Messenger of Allah (s.a.w.) used to perform
Wudid?” Then he related the narrative, ending it by saying: “Then he rubbed his feet with
his hand.”.

3. The mouth-rinsing and sniffing are Wajibs, in the opinion of the Hanbalis
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THINGS WHICH INVALIDATE THE WU_D[?’

We have learnt that the Wudii’effects our Taharah, and that the Salat
would be invalid if done without Taharah. There are, however, other
happenings which render the Wudd’ Batil and require it to be reper-
formed. These happenings are :

1. Urination and defecation. If urine or feces has been discharged
from a person, his Wudi’will become Batil, and he will have to repeat it.
If this has happened during the Salat, it will also become Batil, and he will
have to stop it, repeat the Wudi’ and then repeat the Salat once again.

2. Flatulation (passing gas). If a person passes gas his Wudda’ will
become Batil, and he will have to repeat the Wudd’, if he has to perform a
Salat. Should one pass gas during the Salat one would have to stop his
Salat, repeat his Wudu’, and then repeat the Salat.

3. Sleep. If a person, who has made the Wudu’, slept, his Wudu’
would become Batil, and would have to repeat it if he wanted to perform

the :‘Salét.

Discussion:

Q.1. If a Mutawaddi’ [the one who had Wudii’] slept, should he repeat his
wuda’ for his next Salat or not? Why?

Q.2. Are mouth-rensing and sniffing water traditions or Wajibs when making
Wuda™?

Q.3. After finishing the Wudii’, one noticed that his nose was bleeding. Would
his Wudu’ become Batil or not?

Q.4. Explain how you would teach an interested person how to perform the
Wuda’, if he asked you.

Q.5. A person has performed his Wuda’ while there was a thick patch of glue
on his hand.Would his Wudia’ be correct or not? Why?
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WUDU’ UL-JABIRAH

Accidents may happen to a person causing a wound or a fracture to
parts of his body used in the Wuda’, and he may be forced to cover the
injured part with a plaster, a bandage or splinter (which are called “the
Jabirah™).

So, how can he perform his Wudiu ™ The answer is as follows;

1. If he can remove the Jabirah and perform the Wudi’, he should do
SO.

2. If he can not remove the Jabirah, but can immerse the limb in water
without incurring any harm, he should perform his Wudu' in this way.

3. If he can not follow the said two methods, he should wash the parts
which can be washed, and, when it comes to the Jabirah, he is to pass his
hand on it. If there was a Najasah on the Jabirah, such as blood, that
could not be removed then he is to cover the Najasah with cloth and to
mash it with his hand.

4. Should the Jabirah be on the foot and completely covering it all, the
Wudi’is to be replaced by the Tayammum.

5. Should the Jabirah be on the face or the hand, covering them both,
both Wudi’ al-Jabirah and the Tayammum should be performed succes-
sively.

6. If the Wudu’ parts were infected with a disease that caused swel-
ling, or allergy, and one had to wrap them in bandages which were not to
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be removed nor to be immersed in water, he would be allowed to mash
them, but he would have to do the Tayammum.,

Discussion

Q.1. How should the Wudii’ be done by;

a. A person with a Jabirah which he can remove?

b. A person with a Jabirah, which is not to be removed?

c. A person with a Jabirah, bearing a Najasah?

2. Mark the correct statement with an X.

a. The one whose Jabirah covers his hand is to do both the Wudua” and the
Tayammum.

b. The one whose Jabirah covers his foot is to do the Wuda’.

¢. The one who has wrapped a Wuda’ part with bandage because of infection,
is to do Tayammum instead of the Ghusl or the Wudu’.
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AT-TAYAMMUM

When it becomes difficult to use water for Ghusland Wudua', it will be
Wajib to perform the Tayammum with Tahir earth, like soil, sand, peb-
bles. rocks or any part of the Tahir earth. It is also allowed to do Tayam-
mum with anything from which dust may rise if beaten, such as carpets,
textiles, etc., in case one could not perform the Tayammum on the earth.

The Tayammum was enjoined to replace the Ghusl and the Wudir',
which in certain cases are allowed by the Qur'an, verse 6. Surat ul-
Ma’idah:

““...and if you are Junubs (unclean) make yourselves Tahir (Pure). And if you
are sick or on a journey, or one of you cometh from the closet (w.c.), or you have
had contact with [your] women, and you find not water, then go to clean high
ground and rub your faces and hands with some of it.(Tayammum). Allah would
not place a burden on you, but He would purify you and would perfect His grace
upon you so that you may give thanks.”

The cases in which the Tayammum is allowed are:

1. In case we could not obtain water, or its price was too expensive
and badly affected our budget, or trying to obtain it would be humiliating
and disgraceful. or if the amount of our water was only enough to be
used for drinking, in a manner that we would face thirst if we used 1t for
Wudi’ or Ghusl. In such a case we would be allowed to do the Tayam-

-

mum and keep the water to preserve our lives. For instance such as to be
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a traveler in the desert, or a soldier in the warfront.

2. In case using water would be harmful to us because of some illness,
or very severe coldness, etc.

3. In case the time left for performing the Wajib is too short to allow
a Ghuslor a Wudu'.

4. In case the water we have is only enough to remove a Najasah from
one’s body, we remove it and do the Tayammum for the Salat, as we are
not allowed to keep the Najasah and use the water for the Wuda’,

5. Performing the Tayammum gives us theright to perform other ritual
acts which require Taharah, though this is true as long as the excuse for
the Tayammum is still there, as when it 1s no longer there, one will have
to do the Ghusl or the Wudu’ before performing such ritual acts which
require Taharah.

How to Do the Tayammum

The aforementioned Paragraph told us about the cases in which we
must do the Tayammum.

Hereunder we learn how to do it;

1. The intention: One 1s to inwardly express the intention that: *I do
the Tayammum for the pleasure of Allah, the Exalted.”.

2. To hit the earth with the palms of both hands together, mash the
forehead with them, starting from the hair-line of the head, continuing to
the top ot the nose and the eyebrows. Then, the back of the right hand,
from the wrist to the tips of the fingers, are rubbed with the palm of the
left hand, then the same thing is done to the back of the left hand with the
palm of the right hand.

Discussion

Q.1. Explain Allah’s saying: **...and if you find not water, make Tayammum
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with clean earth, and rub your faces and hands with it...”.
Q.2. Count and explain the cases in which we have to do the Tayammum.
Q.3. What is the precept of somebody who makes the Tayammum, while there
is a Najasah one his hand, would his Tayammum be valid or Batil?




THE ADHAN AND THE 'IQAMAH

Before starting the Salat, two Mustahab acts may be done: The
Adhan and the Iqamabh.

The performance of the Adhan is Mustahab in two instances:

1. At the beginning of the time of the Salat, so as to make an
announcement of the arrival of the time of the Salat, as it is heard from
the Mu’adhdhin (the reciter of the Adhan) at the arrival of the times of
morning and noon Salats, etc.

2. It is Mustahab before performing the Salat, as a preparatory act to
perform it, even if its time has lapsed for some time, say for an hour or
more. |

The Adhan is the call for the Salat, stressing its importance and high
position, so as to draw the attention of the unmindful, and to remind the
people. When one hears the call ot the Mu’adhdhin.one should abandon
one’s work or occupation, and incline towards Allah with a humble heart,
cager for worship and supplication. The Adhanis one of the most insisted
upon recommendations in Islam. Every word of it has its own particular
meaning, and every verse of it forms a certain idea in the soul ot the Mus-
lim and leaves its effect in his conscience.

Verses of the Adhan:
1.“Allahu Akbar” (4 times). It means that Allah is greater than any
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description and comprehension.

2. The Shahadatan [the two testimonies] which are: “Ashhadu an La
Tlaha 'Illallah™ (twice), and “Ashhadu anna Muhammadan Rasalullah”
(twice).

Their meaning is admitting the Oneness of Allah, and believing in the
message of Muhammad (s.a.w.). |

3. “Hayya ‘Alas-Salah” (twice). It means: Come to the Salat.

4. "Hayya 'Alal Falah (tiwce). It means: Come to success and salva-

- tion, as there is nothing like the Salat leading to them.

5. “Hayya ‘Ala Khayril ‘Amal” (twice). It means: Come to the best of
acts most loved by Allah, the Exalted.

6. “Allahu Akbar” (twice)

7. “La 'llaha 'Tllallah” (twice)

The ’Igamah

It is a Mustahab extolment of Allah, by which we remember Him and
glorify Him, congratulate ourselves and hearts on coming to perform the
Salat before Allah with humbleness and servitude.

Verses of the ’Igamah
1. “Allahu Akbar” (twice).
2. “Ashhadu an La 'Ilaha ’Illallah” (twice).
3. “Ashhadu anna Muhammadan Rastlullah” (twice). 4. “Hayya
‘Alas-Salah” (twice).
5. “Hayya ‘Alal Falah” (twice).
6. “Hayya ‘Ala Khayril ‘Amal™ (twice)

.
1. Some ‘Ulema of different sects say that the phrase: “Hayya ‘Ala Khayril ‘Amal”

was included in the Adhan on the days of the Messenger of Allah (s.a.w.). Among these
‘Ulema are; Quashji, in the end of the chapter on “Imamah” of his “Sharhut Tajrid”, in
which he wrote on theology. He is a well-known Sunni, scholar. ‘Allamah Halabi, also a
well-versed Sunni scholar, in his “Sirat ibn ‘Umar”, chapter on the beginning of the
Adhan, vol. 2, p. 110.

Says: Abdullah and the Imam Zaynul ‘Abidin used to say in the Adhan - after “Hayya
‘Alal Falah”, “Hayya ‘Ala Khayril ‘Amal”. (Look up “Al-Haga’iq fil Jawami* wal Fawariq”
by ash-Shaykh Habib ibn lbrahim, vol. 2, p. 145).
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7. “Qad Qamatis-Salah” (twice).
8. “Allahu Akbar™ (iwice).
9. “La ’Ilaha ’'Illallah” (once).

Discussion

Q.1. If you are asked to call for the Salat, how will you do it? Explain.

Q.2. What is meant by: “Hayya ‘Alal Falah”, “Allahu Akbar”, and “Hayya
‘Ala Khayril ‘Amal”. Explain.

Q.3. What difference is there between the Adhan and the Igamah?

L
The four Islamic sects do not recite this phrase in their Adhan and ‘Ilgama. Some of

them have added the phrase “As-Salat Khayrun minan-Nawm” [the Salat is better than
sleep], which the Shafi‘irefused to have it addéd, saying that it was not an original part
of the Adhan. Some other Faqgihs have also refused to recognize it. Ibn Rushd, in
“Bidayat ul- Mujtahid”, vol. 1, ed. 1935, says: “Others said that ‘As-Salatu Khayrun
minan-Nawm’should not be said, because it was not of the traditional Adhan...”.

In “Al-Mughni”, by Ibn Qudamabh, vol. 1, p. 408, 3rd ed. it is said: “/shaqgsaid that this
Is something innovated by the people. Abu ‘Isa said: ‘This is the addition which had
been loathed by the ‘Ulema,and it was what ibn ‘Umar heard and caused him to leave
the mosque:

“(Look up “Al-Figh ‘Alal Madhahib il-Khamsah” by Muhammad Jawad
Mughniyyah).

2. The Hanafis, the Hanballs, the Shafi* is and the Imami Shi‘as agree that the first

‘ Takbir [Allahu Akbar] at the beginning of the Adhan is to be repeated four times. The

Malikis say that it is to be repeated twice. As to the other verses of the Adhan, they are
to be repeated twice each, as unanimously agreed upon, except the last “La ’llaha ’lllal-
lah”, which is to be said once, according to the Imami Shi‘as’ opinion, twice according

the others’opinion, while the Malikis and the Shafi‘ls allow it to be said twice, regarding
the second to be a tradition.



AS-SALAT

Allah, the Exalted, said:

“As-Salat is a timed ordinance for the believers”. (Surat un-Nisa’/103)

As-Salat is a daily worship, fixed in its time, and Rak ‘ats [units], dur-
ing which a Muslim stands before Allah, the Glorified, five times every
day, admitting His Oneness, worshipping Him, invoking His help, for-
giveness and guidance.

Therefore, the Salat is a means of purifying the soul from sin and dis-
obedience, of reforming behaviour, and of teaching man to do good, and
to avoid evil deeds.

The Messenger of Allah (s.a.w.) described the Salat as to be like the
water which purifies man from the Najasat and filth;

“If there is a river running at the foot of one’s house,and he uses it to wash his
body five times every day, would there remain any dirt on his body?”” They said,
“No.’ He said, ‘So the Salat is like a running river. When you perform a Salat,
your sins, which you might have committed between this Salat and the one before,
would be washed off.””

When a man performs his Salat, standing before Allah, the Glorified,
reciting Siirat al-Fatihah in praise of Allah, glorifying Him, asking Him
for guidance and righteousness, renouncing those who had gone astray
and those who have incurred upon themselves the wrath of Allah, he is

1. Al-Hur ul-‘Amili’s “Wasa’il ush-Shi‘ah”, Kitab us-Salat, vol. 3, p. 29, 5th ed.
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actually educating himself. Thus making himself accustomed to righte-
ousness, loving good and staying away from evil and evil doers.
Therefore, Allah, the Exalted says:

“Recite that which has been revealed to you of the Book and perform the Salat,
as indeed, the Salat forbids abomination and evil, and certainly the remembr-
ance of Allah is [even] greater, and Allah knows what you do.”(Surat ul- ‘An-

kabit/45)

Thus, the Salat enjoins the right and forbids the wrong. It teaches us
to love Allah, and wish good for the fJeOple. When the Musalli [the one
who is performing the Salat] raises his hands in invocation, for example,

during the Salat, and says: “O our Lord! Forgive me, my parents and the
believers, on the Day of Judgement”, he actually, invokes goodness for him-

self, his parents and his fellow-believers. The Salat purifies the heart
from arrogance and pride. When a Muslim bows in his Ruka‘, and pros-
trates in his Sujud, as a sign of his submission to Allah, saying: “Subhana
Rabbi al-‘Azimi wa Bihamdih” in his Ruku®, and “Subhana Rabbi al-A‘la wa
Bihamdih” in his Sujud, he is actually announcing his submission to
Allah’s greatness. He 1s admitting man’s weakness before his Creator,
renouncing pride and arrogance. He feels himself equal with his other
brothers,because he submits and prostrates to Allah as they submit and
prostrate to Him, and stands with them in a single row for the Salat.

Siddiqah, Fatimat uz-Zahra’ (a.s.) the daughter.of the generous
Messenger (s.a.w.) had explained this point by saying: “He made the Salat
[a means of] doing away with arrogance”.

The Salat reforms the individual as well as society. The love of good-
ness grows and develops in both, as well as the hatred of evil, injustice,
pride and arrogance. It attaches people to Allah, so that they remember
Him, do not forget His name, and His Oneness, obey Him in worship and
servitude, deny the tyrants and renounce the lost and the wrongdoers.
T'he Musalli does feel this when he recites, in his Salat, Surat ul-Hamd:

“In the name of Allah, the Beneficent, the Merciful. Praise belongs to Allah,
the Lord of the worlds, the Beneficent the Merciful, the Master of the Day of
Judgement. You (alone) we worship, and You (alone) we seek for help. Guide us
to the right path, the path of those whom You have favoured, not (the path) of

those upon whom Your wrath is brought doﬁ*n, nor of those who have gone
astray.”
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Similarly, the Messenger of Allah (s.a.w.) explains the significance of

Allah, and renounces those who do not perform the Salat, saying:
“The one who belittles his Salat will not get my intercession”.

In another narrative we read: Allah, His Messenger and the believ-

ers renounce the one who neglects the Salat. The Hadith says:
“Do not neglect the Salat deliberately, because the one who deliberately neg-
lects it, will be renounced by the religion of Islam.”

Theretore, the Qur’an warns us:
“So, woe to the Musallis who are unmindful of their Salat...” ( Surat ul-

Ma‘in 4 & 5)

It also speaks of those who neglect their Salat, their punishment is in
Hell and the reason for their entering it is as stated in the Holy Qur’an:
“*What has brought you into Hell?’ They said: ‘We were not of the Musallis.”

(Surat ul-Muddaththir 42 & 43)

The generoug Messenger said:

“Between Kufr [disbelief] and ’Tman [belief] is nothing but the negligence of
the Salat™

Hence the importance of the Salat, and its greatness in Islam, as it
represents the identity of the Muslim, distinguishing him from the disbe-
liever.

Kinds of the Salat
The §3I§t in Islam is of two kinds

1. The Mustahab Salats: Such as Salat ul-Layl [the Salat of the night]',
the Nafilahs [supererogatories] of Salat us-Subh [morning], Salat uz-
Zuhr [noon], Salat ul-‘Asr [afternoon], Salat ul-Maghrib [sunset] and
Salat ul-‘Isha’ [evening].

These Salats have been very much recommended and made lovable to
us by Islam. But they are not incumbent upon us and Allah will not
punish us for neglecting them. Yet, they are of the great deeds which
bring the believer nearer to Allah, and encourage the returning to Him

and to please Him.

A=

2. ibid.
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2.The Wajib Salats: These are the Salats which Allah, the Exalted has
imposed upon every Mukallaf. They are the most important Rukns [pil-
lars] on which Islam has been built. We had formerly talked about their
significant importance.

‘The compulsory Salats incumbent upon us are:

1. The daily Salats (in five times).

2. Salat ul-Ayat.

3. Salat ul-‘Id.

4. Salat ul-Jumu‘ah.

5. Salat ul-Maysyit.

6. :Sa]ér u]-_Tawa‘f(in Hajj and ‘Umrah).

Discussions

Q.1. Explain the Messenger’s (s.a.w.) saying: “Between Kufr and ’Irhan is
nothing but the negligence of the Salar”.

Q.2.

a. Tell which of the following are Mustahab Salats and which are Wajib
Salats: |

Natfilat us-Subh, Salat ul-Layl, Salat ul-Ayat, Salat ul-Mayyit and Salat ul-
Tawaf.

b. Explain the saying of al-Batil, Fatimat uz-Zahra’(a.s.) the daughter of the
Messenger of Allah (s.a.) : “He made the Salat a means of doing away with arro-
gance.”

c. The Salat forbids the doing of evil and wrong; so, what do you think of the
Salat of somebody who does not keep away from evil and wrong?



THE DAILY SALAT

Allah, the Exalted, has imposed upon us that we should perform the
Salat five times a day:

1. Salat us-Subh, consisting of 2 Rak‘ats.

2. ._9313'.? ug-_Zuhr, consisting of 4 Rak‘ats,.

3. Salat ul-‘Asr, consisting of 4 Rak‘ats.

4. Salat ul-Maghrib, consisting of 3 Rak‘ats.

5. Salat ul-‘Isha’, consisting of 4 Rak ‘ats.

Some Conditions of the Validity of the Salat:

The Salat which we perform must cover certain conditions in order to
be correct and acceptable. These conditions are:

1. The body and the clothes of the Musalli must be ritually cleaned
from the Najasat.

2. Performing the Wudi’ before doing the $alat, as it would not be
valid without Taharah. So, we have to perform the Wudi’ to get Tahir
from al-Hadath al- Asghar, or we have to perform the Ghusl to get Tahir
from al-Hadath al-Akbar, such as the Hayd or the Janabah, 1f needed.

3. The ground on which we place our forehead for the Sujiad must be
Tahir'. So in order that our Salat be correct, we must prostrate on a Tahir

p— —ip=
1. The four sects have said that the place for Sa/at must be Tahir from the Najasat.
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place, such as aTahir ground,a Tahir mat which is made of straw,and the
like.

4. The spot on which we perform the Salat must be Mubah, as to per-
form it on a usurped land makes it BatiP.

‘5. We know that stealing and usurping the properties of the people
Is Haram, according to the Islamic teachings. So, if somebody has
usurped or stolen a dress, or if he has usurped some money or stolen it,
and bought with it a dress, his Salat, in that dress, would be Batil and
incorrect3, .

6. The Qiblah. In a correct Salat we must stand facing Al-Bayt ul-
Haram, the Qiblah [in Mecca]. All Salats are to be performed, facing the
Qiblah.

7. Covering the private parts.

8. Males are not allowed to wear a natural silk* dress during the Salat,
nor are they allowed to wear anything made of gold. As to women, they
are allowed to wear both natural silk and gold jewelry.

A Woman’s Dress in the Salat
The dress of a woman in the Salat must cover her body, head, hair
and neck, with the exception of her face, hands and feets.

The Shafi'is, say that everything which touches the body or the dress of the Musallimust
be Tahir. The IHanafis say that only the places of the feet and the forehead must be Tahir.

2. The four sects have said that the Salat in a usurped place is correct, but the
Musalli would be committing a sin.

3. The four sects have said that the Salat would be correct.

4. The Shafi'is say that if the Musalli wore a pure silk dress, or performed the Salat
on it, his Salat would be correct, but he would be committing a sin.

. The Hanafis say: “A woman has to cover the outer part of her hands and the sole
of her feet. The Shafi‘is and the Malikis say “Awoman is allowed to uncover her face and
nher hands and feet, during her Salat. The Hanbalis say: She is allowed only to uncover
her face.

i ol
A

LR - gt < F g ...
e A T

e,

L

T e



77

Discussion

Q.1. How many Rak‘ats are Salat us-Subh and Salat ul-‘Asr?

Q.2. If a woman performed her Salat bareheaded, would her Salat be correct
or Batil?

Q.3. Fill in the blank: In all our Salats we must stand facing the....

Q.4. Count, briefly, the conditions for the correct Salat.



THE WAJIBS OF THE SALAT

The Salat, which is incumbent upon us, consists of some Wajib acts
which we are to be performed in the Salat, as it would not be valid without
them. These Wajibs are:!

1. An-Niyyah [Intention]:

The meaning of Niyyah is, the intention to do something. For exam-
ple before performing our prayers we must first make the intention to do
so, so we say; “ I perform the Salat for the pleasure of Allah, the
Exalted.” When we want to perform Salat us-Subh, for example, we are
to make our Niyyah like this: “’Usalli Salat as-Subh Qurbatan 1l allahi
Ta‘ala”.

In this way we make Niyyah (the intention) for the Salat whenever we
want to perform the Salat.

2. Takbirat ul-’Thram:

The second Wajib in the Salat is Takbiratul- 'Thram, which comes
after the Niyyah. It means to say “Allahu Akbar”, with which the Salat is
commenced, that is, we are no longer allowed to talk, laugh, eat, drink,
or turn to the sides, and the like, because doing any of these acts would

1. Except Salat ul-Mayyit which is different than the other Salats.
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render the Salat Béigﬂ. .

3. Al-Qiyam [standing]

The Salatis to be performed standing. But if a person could ot stand
because of some illness, for example, he may perform the Salat sitting. If
he could not do it sitting, he may do it lying on his right side. If he could
not lay on his right side, he may do it while lying on his left side. If he still

. could not do it in this position, he may do it lying on his back. In all pos-

itions one has to keep towards the Qiblah.
N.B. During the Qiyam, the Musalli is to place his arms along his
sides?.

4. Al-Qira’ah and Adh-Dhikr. [Reciting and Glorifying]3.

It is Wajib to recite Suarat ul-Fatihah also called “Al-Hamd” and
another Sarah of the Qur’an in the first and the second Rak‘ats. As to the
third and fourth Rak ‘ats, we may choose either to recite Surat al-Fatihah

or to say the Dhikr, i.e.“Subhan Allahi wal-Hamdu lillahi wa la *Ilaha *Illal-
lahu wallahu Akbar”, once, though three times is preferred.

5. Ar-Rukii‘ [bowing]

It is Wajib in each Rak ‘ah. The Ruki‘is to bow down in submission
to Allah, the Exalted. In this bowing position we are to place the palms
of the two hands on the two kneest. While in the Ruki‘a Dhikrs is to be
recited, such as: ”Subhana Rabbi al-‘Azimi Wa bi - Hamdih”.

2. The position of the arms: The Malikis say that hanging the arms to the side during the
Salats is not Wajib. The other three sects say that the folding of the arms is not Wajib,
but a tradition, i.e. the Musalli has the option either to hang down his arms or to fold
them. The Imami Shi‘ah say that hanging down of the arms is Wajib.

3. The Hanafis say: “The Musalli is allowed to recite in the third and fourth Rak‘ats a
Sdarah of the Qur’an, or to do the Dhikrinstead. The other three sects say that to recite
Surat ul-Fatihah in every Rak‘ah is Wajib. (Look up “Al-Figh ‘ala al-Madhahib al-
Khamsah” by Muhammad Jawad Mughniyyah,). '

4. The Hanafis say: The Wajib is just to bow, disregarding how, and the Tuma’ninah
[quietude] in the Salat is not Wajib.

5. The Shafi‘is, the Hanafis and the Malikis say that Dhikris not Wajib during the Ruku'.
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6. As-Sujud¢

In each Rak‘ah two Sujids are Wajib.

How to do the Sujuad:

The Musalli is to place his forehead, two palms, two knees and two
toes’, on the ground, and then he is to say:“Subhana Rabbi al-A‘la wa bi-
Hamdih” or to say: “Subhanallahi” three times. Then he sits still8 for a
moment, then repeats the Sujid and the Dhikr as before, then sits once

again.

7. At-Tashahhud®

The Tashahhud is Wajib in the Salat, and is to be performed once in
the 2-Rak ‘at Salats, such as Salat us- Subh, after the second Rak‘ah. As
to the other Salats of the Zuhr, the ‘Asr, the Maghrib and the ‘Isha’, the
Tashahhud is to be done twice,the first after the second Rak‘ah, and the
second after the last Sujad of the Salat.

The Text of the Tashahhud:

“Ashhadu an La ’Ildha *Illallah, wahdahu la Sharika lah, wa ashhadu anna
Muhammadan ‘Abduhu wa Rasiluh. Allahumma t;‘.ﬁlﬁ ‘Ala Muhammadin wa
’Ali Muhammad.” The meaning is: “I testify that there 1s no god but Allah,
and I testify that Muhammad is His servant and Messenger. O Allah!
send your blessings upon Muhammad and his progeny (descendants).”

- =

6. All sects unanimously agree that the Sujud is allowed to be done on the ground or on
whatever grows on it, which is neither eaten nor worn. But the Imami Shi‘ahs do not
allow the Sujud on other than the earth, and say that to do it on the earth is preferred
more than anything else.

7.The Malikis, the Shafi‘ls and the Hanafis say:

It is Wajib to do the Sujud on the forehead, while to do it on other paris of the
head is Mustahab.

8. The Hanafis say that it is not Wajib to sit between the two Sujuds.

9. The Imamis and the Hanbalis say that the first Tashahhud is Wajib. The other sects
say that it is Mustahab, not Wajib. As to the last Tashahhud, the Shafi'ls, the Hanbalis
and the Imamis say that it is Wajib, while the Malikis and the HanaiTs say that it is Mus-
tahab, not Wajib (Look “Biddyat ul- Mujtahid”, quoted from “Al-Figh ‘ala al-Madhahib
al-Khamsah" by M.J. Mughniyyah).

There are Mustahab prayers for the Tashahhud, such as: “Bismillahi, wal Hamdu lillhi,

A -



8. At-Taslim!’

[t 1s the last part of the Salat. and its text is: "As-Salamu ‘Alayna wa *Ala
‘Ibadillah  is-Salihin™ or *As-Salamu ‘Alaykum wa Rahmatullahi wa
Barakatuh™ . It 15 preferred, however, to say first:”As-Salamu *Alayka
Ayyuhan Nabiyyu wa Rahmatul-lahi wa Barakatuh”, then you recite the
former first and second texts.
=
~wa Kha}r ul-asma’i lillah. Ashhadu an la ildha illallihu wahdahu la sharika lah, wa ashhadu anna
‘Muhammadan ‘Abduhii wa Rasilluh, Arsalahu Bilhaqqi Bashiran wa nadhiran bayna yaday as-

sa‘ah. Ashhadu annaka ni‘mar-rab, wa anna Muhammadan ni‘mar-rasﬁl.Al-TaI'!iyyul; lillahi was-

salawat ut-Tahirat uz-Zakiyat ul-Ghadiyat ur-Rﬁ‘fi_ﬂ_)ﬂl us-sabighat un-Na‘imat mia Taba wa zaka wa
Tahura wa Khalusa wa gafa. Ashhadu an la ilaha illallahu wahdahu la sharika lah, wa ashhadu anna
Muhammadan ‘abduha wa rasiluha arsalahi bil haqqi bashiran wa nadhira, Allahumma salli *ala
Muhammad wa ali Muhammad kama sallayta wa barakta wa tarahhmta ‘ala Ibrahim wa ali
Ibrahim innaka hamidun majid. *(Look up :“fEI~‘U|'xMa11 ul-Wuthqa™ by the late Sayyid Muham-
mad Kazum al-Yazdi, a Shi'i authority, other great Fagihs also confirmed that in their
comments on the book.

The important thing in the Tashahhud is the two testimonies and sending the bles-
sings on Muhammad (s.a.w.) and his progeny (descendants). The shorter prayer has
formerly been mentioned.

The Imamis say that it is Wajib to say “Alla-humma Salli ‘ala Muhammadin wa ali
Muhammad” after the Tashahhud. While the opinion of ash-Shafi't goes to say that it
is Wajib after the second Tashahhud, and that the Salat of the one who does not repeat
it will not be accepted.

In a footnote in the “Ar-Rawdat un-Nadiyyah” it is said: “This is the truth. Allah, the
Exalted, enjoined us to send blessings on the Prophet, when He said;”

O you who believe! Ask blessings on him and salute him with a (becoming) salutation.” (Surat ul
Ahzab/56). His companions asked him how to send blessings on him. He taught them
what to say, though there are different versions. However, they understood that the
sending of the blessing should be after the Tashahhud, as the Messenger had.ordered
them. They have continued to follow the prophets (s.a.) wishes,and thus it has reached
us by succession. |

In a noble Hadith it is said: “...and no Salat is acceptable from the one who does not
send Salat [blessings] on the Prophet”. This s stated by at-Tirmidhiin his “Sahih”, Book
45, Chapter 64, and by ibn Majah in his “Sunan”, Book 1, Chapter 41. Malik, in his “al-
Muwatta’” Book 13, Ch. 41 -56, mentions the sending of blessing on the Prophet{s.a.w.)
in the Salat, and recommends it.

10. The Shatfi'ls, the Malikis, the Hanbalis and most of the Imami Shi'ahs say that the

Tasiim is Wajib, while the Hanafis say that it is not Wayjib.
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By this Taslim, the Salat is completed.

9. At-Tartib [sequence]:
[t means performance of the acts of the Salat in succession, one by

one.

10. AI-Muwalat [continuity]:
It means continuing the performance of the acts of the Salat with-

out a breach that may affect the form of the Salat. That is, after Takbirat
ul-Thram we immediately recite Sarat ul-Fatithah, and when it is finished
we read the Sarah without any lapse of time, and so on.

The Qunauat:

[t is an invocation expressing submission to Allah. It is Mustahab in
all the daily Salats, as well as in the Nafilahs™!'. It is done after the recita-
tion of the second Rak‘at, before bowing in the Ruku”.

It is to our option to choose any Du‘a’ [invocating prayer]| to recite it
in the Qunut. The best of these prayers are those extracted from the
Qur’an, such as: “Rabbana Atina fid- Dunya Hasanatan wa fil Akhirati
Hasanatan wa Qina ‘Adhaban- Nar.” |Our Lord! give us good in this world
and good in the Hereafter, and save us from the torment of the Fire]
(Sarat ul-Bagarah/201). During the Qunut, we raise our hands with the
palms in front of our faces.

Discussion

Q.1. Mark the correct statement with an X;

11. The Shafi'ls and the Malikis say that the Qundat is Mustahab in the morning Salat,
while the Hanafis and the Hanbalis say that it is Mustahab in the (Odd) Salat).
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a. Itis Wajib to do two Sajdahs in each Rak‘ah.

b. During the Qiyam, the Musalliplaces his arms on his thighs.

Q.2. If one performs the Salat out of hypocrisy, will his Salat be valid or Batil
and need to be repeated?

Q.3.

a. Is observing the Tartib of the parts of the Salat Wajib?

b. What does the Muwalat mean? Explain it to your fellow-students.

Q.4. Tell which of the following parts of the Salatis Wajib and which is Mus-

tahab:

| Al-Qunat, At-Tashahhud, At-Taslim.



THE JAHR AND THE IKHFAT!

Al-Jahr is to recite in an audible voice.

Al-Ikhfat is to recite in an inaudible voice.

As a Muslhim student you have known that to recite Sarat ul- Fatihah
in the Salatis Wéjib.; as well as to recite another Surah, too, such as Sarat
ut-Tawhid, in the first and second Rak‘ats. Men are to recite these
Suarahs, in some Salats audibly and in some others inaudibly, as detailed
below:

I. In the Salats of Subh, Maghrib and ‘Isha’itis Wajib on the men to
recite the Sarahs, in the first and second Rak ats, audibly.

As for women, they have the option to cither recite  audibly or inau-
dibly, provided they are not heard by men. If men are able to hear their
voice, they must recite inaudibly.

2. The recitation in Salat uz-Zuhr and Salat ul- "AsT s 1o be inaudible

by both men and women.
3. The recitation of ‘Al-Fatihah™ or “Dhikr” in the third and fourth

1. Concerning Jahrand Ikhfat, the said opinion in the book is agreed upon by the Shafi'is
and the Shi‘ah. The Hanafis say that the Musalli has the option to recite either audibly
or inaudibly. The Hanbalis say that it is Mustahab to recite audibly in the first and
second Rak'ats of the Subh, Maghrib and ‘Isha’. The author of ‘Rahmat ul-Ummah”
states: "They [the different sects] agree that it is Sunnah [optional] to recite parts of
the Salat audibly or inaudibly where permissible.



Rak‘ats of all the Salats is to be inaudible.

Discussion

Q.1. What is Al-Jahr?
Q.2. Mark the correct statement with an X.

a. Audibility is Wajib for men in Salat uz-Zuhr.
b. Audibility is Wajib for women in Salat ul-Maghrib.

c. Inaudibility is Wajib for men and women in Salat ul- ‘Asr.

d. Men are to be audible in the Salats of ‘Isha’ and Subh.
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SHAK IN THE SALAT [Doubts in the Salat]

A Musalli may doubt the number of Rak‘ats already performed,
while still in the Salat. That is, he may doubt whether he had performed
one or two Rak‘ats, three or four Rak‘ats, etc. Certain cases of Shak!
[doubt] in the Salat can be corrected, allowing the Musalli to continue his
Salat and regard it to be valid, then to perform Salat ul-Ihtiya?, after
finishing the original Salat. In this way he can correct the Shak, provided
that he had not done any of the acts which invalidate the Salat.

There are irremediable doubts which invalidate the Salat and it must
be repeated.

N.B. The 4-Rak‘at Salat becomes invalid if one doubts between the
first and second Rak ‘ats, then the Salat should be stopped and repeated.

=

1. The Shafi‘is, the Malikis and the Hanbalis say:

“If one doubts the number of the Rak‘ats, knowing not how many Rak ‘ats one had
performed, one is to consider it to be the least and complete it.” The Hanafis say: “If it
was one's first Shak in his life, he must repeat his Salat from the beginning. If it was not
his first Shak, one must think and ponder, and then act according to one’s guess. If the
Shak is still there, one is to consider it to be the least, as a matter of fact.

2. Salat ul-Ihtiyat: This Salatis to be demonstrated by the teacher to the students so
that they may learn it. It is either one Rak‘ah in the Qiyam position,or two Rak‘ats in the

sitting position, or two Rak‘ats in the Qiyam position and two Rak ‘ats in the sitting pos-
ition.
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In this lesson we shall deal with the most frequent doubts which a
Musalli may encounter:

[. The Shak between performing two or three Rak‘ats: 1f the Shak
occurred after the second Sajdah it could be corrected. But if it occurred
betore finishing the second Sajdah, the Salat would be Batil. In the first
case it is to be regarded to be the third Rak‘ah and onc is to perform the
tourth, the Tashahhud and Taslim, then onc is to perform Salat ul-
Ihtiyat: one Rak‘ah in standing position,or two Rak‘ats in sitting posi-
tion.

2. The Shak between the second and the fourth, after telling the

Dhikr of the last Sajdah: In this case one should regard it as the fourth,
and finish the Salat. Then one is to perform Salat ul- Ihtiyat, which is the
same as Salat us-Subh with reciting only Sarat ul-Fatihah.

3. Shak between the third and fourth. This Shak can be corrected in
any position of the Salat: in the Ruka®, the Sujad, the Qiyam, etc¢.

Correction of the Shak is by regarding it to be the fourth Rak‘ah. to
finish the Salat, then perform Salat ul- Ihtiyat,which is one Ruk‘ahin the
standing position, or two Rak‘ats in the sitting position.

4. Shak between the fourth and fifth, after the Dhikr of the last Sajdah:
In this case one 1s to regard it as the fourth, finish the Salat, then perform
the two Sajdahs of Sahw , with no need for Salat ul-Ihtiyat.

5. Shak between the fourth and fifth, during the Qiyam position: One
is to return to the sitting position,regarding the doubted Rak‘ahto be the
fourth, and finish the Salat, then perform Salat ul-Ihtiyat:One Rak‘ah
standing, or two Rak ‘ats sitting.

Salat ul-Ihtiyat:

[t consists of:

1. The Niyyah: (U;;aﬂf Salat al-Ihtiyat Qurbatan ilallah) [I perform
Salat ul-Ihtiyat to please Allah).

2. Takbirat ul-Ihram.

3. Reciting Sdarat ul-Fatihah only.

4. Rukua’.

5. Qiyam (if done in the Qiyam position).

6. Sujud.
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7. Tashahhud.
8. Taslim.

In Salat ul-Thtiyat all the usual conditions required for any obligatory
Salat. ;‘.uch as Tz’ahﬁmh.nrientutinn to the Qiblah, etc.are to be observed.

Discussion

Q.1. Correct that which is incorrect in the following statements:

a. Every Shak in the Salat can be remedied by Salat ul-Ihtiyat after the end of
the Salat.

b. It is not allowed to stop a 4-Rak ‘at Salat and repeat it, if the Shak was bet-
ween the first and the second.

c. If the Shak was between the fourth and the fifth, in the Qiyam peosition, the
Musalli must return to the sitting position, consider it to be the fourth and finish
his Salat.

Q.2. What would you do if you doubted between the third and fourth of your
Salat al- ‘Isha’, before finishing the second Sajdah?

Q.3. Hearing a friend of yours saying that Salat ul-Ihtiyat is two Rak*ats in all

cases, would you confirm him or not?
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SAJDAT US-SAHW

|.If the Musalli talked during his Salit, or performed the Taslim not
in its proper place, or performed four or five Rak'ats, because of his
forgetfulness, his Salat would be valid, and he would have to perform
two Sajdahs of Sahw after finishing his Salat.

2. If the Musalli did only one Sajdah and forgot to do the second one,
or if he forgot to do the Tashahhud, and he remembered them only when
there was no place for them, he would continue his Salat, which would be
correct, but he would have to perform the lapsed part, after finishing his
Salat, and then he would also have to perform the two Sajdahs of Sahw.

How to do Sajdat us-Sahw:'
1. For the Sahw|forgetting]| there are two Sajdahs to be performed
immediately after finishing the Salat.

1. The Hanafis say: “The form of Sajdat us-Sahw is to prostrate twice, do the
Tashahhud, then the Tas/im, then to send blessings on the Prophet, and to invoke Allah.
ltis to be done after the Taslims [of the Salaf], if there was time to do so. If not, one would
be exempted from such Sujad. The Malikis say: ‘The form of Sujid us-Sahw is: two Saj-
dahe. then a Tashahhud, without invoking Allah or sending blessings on the Prophet.
The Sajdahs must be performed before the Tas/im, but if it was for an increase only, it
is to be done before and after the Taslim. “The Shafi‘is say: “"Sujud us-Sahw is to be
done after the Tashahhud, before the Tasfim.”
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2. The Niyyah for these Sajdahs is Wajib, but there is no need for Tak-
birat ul-Ihram. | '
3. In the Sujid we say: “Bismillahi wa billah. As-salamu ‘alayka ayyuhan-
nabiyyu wa rahmatullahi wa barakatuh. 4
4. After the two Sajdahs we recite the Tashahhud.
5. After the Tashahhud we recite the Taslim.

Discussion

Q.1. Mark the correct statements with an X;
a. The Salat would not be Batil if one intentionally recited Al—Hamdu twice.

b. Whoever forgot the Tashahhud, must recite it after finishing the Salat,
then he must do the Sajdahs of Sahw.



SALAT UL-QADA’

|The Lapsed (Missed) Salat]

1. Allah, the Exalted, ordered us to perform the Salats at their
assigned times. We are not allowed to be careless about the Salat nor to
neglect it. But sometimes it happens that a Muslim Mukallaf might be
takenover by sleep and would not wake up until after the assigned time
for the Salat. Or he might forget performing his Salat for one reason or
another, and would remember it only after the lapse of its time. In such
cases he would have to perform Salatul-Qada’, thatis , the Lapsed Salat,
in lieu of the original one.

2. If a Muslim, by ignorance, neglected to perform his Wajib Salats—
i.e.did not know that it is Wajib— it would be Wajibon him to perform
Salatul-Qada’.

3. If a Muslim, by disobedience, neglected to perform his Wajib
Salats, he must repent to Allah, ask His forgiveness and perform all the
lapsed (missed) Salats which he deliberately neglected.

4. Women are not required to perform the Qada’ of the Salats which
they did not perform during their Hayd [monthly periods] or during Nifas
[childbirth]. '

5. The insane and the one who is in a swoon (a fainting spell) are not

R 5
1. The Hanafis say that the Salats of the fainted and the insane are dropped, in case

the moods continued for more than five Salats. But if they continued for only five Salats
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required to perform the Qada’ Salats, if the insanity and the fainting con-
tinued during the whole period of the Salat.

6. If an original Kafir, such as a pagan or a Kitabi, adopted Islam, he
is not required to  perform the Wajib Salats and Sawms which he did not

perform before adopting Islam.

Discussion )

Q.1. Count three cases in which a Mukallaf would have to perform what had
lapsed of his Salats.

Q.2. Answer by “Yes” or “No.”

a. An insane would not have to perform Salat ul-Qada’.

b. Women are not too perform what had lapsed of their Salits during their
Hayd and Nifas.

¢. An originally Kafir must perform the Salats which he did not perform dur-

ing the period of his disbelief,

=5 cme

or less, they must do the Qada’ Salats.
The Malikis say: “The insane and those who have fainted are to do the Qada’. The
Hanbalis say: "Those who have fainted, not the insane, are to do the Qada’.
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SALAT UL-JAMA‘AH!

[Congregational Salat]

[t is narrated that the Messenger of Allah (s.a.w.) said: “Whoever has
performed his five Salats in Jama‘ah, think good of him”.

The first congregational Salat performed by the Messenger of Allah
(s.a.w.) was in the Honoured Mecca, with *Ali ibn Abi Talib (a.s.) in
al-Masjid ul-Haram.

When his uncle, Abu Talib, saw him, he said to his son, Ja'far: *My
son, join the wing of your cousin™, that is, join him on the other side.
beside ‘Ali (a.s.), behind the Prophet.

So, the Messenger of Allah performed his first congregational Salat
with Imam ‘Al ibn Abi Talib (a.s.) and Ja‘far ibn Abi Talib.

Salat ul-Jama‘ah is Mustahab? in all five Salats’. It is preferred to the
individual Salat, and its reward is greater with Allah, the Glorified.

Congregational Salat teaches us how to unite with our brothers, the
Musallis, and makes us feel that we are all equal brothers, standing in

1. Brother teachers are requested to practically perform Salat ul-Jama'ah at schoal

so that the students may grow accustorned to it.

2. The Hanbalis say that Salat ul-Jama‘ahis an individual Wajib required from every
person capable of performing it. But if one performed the Salat individually, it would be
valid, though one would be considered a sinner.

3. Except Salat ul-Jumu'ah and Salat ul-‘Idayn, which must be performed congre-
gationally, in case their other conditions allowed.
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rows of Musa]hs worshipping Allah and invoking Him. That was why the
Messenger of Allah (s.a.w.) ordered the Musallis to perform Salat ul-

Jama‘ah.

Rules of the Congregation
There are certain conditions and regulations related to Salat ul-

Jama‘h, which we must learn. Some of these rules are as below:

1. The Imam [the leader of the Salat] is to.be sane, of full age and of
legitimate birth, as it is not allowed to perform the Salat behind a boy, an
insane person or somebody of illegitimate birth.

2 The Imam must read well and perform the Salat well.

3 He must be a God-fearing believer, as it is not allowed to follow a
corrupt leader in the Salat.

4. The place of the Imam must not be higher than the place on which
the Ma’mums [the Mu;sa]hs standing behind the Imam to perform the
Salat], unless the difference in height is slight,not more than is common,
so that the people would not think him too lofty above them.

5 Itis the Imam of the Jama‘ah who recites the Fatihah and the Surah
in the first and the second Rak‘ats, while the Ma’mums recite nothing,
they just listen.

6. There must be no divider between the Imam and the Ma’mums;
such as a wall, or even a vacant space, and the like. It is allowed, how-
ever, to hang a curtain between the men and the women Musallis.

7. The Musallis are to imitate the Imam in the acts of the Salat, such
as the Rukd, the Sajud, Takbirat ul- Thram, etc. and are not to precede
him in doing them.

£
4. The Shafi‘Ts say: “Between the Imam and the Ma’mum there may be a distance

of more than 300 cubits, provided that there is no barrier”.

The Hanafis say: “If a person in his house followed, in his Salat, the Imam of the
Jama'‘ah in the mosque, his Salat would be valid, if his house was next to the mosque
with only a wall in between, provided that he could make no mistake about the
Imam’s postures. If the house, however, was separated from the mosque by a road or a
river, one is not to follow the Imam as a Ma'mam.” |

The Malikis say: “The difference of place would not prevent the legality of following

PP o]
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8. Masculinity: That is, the men are allowed to perform the Salatonly
behind a male Imam. As to the women they may choose to follow a male
or a temales Imam.

9. The women are to stand behind the men in Salat ul-Jama“ah.

10. The least number of people who may form a Salat ul-Jama‘ah 1s
two persons, the Imam and a follower.

Discussion )

Q.Mark the correct statements with an X.

a. A woman may follow another woman in Salat ul-Jama‘ah,.

b. It is allowed to follow a boy as the Imam in Salat ul- Jama‘ah.

¢. Salat ul-Jama‘ah is correct if there was a partition between the Imam and
the Musallis.

d. To perform Salat ul-Jama‘ah behind a corrupt Imam is allowed.

a5
the Imam, if the Ma’mum was sure of his imitation of the Imam.”

5. The Malikis say that a woman is not to be an Imam, even for a woman Ma’mam.



HOW TO JOIN SALAT UL-JAMA‘AH

| If someone could not be present at the start of Salat ul- Jama'ah. he
may join it at any Rak'ah he pleases, and he would still getits reward. The
condition for joining the Salat is that ; it should be before the
Imam finished a Ruki*, as he is to catch him in the Ruka’, so that it can
be {,oumt..d a Rakah for him.
. [T the MUE:.A”I joined the Jama ‘ah in the third Rak ‘ahof Salat uz-
Zuhr for example. he would perform with them the third and the fourth
Rak ats. though. for him, these two Rak ats would be his first! and scc-
ond. So. he would have to recite al-Fatihah and a Strain both ot them.
[f there was not enough time, he is to recite only al-Fatihah. and, when
the Jama‘ah finish their fourth Rak‘ah.he is to continue to perform his
third and fourth Rak ats individually.
3. If the person who wanted to join the Jama‘ah knew that there was

not enough time to allow the recitation of al-Fatihah. it is preferred to

1. The Hanafis, the Malikis and the Hanbalis say that the part of the Salat at which
the Musa.’hjoms the Jama'ah is regarded as the end of his Salat, so, if he caught them
at the last Rak‘ah of Salat ul-Maghrib, he would also regard it as the last Rak'ah of his
Salat, then he would perform a Rak'ah,in which he recites al- Fatihah and a Surah,the
Tashahhud then another Rak‘ah in which he recites al-Fatihah and a Surah.

The Shafi‘is and the Imamis say: The part in which the Musalli joins with the Imam
is regarded as the beginning of his Salat, not its end. |
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wait until the Jama‘ah enter the Ruka’, then one would make his Niyyah,
Takbirat ul-Ihram, and go to the Rukua* with them.

4. If the Musalli joined the Jama‘ah without knowing which Rak ah
was being performed by the Jama‘ah, the second or the third, for exam-
ple, he would have to recite al-Fatihah and another Sarah, if time was
enough for both. Otherwise, recitation of Sarat ul-Fatihah alone would
be satisfactory.

Discussion A)

Q.1. If you entered a mosque and realized that the Mu.:saﬂfs were in the Sujuad,
would it be correct if you joined than in the Sujad, or not?

Q.2. If the Mu;sam-juined the Jama‘ah in their fourth Rak‘ah, what should he
do when the Jama‘ah have finished this Rak‘ah?

Q.3. If you joined the Jama‘ah in their second Rak‘ah, which they finished by
the Tashahhud, would you follow them in that, or not? Why?



SALAT UL-MUSAFIR

[The Salat of the Traveller]

[t is by the grace of Allah and of His mercy that He made the duties
and the Wajibs easy and feasible. As an example of this feasibility in
imposing the worship duties, one is by reducing the Salats of the traveller
of the 4-Rak ah Salats to 2-Rak'ah Salats, (the Salats of the Zuhr, the
‘Asr and the "Isha’.)'.

Conditions of Salat ul-Qasr

There are some conditions prescribed by Islam for the “reduced”
Salat of the traveller. All these conditions should exist, otherwise the
Salat would remain in their Tamam [complete] form, and be not Qasr.
These conditions are: '

[. Distance: The first condition for the Salat to be reduced is that the
total distance which a traveller is to cover must not be less than eight Far-
sakhs, tour for going and four for the return? - (nearly 45 Kms.).

2. From the beginning. the traveller must intend on covering that dis-

1. Qasr Salat during travel is Wajib, according to the Shi‘ah and the Hanaffs.

The Shafi'is say that the Qasr Salat is preferred to the Tamam, while other sects say
that it is allowed. The majority say that the Qasr Salat is Wajib.

2. According to the school of JAhlul-Bayt, the distance is 8 Farsakhs, to the Hanafis

It is 24 Farsahks giong,and to the Hanbalis, Malikis and Shafi‘s, it is 16 Farsakhs for
going only.
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tance in his journey, and his intention is to remain so, until he has covered
it.

I he did not have the intention of travelling that distance from the
beginning of his journey, he would have to do the Tamam Salat, even if
he had covered that amount of distance later on in his journey.

3. The travelling must be for a legitimate purpose?. If it was for some
illegitimate purpose, such as, if he travelled to do wrong, or to assist a
wrongdoer, he must do the Tamam Salat.

4. From the beginning the traveller must not bear the intention of
staying more than*10 days in the place to which he was travelling, nor
have any doubt about his stay.

5. He must not, at the start, have the intention of passing through his
homeland nor his place of residence, nor should he have any doubt about
it.

Rules of the Stay

1. If a person intended on staying 10 days or more, in the place to
which he has travelled, he would have to do Tamam Salats, as he would
not be allowed to reduce them to the Qasr form.

2. If a person stayed in a place for 30 days or more without having the
intention of staying there for that period, he would have to do the Tamam
Salat after the elapse of the 30 days. Then, afterwards he would not be
allowed to perform the Qasr form of the Salat”.

3. A person whose profession is to travel all the time such as a peddler
a driver, a sailer, or one who carries his house with him. such as the
nomads’, he must perform the Tamam Salat.

4. One 1s allowed to turn to the Qasr Salat [the reduced Salat] only

3. The Hanbalis do not accept the condition of a legitimate travel, and say the Qasr
Salatis Wajib in all cases, though the travel itself might be Haram.

4. Itis 15 days according to the Hanafis, 4 days according to Malikis and Shafi‘js.
or a period during which 20 Salats are expected from him, according to the Hanbalis.
(Look up “At Figh ‘ala al-Madhahib il-Khamsah”).

5. According to the school of Ah/ul-Bayst.

6. According to the school of Ahlul-Bayt and the Hanbalis.

. 7. According to the school of Ahlul-Bayt.

et
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after reaching the limit of Tarakhkhus, 1.e. after covering a distance at
which the houses and the obvious signs of the town became non-existant.

Discussion

Q.1. Does the MU@HHI': _perform-the Qasr Salat in the following cases? Why?

a. Someone who travelled 20 km.,then stopped his journey.

b. A hunter who covered 40 km in chasing the game.

. Someone who travelled 30 kms. in order to transgress someone else.

Q.2. Someone who decided to stay for 10 days in the place to which he travel-
led. Should he do the Tamam or the Qagr Salat?

Q.3. If a shepherd took his herd for 45 kms. , how should he perform his
Salat? Tamam or Qasr?

Q.4. A traveller who stayed in a place for 32 days. How should he perform his
Salat?



SALAT UL-JUMU‘AH

(Friday Salat]

Allah, the Exalted, says:
“O you who believe! when it is called for the Salai on Friday hasten to remem-
brance of Allah and leave off trading; that is better for you if you know.” (Surat

ul-Jumu‘ah/9).

Friday Salat is one of the most important Wajib worshipping acts in
Islam, and it is one of its greatest rites. This Salat was ordained on the first
week after the arrival of the Messenger of Allah (s.a.w.) in the Luminous
Madinah. After four days of his stay, he ordered the Muslims to congre-
gate in the valley of Qiba’, where he delivered the two speeches of the
Jumu‘ah, then he performed Salat ul- Jumu‘ah followed by the Muslims.
That was the first Salat ul- Jumu‘ah in Islam.

Salat ul-Jumu‘ah enhances worshipping, social political and educa-
tional objectives. It is a weekly meeting attended by the Muslims to listen
to the Khutbahs [orations] of the Jumu‘ah and to their contents of direc-
tives, precepts and news. In these congregations people meet together,
know each other and help one another. That 1s why the Qur’an encour-
ages and orders us to go to the Salat, leaving everything related to trade,
work and business. so as to remember Allah, feel the fear of Him, the
love for Him and grow accustomed to meeting Muslims and to act collec-
tively. Salat ul- Jumu‘ah is discipline and order. It is a defined act aiming
at educating, teaching and instructing the Muslims, through directives
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and guidance, as well as giving them social and political information.

About the importance of this Salat, the Messenger of Allah(s.a.w.) says:
“No foot walked to the Jumu‘ah unless Allah forbade its body to be burned in
the Fire! . [To be memorized)]

The Messenger of Allah (s.a.w.) ordered us in one of his sayings to lis-
ten to the two speeches of the Jumu'ah. He is quoted to have said:
“Whoever talks (nonsense) in the Jumu‘ah will have no Jumu‘ah.”:.
[(To be memorized)]
Consequently, one of the precepts of the Jumu*ahis thatitis Wajib to
listen to the two Khutbahs, to realize their benefits, so that they may be

to the Muga]]ﬁs advantage.

How to Perform Salat ul-Jumu‘ah

Salat ul-Jumu‘ah consists of two Rak‘ats, like the morning Salat, pre-
ceded by two Khutbahs, the first longer than the second, with a short
interval between them. Salat ul-Jumu‘ah is performed instead of the

usual Salat uz-Zhur.

Some Rules of Salat ul-Jumu‘ah:

1. Salat ul-Jumu‘ahis to be performed in congregation, in a gathering
of no less than five persons?, i.e. four persons besides (an equitable)*
Imam, that is, he must be known for being pious and |God-fearing.

Salat ul-Jumu‘ah would no longer be Wajib, if this number of people
did not gather, then the usual Salat uz- Zuhr should be performed.

2. Another condition is that the Imam must make the Niyyah of lead-
ing the Jumu‘ah Salat.

3. All the conditions prescribed for daily Salats are required in this
respect, too, such as the Taharah, facing the Qiblah, etc.

1. “Wasa'il ush-Sh'i‘ah”, by Al-Hur ul-‘Amili, vol. 5, p. 70.

2. "Tuhaf ul-'Uqdl ‘An Alir-Rasal’ by Al- Harrani.

3. The Malikis say that the least number of people should be 12 in addition to the
Imam. The Shafi‘is and the Hanbalis say: “40 persons including the Imam.” The Hanafis
say: “There should be at least 5 people”.

4. The Hanafis accept the existence of the Sultan, even if not equitable.
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4. Salat ul-Jumu‘ahis not Wajib for the traveller, women and the sick.

5. If Salat ul-Jumu‘ah was held in a mosque, it would be Wajib to
attend it,for those who live within two Farsakhs from that mosque: As to
those who live further than that distance, it would not be Wajib for them
to attend it.

6. No more than one Salat ul-Jumu‘ah is to be held within a distance
less than three religious miles (some 5.5 km.). Therefore, if two or more
Salats, ul-Jumu‘ah were held within this distance. all would be Batil,

~ except the one which was started earlier than the others. This 1s in order

that the Muslims may not disperse, and be disunited.

Discussion

Q.1. What is Salat ul-Jumu‘ah? What are its effects on the individual and the
society? i

Q.2. Is the Khutbah in Salat ul-Jumu‘ah Wajib? Is it Wajib on the Musallis
to listen to it?

Q.3. How is Salat ul-Jumu‘ah held?

5.Some 11 km.



SALAT UL-AYAT!

1. This Salat becomes Wajib when some natural event happens caus-
ing fear, such as storms, earthquakes, thunderbolts etc.,

2. It also becomes Wajib when there is a solar or a lunar eclipse?, total
or partial, causing fear or not.

How to perform Salat ul-Ayat’

Salat ul-Ayat consists of two Rak ‘ats, like Salat us-Subh, with the dif-
ference that in Salat as- Subh we do one Ruku'in each Rak‘ah,while in
Salat ul-Ayat we have five Ruku's in cach Rak‘ah.So, this Salat consists
of two Rak‘ats with ten Ruki's, to be performed as below:-

[. We make the Niyyah, the Takbirat ul-Thram, Sarat ul-Fatihah,
another Sarah, and we go to the Ruku'.

2. We return to Qiyam, recite al-Fatihah, a Sarah, and we go to the
Rukua".

1. Our respected brother teachers are requested to demonstrate this Salat to the
students.

2. The Hanafis, the Shafi‘is,the Malikis and the Hanbalis say that the eclipse Salat
Is a recommended Tradition, not Wajib.

3. It has no specific form in the opinion of the Hanafis, except that it is two Rak ats,
with a single Qiyam and single Rukd*, and one may perform two, four or more Rak‘ats,.



105

3. We return to Qiyam for the third time and recite al-Fatihah,
another Sarah, then we go to the Rukii,

4. We stand up for the fourth time, recite al- Fatihah, another Siirah,
then we go to the Ruka".

5. We stand up for the fifth time, recite al-Fatihah, another Sirah,
and it is Mustahab to do the Quniit here, then we go to the Rukii‘.

6. After raising our heads from the fifth Rukii‘ we go down to make
- two Sajdahs, then we stand up, recite and repeat the five Rak ats as
~ before, it is also Mustahab to do the Quniit before the fifth Rukd‘. Then
we go down, make the two Sajdahs, the Tashahhud and the Taslim.

Rules to be Observed:
There are certain rules concerning this Salat which must be observed

in order to carry out our duties as best as we can.

1. All the conditions required for the daily Salats are to be observed
here, such as Taharah, orientation towards the Qiblah, etc.

2. The time assigned for performing the Salat because of an eclipse
starts with the beginning of the eclipse till its end.

3. For the Salat ul-Ayat to become Wajib, the natural event must hap-
pen in the country of the Mukallaf. If it happens in another country, the
Salat would not be Wajib upon him.

4. As regarding the natural incidents, such as earthquakes, thunder-
bolts, storms etc., of which we are not informed until they are finished,
like when an earthquake takes place while we are asleep and we know
nothing about the event, the Qada’ of Salat ul-Ayat is to be performed,
after being informed about it.

5. In cases of lunar and solar eclipses, of which we are not informed
until they are over, if they were total eclipses, the Salat ul-Qada’ would
be Wajib upon us, but it would not be Wajib if the eclipses were partial.

e — -
According to the Hanbalis, the Shafi‘is and the Malikis, it is two Rak‘ats, with two

Qiyams and two Ruku's in each Rak'ah: reciting the Takbir, the Fatihah and a Sarah,
then a Rukd’, a Qiyam, a Fatihah, a Surah, a Rukd‘, Sujad, and a second Qiyam and then

again, repeated as before.
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Discussion

Q.1. Explain what your duty would be in the following cases:

a. If it was broadcasted that an earthquake had happened in a foreign country,
would it be Wajib upon you to perform Salat ul-Ayat or not?

b. When vou witness a partial eclipse in your country.

c. A total lunar eclipse takes place in your country, but you learnabout it the
next day.

Q.2. Compare between Salat ul-Subh and Salat ul-Ayat.

Q.3. Is it necessary to be Tahir and to face the Qiblah in Salat ul-Ayat?



SALAT UL-‘ID!

Allah, the Exalted, prescribed two ‘Ids [feasts or Bairams]:

One of them is ‘Id ul-Fitr [Lesser Bairam] which comes at the end of
the blessed month of Ramadan, the month of Siyam,. Muslims celeb-
rate this ‘Id, decorate their places, festively visit one another and con-
gratulate each other for performing the duty of the Siyam. This ‘Id is on
the first day of the month of Shawwal [the tenth month of the Islamic
calendar].

The second ‘Idis ‘Id ul-Adha [the greater Bairam], on the 10th day of
the month of Dhul Hijjah [the 12th month of the Islamic calendar], which
is also celebrated by the Muslims, as they celebrate ‘Id ul- Fitr, as a token
of their esteeming and honouring of that great day on which they have
finished the rituals of Hajj, one of the holy duties of Islam.

On these two occasions Allah enjoined that a particular Salat should

be performed, called Salat ul- ‘Id.

How to perform Salat ul-‘Id:
Salat ul-‘Id consists of two Rak ‘ats, like Salat us- Subh, with five addi-
tional Takbirs after the recitation of al-Fatihah and a Siirah, with a Qunit

—_

1. The brother teachers are requested to train the students to practically perform
this Salat.
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after each Takbir in the first Rak‘ah,and four Takbirs and four Qunauts
in the second Rak‘ah.It may sufffice to do only three Takbirs in each
Rak‘ah, with a Qunut after each Takbir.

In the Qunit we may recite any invocation we wish. The details of this

Salat 1s as below:

1. We make the Niyyah to perform Salat ul ‘Id, then we recite Tak-
birat ul-Thram.

2. We recite Sarat ul-Fatihah, and a Surah, preferred to be Suarat ush-
Shams or Siirat ul-A ‘4. then we recite another Takbir, then we raise our
hands for invocation, reciting any praying text, though the following
Du‘a’ [invocation] is the most recommended:

“Allahumma Ahlal-Kibriya’i wal-*Azamah, wa Ahlal-Judi wal-Jabarat, wa
Ahlal-*Afwi war-Rahmah, wa Ahlat-Tagqwa wal-Maghfirah, As’aluka Bihaqqi
hadhal-yawmil-ladhi Ja‘altahu lil- Muslimina‘ldan,wa li Muhammadin, Sallai-
lahu ‘Alayhi wa Alihi, Dhukhran wa Sharafan wa karamatan wa Mazidan, an
tusalliya ‘Ala Muhammadin wa Ali Muhammad, Kafdali ma Sallayta ‘Ala
‘Abdin min ‘Ibadika, wa Salli ‘Ala Mala’ikatika wa Rusiilika waghfir il
Mu’minina wal- Mulminati, wal-Muslimina wal- Muslimat, Al-Ahya’i minhum
wal. Amwat.

Allahumma ’Inni As’aluka Khayra ma Sa’alaka minhu ‘Ibadukas- Salihan,
wa ’A‘udhu bika min sharri mas ta‘adha minhu ‘Ibadukal Mukhlisan.”

3. Having finished the Qunit, we lower our hands and repeat the Tak-
birfor the second time, then we raise our hands once again and repeat the
same Du‘a’. Finishing it, we lower our hands with a Takbir, then raise
them for the third time and repeat the same Du‘a’, lower our hands with
a Takbir, and once again raise them for the fourth time, repeat the same
Du‘a’, lower our hands with a Takbir, and raise them for the fifth time,
repeat the same Du‘a’.

4. After that we make the Ruku*, and the two Sajdahs, asinthe daily
Salats.

5. Then we stand up for the second Rak‘ah, repeat the same recita-
tion, Takbir and Du‘a’, i.e. we recite al- Fatihah, a Sirah, preferably
Sarat ul-Ghashiyah or Surat ush-Shams, then the 4 Takbirs, with the
Du‘a’ after each Takbir, as we did in the first Rak ‘ah.

6. Having finished the Du‘a” after the fourth Takbir, we make the
Ruku’, the two Sajdahs, The Tashahhud and the Taslim. as in the daily



109

.Sa]a‘ts.

Rules concerning Salat ul-“Id

l. The conditions required in the daily Salats, such as Taharah, facing
the Qiblah, etc., are required in this Salat, too.

2. No Adhan is required for this Salat, nor ‘Igamah. It is Mustahab,
however, for the Mu'adhdhin to shout : *As-Salat!” three times.

3. The assigned time? for performing this Salat begins from sunrise till
noon.

4. It is Mustahab to perform it audibly.

5. It must be attended for performance, if an able Imam offered to
lead the Jama“ah.

Discussion

Q.1. There are certain advantages in the Islamic ‘Ids. Please, count some of
these advantages.

Q.2.

a. How many Rak‘ats are in Salat ul-‘Id?

b. An Imam performed this Salat, with three Takbirs and Quniits in each
Rak‘ah. Is his Salat valid or Batil?

c. If an Imam performed Salat ul-“Id with five Takbirs and five Quniits in the
first Rak‘ah. but in the second Rak‘ah he performed four Takbirs and four
Quniits, would his Salat be valid or Batil?

Q.3.

a. Tell your brother students about the time of Salat ul-‘Id.

b. Fill in the blanks with suitable words:

There is neither Adhan nor ’Igamah in Salat ul- ‘Id, but it is Mustahab to say:
....three....

_#
2. According to the Hanbalis, the time for Salat ul-Id begins after the sun has risen

to a spear’s height, and continues until it is noon.



SALAT UL-MAYYIT

|.The Salat over the Mayyitis a Kifa't Wajib,that is,performing Ghusl
ul-Mayyit, wrapping it in the Kafan [shroud], and performing the Salat,
over it, are all Kifa't Wajibs. So, when a Muslim dies and somebody, or
some people, perform the Salat over the dead, the others would be
absolved from performing it. But if they have neglected the body and
nobody has offered to perform the Salat over it, then all of them would
be considered sinners.

2. This Salatis not Wajib on a Mayyit who had not yet reached 6 years
of age.!

3. The Salat is performed over the dead after giving it the Ghusl, an-
omnting it with the Hunat-, and wrapping it in the Kafan.

How to perform the Salat over the Mayyit
1. The body is stretched on its back, with its head to the right, and its

1. The Shafi'ls and the Malikis say that, in the case of a child, if the child cried after
birth, the Salat is to be performed over it.

The Hanbalis and the Hanafis say: the Salatis to be performed over it, if it had com-
pleted 4 months in its mother's womb.

2. Applying the Hundt means to anoint the 7 Sujid places by applying camphor.
The places are: The forehead, the two palms, the two knees, and the two tips of the
toes.
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legs to the left, of the Musalli, who is to face the Qiblah.

2. The Masalli makes the Niyyah that he performs Salat ul-Mayyit,
and starts the Salat, which consists of five Takbirs?, as below:

1. The Musalli says the first Takbir and the Shahadatayn [The
Tashahhud],

2. He says the second Takbir and sends blessings on Muhammad and
Ali Muhammad, |

3. He says the third Takbirand asks forgiveness for the Mu’minin [the
believers],

4. He says the fourth Takbir and asks forgiveness for the Mayyit.

If the Mayyit was a child, he is to say:

“Allahummaj‘alhu li’abawayhi wa lana salafan wa faratan wa ajran”.

5. He says the fifth Takbir and finishes the Salat.

Clarifications:

L. There is no Qira’ah in this Salat as is in the daily Salats, nor Ruki’,
nor Sujud, and it does not need Taharah.+

2. Females are allowed to perform the Salat over a male Mayyit, as
the males are allowed to perform it over a female Mayyit.

3. It is Mustahab to perform this Salat in Jama‘ah.

4. It a Mayyit was buried without performing the Salat over it, negli-
gently or for any other reason, or the Salat which had already been per-
formed was not correct, the Salat would be performed over its grave in
the same original manner as done before burial.

3. According to the four Islamic Sects: -
The Hanbalis, the Hanafis, the Shafi‘ls and the Malikis, the Wajib is only four Tak-

birs.
4, For the correctness of the .f:‘afa"r_, the four sects have added as a condition that the

same Taharah be, as in the incumbent Salat.
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Discussion

Q.1. Tell which of the following Salats is correct and which is Batil.

a. A Musalli, without being Tahir, performed Salat ul-Mayyit.

b. A Mu.gaﬂf performed Salat ul-Mayyit over a dead body with a curtain in
between.

c. A Mugaﬂf, who has performed Salat ul-Mayyit without facing the Qiblah.

Q.2. How many Takbirs are there in Salat ul-Mayyit?



FARIDAT US-SAWM

[The Obligatory Fasting]

Allah, the Exalted, says:

“The month of Ramadan, is the month in which the Qur’an was revealed, a
guidance to mankind and manifestations of guidance and distinction; therefore,
whoever catches the month (at home) has to fast therein; and whoever is sick or on
a journey, then (he shall fast) a (like) number of other days. Allah, wants ease for
you, and He does not want hardship for you. And that you should complete the
number and that you should exalt the greatness of Allah for having guided you,
and that you may give thanks.”

(Sarat ul-Bagarah/185)

He, the Glorified, also says:

“O you who believe! fasting is incumbent on you as it was incumbent on those
before you, so that you may ward off Allah’s wrath.”

(Surat ul-Bagarah/183).

The Messenger of Allah (s.a.w.) said:

“A fasting person is worshipping even if he is in his bed, unless he backbites a
Muslim.””!

He (s.a.w.) also said:

“Whoever fasts in Ramadan out of faith and to please Allah, Allah forgives the
sins he had committed.”2. |

1. Al-Kulayni, “FurG’ ul-Kafr”,vol. 4, p. 191,
2. At-Tirmidhi’s “Sahih”, vol. 3, pp. 76 & 171. "Majma‘ uz-Zawa'id” vol. 3, p. 144.
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He (s.a.w.) also said: ‘
“O people! The month of Allah has come to you with blessings, mercy and for-
giveness - a month which is the best of months with Allah, its days are the best of

days, its nights are the best of nights and its hours are the best of hours...”

He (s.a.w.) also said:
“....It is the month of forbearance, and, surely, the reward of forbearance is

Paradise. It is the month of condolence.”

The Imam Ja'far as-Sadiqg (s.a.w.) said:

“Allah enjoined the Siyam [Sawm= fasting] so that equality may prevail bet-
ween the rich and the poor, since the rich usually do not feel the touch of hunger,
as they are capable of affording whatever they desire. Therefore, Allah, the
exalted, wanted to put His creatures on an equal footing, making the rich taste the
pains of hunger, so that they may be kind to the needy and have mercy on the hun-

gry people.”s

As-Sawm is a worshipping duty legislated by Allah, the exalted, and
imposed on the peoples and nations which have lived before us, as it is
now imposed upon us.

Ag-3awm is one of the fundamental pillars of Islam. and it is to be
practised in a particular month of the year, the blessed month of
Ramadan.

As-Sawm brings about numerous ritual, educational and moral
objectives. |

It teaches man to prefer to obey Allah and love Him as to loving one-
self, our desires and pleasures. The Muslim. in this month, responds to
Allah’s command, by giving up all pleasures derived from food. drink.
etc., for the sake of Allah’s pleasure and as an obedience to His orders.

[t strengthens one’s will and ability to bear difficulties and sharpens
one’s inner sense of obeying and carrying out the divine orders and laws.
The Sa’im [the fasting person] is inwardly driven to avoid all that Allah
had ordered him to avoid in this blessed month. This accustoms the Mus-
lim to obedience and commitment.

3. Al-Hur ul-Amili’s “Wasa'il ush-Shi‘ah”, vol. 7, Kitab us- Sawm, p. 227, 5th ed.
4.ibid, p. 222.
5:-ibid, p. 3.
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It also teaches the Sa’'im Muslim to adhere to the virtuous morality
and upright conduct.

[t causes the rich $2'im, to sense the poor’s hunger, and to understand
the meaning of being poverty stricken and needy. This in turn drives him
to help the poor and soothe their pains.Furthermore it makes all Muslims
feel equal in the presence of Allah, the exalted, and. by strengthening
this feeling in them. they learn to regard one another as brothers, equal
‘in rights and duties. |

There are, of course. many other good effects and salubrious(health-
ful),curing advantages to the body. The Messenger of Allah (s.a.w.) said:
“Sumu Tasihha”, that is: If you fast you will be healthy. It has been
proved by physicians and scientists that fasting is a relaxation for the
body’s organs, and is regarded as a cure for many diseases.

THE CONDITIONS MAKING F ASTING WAJIB

Fasting would not become Wajib on a Muslim unless the following
conditions were present:

1. Adulthood: Fasting is not incumbent on the person who has not yet
reached puberty, though it would be correct if he fasted;

2. Sanity: No fasting is incumbent on the Insane.

3. Not being a Musafir: The one who is on a journey is not to fast, and
if one did fast it would be Batil.

4. Consciousness, as the unconscious is not to fast.

5. Cleanliness from Hayd and Nifas, as women who are In the state of
Hayd or Nifas are not to fast before becoming Tahir, otherwise, their
fasting would be Batil and unacceptable, if they did fast during Haydand
Nifas.

6. Being healthy enough to withstand fasting, as the sick, the old (for
whom it is difficult to fast), the pregnant’and the suckling women whose
children would be harmed by fasting, are not to fast.

6. The four sects say: If nursing and pregnant women expect harm, to themselves
Or to their infants, they may or may not fast.
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N.B. The Musafir, the sick, the Ha'id and the Nafsa’ [the Woman who
still has her childbirth period] must perform the Qada’ Sawm, that is to
fast, when able later on, as many days as had been missed.

The Niyyah

The Niyyah is a basic part of the Sawm, as the Sa’im will have to make
his intention that he is performing the Sawm for the pleasure of Allah, the
Exalted.

N.B.
|. The Niyyah can be made once by the Siyam tor the whole month of

Ramadan, or one may make it for each day separately, before dawn.

2. The Niyyah for fasting is to last until the end of the day. If one has
the intention of breaking one’s fast during the day, or if one is not sure
about it, one’s fasting will be Batil, even if one did not do any of the acts
which invalidate the Sawm, such as eating, drinking, etc. In this case one
has to abstain from the “invalidators™ until the end of the day, and then
to make up for it by fasting another day after the month of Ramadan.

When to Begin and End Ramadan F asting

The blessed month of Ramadan 1s the month of the Sawm which is
incumbent on every Muslim Mukallaf. Therefore, it is necessary to be
sure about the first and last days of this month, in order to carry out this
sacred worship.

The Islamic Sharrah has explained the lawful ways of knowing these
two days at the beginning and the end of the month. These ways are as
below:

|. The month of Ramadan is ascertained by eye-witnessing the Hilal
|the new moon| and the end of it is also ascertained by eye-witnessing the
new moon of the month of Shawwal [the month after Ramadan]

2. If the new moon of the month of Ramadan can not be seen for any
given natural reason, such as clouds, fog or dust, the days of the month
ot Sha'ban [the month before Ramadan] is to be completed as 30 days,
then regard the month of Ramadan as to start the day after.

3. The *Id ul-Fitr [the first day of the month of Shawwal| is ascertained
by the eye-witnessing of the new moon on the beginning of the month of
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Shawwal. If it was not possible to see it, the month of Ramadan is to be
counted as 30 days.

How to Ascertain the Hilal

There are three ways defined by the Islamic Shari‘ah for being sure of
the visibility of the crescent:

[. If someone himself saw the Hilal, it would be Wajib upon him to
start the Siyam of the month of Ramadan, or to break the fast, if it was
the Hilal of Shawwal.

2. If two equitable men” testified that they themselves had seen the
Hilal, we, then, would have to begin our Siyam, or to break it.

3. If it was rumoured among people that the Hilalhad been seen, and
people gave credit to it and believed in it, then the Mukallaf must act

according to this circulation, starting the Siyam, or by starting the 'Iftar

[fast breaking|, depending on that circulation.®

AL-MUFATTIRAT
[The Invalidators of the Sawm]

[f the Sa’im ate something, or used things which he was not to use dur-
ing the daytime of the month of Ramadan, his Sawm would be invalid.
Such things are called the Mufattirati.e. “The Invalidators™, which are:

1. Eating and drinking.

2. Jima‘ [sexual intercourse].

3. Deliberately forging lies about the Messenger of Allah (s.a.w.).

4. Deliberately immersing? the head completely untler water.

7. The Hanafis say: The new moon of Ramadan is established by the testimony of a
single man and a single woman, provided they are sane and equitable Muslims, but the
new moon of Shawwal is established by the testimony of two men, or one man and two
women. The Shafis say: The new moons of both the months of Ramadan and Shawwal
are established by testimony of a single equitable sane and Muslim man.

8. Some Fagihs say that fasting or breaking the fast during the month of Ramadan
becomes Wajib if the equitable Fagih is ascertained of the new moon, unless the
Mukallaf personally is certain of the contrary.

9. The four sects say: Immersing the head completely in water does not invalidate

the Sawm.
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5. Deliberately remaining Junub till dawn.

[f a Sa’im became Junub at night and deliberately neglected doing the
Ghusl or the Tayammum (in case he could not do the Ghusl), his Sawm
would be Batil. 1.

0. Causing the ejaculation of his semen. .

7. Using enema so as to make the liquid recach one’s stomach.

8. Deliberately vomiting.12.

9. Deliberately allowing dust to reach one’s stomach by breathing.

Clarifications:

[. Medicine put in the eye, car and nose, even if reaches the stomach,
would not invalidate the Sawm.

2. Injecting medicine into the organs of the body by syringe would not
invalidate the Sawm.

3. If a Sa'im unconsciously had or committed one or some of the
Mutattirat, his Sawm would be valid'3, not Batil.

Performing the Qada’ and the Kaffarah.

I. If someone deliberately had, or used, any one of the afore-men-
tioned Mufattirat, he would have to perform Qada’ us-Siyam for the mis-
sed fastings, besides having to pay a Kaffarah [expiation].

The Kaffarah of deliberately breaking the fast is: feeding sixty needy
persons for each day. or fasting for two successive months, or emancipat-
ing a slave from slavery, whichever he chooses. 1.

2. Whoever deliberately broke his fast by having something Haram,
such as the one who broke one s fasting by drinking wine. In such a case

10. The four sects say: The Sawm is valid.

11. The four sects say: Causing the discharge of semen requires , Qada’ us-Sawm,
without Kaffarah. -

12. The Hanafis say: Deliberate vomiting does not invalidate the Sawm, unless the
mouth is filled with it |

13. In this case, the Malikis say that the (Qada’ would be Wajib.
14. The Shafi‘s, the Hanbalis and the Hanafis say: It should be effected in

succession , i.e., first the emancipation of a slave; if this was not possible, the next
would be the Sawm; if this was not possible, then the feeding.
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this person is to fast for the lapsed day. and to pay all the above three
expilations.

Rules of Siyam in the Stay and Travel
Allah, the Exalted, says:

“The month of Ramadan is that in which the Qur’'an was revealed. a guidance
to mankind and manifestations of guidance and distinction, therefore. whoever
catches the month (at home) has to fast therein, and whoever is sick or on a jour-
ney, then (he shall fast) a (like) number of other days."

(Surat ul-Bagarah/185)

Feasibility and ease are basic principles in every Wajiband duty in the
Islamic Shari‘ah.

Islam is the religion of feasibility and ease. He. the Exalted, says: -

*Allah wants ease for you, and He does not want hardship for you.”

(Surat ul-Baqgarah/185)

Therefore, in order to remove difficulty, harm and hardship from His
servants, He. in the wise Quran, has ordered the travellers and the sick
to break their fast. The Islamic Shari“ah has stated the rules of breaking
the fast during travel and stay, as below:

I. The $a1m traveller has to break his fasting, in case he intends on
travcliing a distance of almost 45 km.round trip,meaning a distance of
almost 22.5 km. for going, and 22.5 km. for the return trip.

2. He 1s to start his journey before noon's. If he started it in the after-
noon, he would not be allowed to break his fast for that day.

3. His journey should not be for a sinful purpose, such as a person who
travels to kill, to do some wrong, or to assist a tyrant, etc.

4. If a traveller returned home or to where he lives, before noon, he
must fast, as he i1s not allowed to remain Muftir [not fasting]. |

5. If a traveller intended to stay for at least ten days in a place during
his travel, he must fast and perform Tamam Salat. That is, he is not

2o

15. The four sects say: In addition to the said observable conditions in Salat ul-‘Asr,
according to each sect,there is the condition that one has to start his journey before dawn.
If one set off after dawn, it would be Harém for one to break one’s fast. If one did, one
would have to do Qada’ Siyam, without Kaffarah. |
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allowed to perform Salat ul-Qasr. Similarly if someone has remained for
thirty days in the place to which he has travelled uncertain whether to stay
longer or not. he must then fast and perform Tamam Salat, as from the
31st day of his travel.

6. Those whose business requires them to travel, such as the sailors,
drivers, or those whose jobs, are connected to travelling , such as ped-
lars, they have to fast, disregarding the distances they make.

N.B. The days which had not been fasted by a traveller must be made
up for as a lapsed Siyam before the next Ramadan.

[t is Haram to fast on the two ‘Ids, that is, the first day of the month
of Shawwal, and the 10th day of the month of Dhul- Hijjah.

Mustahab Sawm
In addition to the Wajib Sawm there are Mustahab Sawms, t00.
1. Three days fasting of every month.
2. Fasting during the months of Rajab and Sha‘ban.
The Messenger of Allah (s.a.w.) used to encourage and nsist upon

performing the Mustahab Sawm,. He is quoted to have said:
“Whoever fasts three days of every month, would be as if he had fasted

forever, because Allah, the Glorified and Almighty, says: Whoever does a good

deed will have ten times as much.”

Discussion )

Q.1. Sawm is one of Islam’s bases, with devotional, educational and moral
objectives. Explain these objectives briefly.

16. The Hanafis say. Fasting on the ‘Id day is very much Makrih to the extent of
nearly being Haram.
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Q.2. Mark the correct statement with an X.

a. If the new moon of the month of Ramadan could not be seen because of
heavy clouds, the month of Sha‘ban is to be completed as 30 days, then to start the
month of Ramadan.

b. Immersing the head completely in water does not invalidate the Sawm.

¢. The Sawm of the one who remains Junub till dawn is valid.

d. The Sa’im who travels in the afternoon is allowed to break his fast.

e. The traveller who returns home before noon is not allowed to break his fast.

f. It is Mustahab for minors to fast, if no harm is anticipated.

g. Women in the state of Hayd or Nifas must fast.
h. Nursing mothers are not allowed to break their fasting, even if it badly
affects the quantity of their milk.

Q.3. What is the Kaffarah for deliberately breaking the fast of the month of
Ramadan?



ZAKAT UL-FITR

[slam has taken care of every aspect of the human life, concentrating
on (the subsistence) aspect in particular. It offered laws and imposes
taxes on the rich to solve the problem of the poor and liquidate it. Zakat
ul-Fitris one of these taxes.

So, Zakat ul-Fitr is a devotional financial tax, governed by certain

rules and conditions:

[. Paying it is Wajib on every sane! mature Muslim who can afford
it.He is to pay it on behalt of himself and on behalf of the members of his
family: wife. children. parents, servants. etc.

2. Zakat ul-Fitr is to be put aside for payment on the night preceding
'Id ul-Fitr, and can be paid any time up till the noon of the ‘Id.?

3. The amount of Zakat ul-Fitr payable by every Muslim 1s nearly 3

S

1. The four sects say that Zakat ul-Fitr is Wajib on every Muslim who can afford it,
whether major (one who has reached puberty, thus legal age) or minor, sane or insane.
The guardians of the sane or the major will have to pay Zakat ul-Fitr 10 the
Mustahiqs from the properties of those who are under their custody.

2. The Hanafis say that it will be due from the dawn of the ‘Id till the end of one’s life.
The Hanballs say that it is Haram to delay its payment till after the ‘/d-day, and that it
may be paid two days before the ‘Id. The Shafi‘is say that it is due from the last part of
Ramadan until the first part of Shawwal, i.e. at sunset, or a little before it, on the last day
of the month of Ramadan.
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kg.3 of the food common in the locality, such as: wheat, rice, dates, and
the like. However, their value can also be paid in cash to the Mustahigs:
[those who deserve to receive it].

This charity is to be paid to one’s local Mustahigs, unless there was a
surplus, or there were no Mustahiq in ones locality, or if there were
extreme need in some other locality demanding that the Zakat should be
transported to where it can achieve its economic and social objectives in
solving the problem of poverty,and in pleasing the poor and the needy on

Ao this happy occasion of the Muslim life, the occasion of the ‘Id and of

having completed this sacred Sawm duty.

How to dispense Zakat ul-Fitr.

[n order to carry out the reformatory and subsistence aims of Zakat
ul-Fitr in the society, Islam has defined the way of dispensing it among
the Mustahiq people and establishments. These are:

I. The poor and the needy.

2. The collectors who levy the Zakat and distribute it.

3. The poor debtors who are unable to pay their debts because of their
poverty.

4. Ibn us-Sabil: i.¢. a traveller who has lost his money, and was left
with no means to take him back home, may be paid as much as he needs
for this purpose.

5. It is also spent in the way of Allah, which covers all that pleases
Allah, the Exalted, such as building mosques, schools. bridges, Jihad
[war in defence of Islam|. spreading Islamic culture. propagating Islam.
enjoining the good and forbidding the wrong, and the like.

6. It is also given to the slaves who have come to an agreement with
their masters so as to free them against a ransom. So. the Zakit is used
to help the slaves to emancipate themselves, since Islam is the religion of

freedom and emancipation.

3. The Hanafis say that the quantity of Zakat ul-Fitris 1.5 kg,
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Discussion

Q.1.Complete the following rules:

a. Zakat ul-Fitris Wajib on every.........

b. The time for putting the Zakat aside is......... till......

¢. The amount of Zakat ul-Fitr is....... of food common to the locality, such as
wheat, ....... | |

Q.2. Who are the Mustahiqs of Zakat ul- Fitr?



AZ-ZAKAT

Allah, the Exalted, said:

“And perform the Salat and pay the Zakat.”

He also said:

‘““Take alms of their property(which would) purify and thrive them, and pray
for them; surely your prayer for them is a relief to them, and Allah is Hearing,
Knowing”.

(Surat ut-Tawbah/103)

Linguistically, the word ~Zakat™ means “Purity and Growth.”. Thus,
the alms that are given out to the poor for the sake of Allah is called
“Zakat,”, because it thrives and purifies the wealth of the almsgiver.

The Zakat can be defined as to be: A certain tax imposed by Allah
on the rich, to be paid to the poor, or to be spent on charity and reform. .

[slam takes great care of reforming the society, abolishing poverty
and spreading justice among people. since poverty 1s a grave social
plague, and a cause of corruption, backwardness and deterioration.

Poverty often drives man to commit crimes such as killing. stealing.
corruption, etc., while Islam wants to build virtuous and happy
communities in which people attain to their sufficiency, and there would
be no one to feel any need. Therefore, it has legislated the financial taxes
imposed on the rich, such as the duty of paying the Zakat, which we are
going to study in this lesson.

Az-Zakat is a devotional duty that brings one nearer to Allah, the
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Exalted and purifies his soul from miserliness, love for wealth, compiling
of it, and depriving the needy from it. The one who denies the Zakat is
regarded by Islam as Kafir. No Salat is acceptable by Allah from the
person who does not pay the Zakat out of his property. The Zakat causes
one’s wealth to grow, and protects it from loss and damage.

The Zakat is one privilege of the poor assigned by Allah from the
wealth of the rich. and He has made it Wajib upon them to pay it. Yet,
there are some conditions that must be obtained before the Zakat
becomes due. In paying it the pleasure of Allah, the Exalted, is to be

intended.

The Conditions of the Zakat:

No Zakat will be payable before the realization of the following
conditions:

[. Maturity, as the Zakat is not required from a minor who has not yet
reached puberty.

2. Sanity, as no Zakat is levied from the insane!.

3. Freedom, as a slave who is owned by another person is not to pay
any Zakat.

4. The owner of the property must be free to dispose of it. It not, as
in the case of his property being stolen, lost, or mortgaged, there will be
no Zakat on him.

5. The property liable to Zakat must amount to certain Nisabs
|[prescribed quantity], as will be detailed later on.

Things Liable to the Zakat
The Glorious Qur’an and the purified Sunnah have explained the

1. The Malikis, the Hanbalis and the Shafi‘is say that sanity and maturity are not
necessary, as the properties of the insane and the minors are also liable to the Zakat,
and their guardians will have to pay it out of those properties.

The Hanafis, say that as far as the insane and minors are concerned, the Zakatis to
be paid only on their agricultural products, while their other properties, such as cattle,
and gold and silver currencies are exempted. {Look up “Al-Figh ‘alal Madhahib il-
Khamsah”, by Shaykh Muhammad Jawad Mughniyyah / p. 166.)
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items which are to be liable to the Zakat. They are:
l. The four agricultural yields: wheat, barley, dates and raisins.-

2. The three kinds of cattle: camels, cows and sheep.
3. Gold and silver currencies.

THE ZAKAT ON THE YIELD

Rules Concerning the Zakit of the Yield:

L. It 1s Wajib to pay the Zakat on the said four crops. when their

quantity have reached 847 kg. ormore. Any quantity less than that is not
liable to Zakat.

2. The amount of the Zakat to be levied from the yield is one-tenth,
it it is of dry-cultivation, that is to be irrigated by rain or running water,
without human interference.>

3. The Zakat, calculated according to the weight of the dry harvest.

4. The time for assigning the Zakat starts when the grains are husked,

the raisins are gathered and the dates are cut off. because Allah, the
Glorified, says:
”...and pay the due of it on the day of its reaping...”

(Sarat ul-An‘am/141)

e s ———

=

2.The Imamis say that it is Mustahab to pay Zakat on every agricultural yield,
besides the four said crops, such as: rice, sesame, lentils, indian peas, maize and the
like.

The Malikis say that the Zakat is Wajib on whatever is stored as provisions, like
wheat, barley, rice, dates, raisins.

The Hanafis say that the Zakat is Imposed on whatever grows out of the earth, such
as fruits and grains, except firewood, hay and reeds.

The Hanbalis say that it is Wajib on every measurable and storable fruits and grains.

As to the Zakat on trade, it is Wajib according to what the four sects say, but it is

Mustahab according to what the Imamis say. (Look up” Al-Figh ‘alal-Madhahib il-
Khamsah /p. 174).

3. If the Plantation was sometimes naturally irrigated, and sometimes mechanically
Irrigated eitherby hand or by machinery, the most used method is to be taken into
consideration on which the cultivation depended, and the Zakat is proportionally
calculated. If the irrigation, however, depended on both methods equally, the Nisab
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The Zakat on the Cattle:
Of the cattle only three kinds are concerned: camels. cows

(including’ buffalos) and sheep (including goats).

Conditions for Paying Cattle-Zakat

The Zakiat of the said cattle is liable under the following conditions:

|. Grazing the whole vear. thatis. they should have erazed the whole
vear in natural pastures. and that their owner rarely feed them with
todder (feed). If they were fed more frequently. they would not be liable
to the Zakat ™+

2. Thev must not be used in work. such as those used tor transport.
irrigation. ploughings.etc.

3. A full lunar vear should have passed over them under the atore-
mentioned conditions. If any of these conditions were not met through
the vear there would be no Zakat on them.

4. The Nisab. that is. they must reach a prescribed number, which is
different in respect of each of the three Kinds of the cattle. Hereunder are
the Nisabs in their legal arrangement in the Islamic Sharrah:

No. Number of The PrescribedZakat on Camels
Camels
s > One female sheep or goat.
o [0 Two ~ s “
A, [ Three = < it
4. 20 Four
=, 2 Five ™ " “
0. 26 A she-camelinits second year of age. 1f this

could not be found among them, it may be
purchased for the Zakat. or a he-camel three

i e

must be divided into two equal parts. On one part 10% Zakat and on the other part 5%
Zakat is to be paid.

4.All sects agree upon this condition, except the Malikis who say that the Zakat is
Wajib on both grazing and fodder cattle (“Al-Figh ‘alal-Madhahib il-Khamsah” p. 172).

0. Except the Malikis who say that the Zakat is Wajib on the working and non-
working cattle. (ibid.).
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vears old may be paid instead.

S/ A she-camel inits third year of age.

8. 46 A she-camelinits fourth year of age.

No. Number of The Prescribed Zakat on Camels

Camels

9 0l A she-camel inits fifth year of age.

i - 70 Two she-camels in their third vear of age.

[ 9l Two she-camels in their fourth year of age.

12 12landup Here the number is to be devided by 40s, in
which case a she-camel inits third year of age is
to be paid. or 50s. in which case a she-camel in
its tourth year 1s to be paid, any surplus talling
between these two figures are exempted from
the Zakat.

No- Number of The Prescribed Zakat on Cows

Cows

l 30) Anox oracow in the second vear of age.

2 40 A cow in its third year of age. Any number
above thatis to be divided by either 30)s or 40s,
for which the above Zakatis to be paid. Any
surplus number between 30 and 40 is exe mpted.

No. Number of The Prescribed Zakat on sheep and goats

Sheep
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l 40 One she-sheep.

2 121 Two she-sheep.

3 201 Three™ N

4 301 Four ~ N

5 400 and up For every 100 sheep (or goats) one sheep is paid
as Zakat. Any number between every two

Nisabs—such as 40 and 121 -no Zakatis to bepaid
Clarifications:

1. If a goat was offered as Zakat, it should be in its fourth year of age,
and if it was a sheep, it should be in its third year of age.
2. In respect of the Zakat on sheep, it makes no difference to
pay male or female sheep or goats.

Zakat un-Naqdayn

- Zakat un-Nagdayn means the Zakat which is to be paid on “the two
curtencies™, i.e. gold and silver? The Nisab of the gold currency is 20
Dinars [a gold currency]| (a Dinar weighs 3.45 g. of gold). The Nisab of
gilver is 200 Dirhams [a silver currency] (a Dirham weighs 3.5g of silver).
Other conditions are:

The Nisab should remain in the possession of its owner for a full year,
and they should have been coined as currencies. The Zakat for both is a
quarter of a tenth, 1.e. 2.0 Po

How to spend the Zakat

[<lam has defined the ways of dispensing the Zakat and the
establishments to which it may be given. In fact, these are the same
quarters to which Zakat ul-Fitr is given, they are:

]. The poor.

2. The needy.

6. There is no Zakat on the gold ingots, silver bars and jewelry, according to Ahl-ul-
Bayt's opinion, while the other four sects say that it is Wajib on the ingots and bars, but
they differ in respect of the jewelry, as some say that they are also liable to Zakat, and

some others say that they are not. (Look up “Al-Figh ‘alal -Madhahib il-khamsah/p.
173). -
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3. The debtors who cannot meet their debts, therefore, they are given
of the Zakat to settle their debts.

4. Al-Mu allafatu Qulibuhbum: That is, the Muslims whose faith arc
not so strong and it is fecared that they might change their religion. So,
they are given of the Zakat to help them keep to their faith and stick to
Islam. Similarly the disbelievers who are expected to convert to Islam, or
to give their support to Islam and Muslims.

5. Ibn us-Sabil, 1.c. The wayfarer who does not have enough money
to take him back home. So, he is given of the Zakat a sum enough to get
him home.

0. Slaves who have made an agreement with their masters to redeem
(free) themselves against a payment. So, they are given the needed
ransom as a part of Islam’s plan for the emancipation of man and
delivering him from human servitude.

7. Spending for the sake of Allah. This covers all expenditures spent
on charities which please Allah, the Exalted, such as the building of
schools, hospitals, roads, shelters, as well as spreading knowledge and so
on’, through which this financial duty participates in the development of
the society,the prosperity of its economic life and the improvement ot the
peoples’ living and social standards.

\

Discussion

Q.1. What does the word *“Zakaf’ mean?
Q.2. What are the conditions for the Zakat to be liable?
Q.3. Complete the following phrases:

7. The four sects say that ibn us-Sabil refers to those who voluntarily participate in
holy wars in defence of Islam. (ibid.p.180).
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AL-KHUMS

[One-Fifth]

This is a devotional financial duty amounting to 20% , whose general
lines are defined by the Glorious Qur’an, and whose details and

applications were explained by the purified Sunnah.
Allah, the Exalted, says:

“And know whatever thing you acquire in war, its Khums [one-fifth of it] is
for Allah and for the Messenger and for near kin and the orphans and the needy
and ibn us-sabil...”

(Suarat ul-Anfal/41)

The Khums effectively helps in establishing economic justice and in
the prosperity of the Islamic society.

So many purified traditions stress the Khums as a Wajib, and explain
its conditions and rules. In Ahmad ibn Hanbal’s “Musnad” it is stated
that: “A man from Mazinah asked the Messenger of Allah (s.a.w.) a
number of questions, among which was [the question]: *...[what about]
the treasures we find under the ruins, and road-signs?’ The Messenger of
Allah (s.a.w.) said:

“In them and in the buried mines there is Khums™’!

The Messenger of Allah (s.a.w.) sent a letter to Juhaynah ibn Zayd
[and his company]| saving: '

= e =

1. “Ma'alim ul-Madrasatayn”, by al-‘Allamah al-‘Askari, vol. 2, p. 108, quoted from
Ahmad’s “Musnad”, vol. 2 p. 186.
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“Yours are what is inside the earth, the valleys, the hills, the mountains and

the slopes, that you may graze their pastures and drink their water, provided you

pay the Khums...””

Things liable to the Khums

. Things acquiured by the Muslims from the Kafirs In war times.

2. The ores excavated from the mines. such as gold, silver, oil,
sulphur, iron, etc.

3. Treasures. which are wealth buried under the earth.

4. Whatever is obtained from the sea by diving, such as pearls and
corals.’

S. The land bought by a Dhimmf[a follower of a divine Book living in
~ an Islamic country and under the protection of the Islamic state| from a
Muslim.

6. The interests of the professions. That is, the surplus riches which a
Mukallaf gains from trade, industry, agriculture,etc., after deducting the

yearly Halal expenditures for himself and his tamily.

How to Dispense the Khums
The Khums is divided into two shares:+

2. ibid, p. 114, quoted from “Majma‘at ul-watha’'iq as-Siyasiyyah” by Muhammad
Hamidulldh, p. 142, No. 157, quoted from “Jam‘ul- Jawami™ by As-Suyati, and
“Makatib ur-Rasdl" by ‘Ali ibn Husayn ibn ‘Al al-Ahmadi, p. 375, Yasin publications,
Bahman, 1363 H.Sh.

3. According to the four sects these are not liable to the Khums, no matter of their
values. )

4. The Shafi‘is say: Khums is divided into five shares, one of which belongs to the
Messenger (s.a.w.) and spent on the interests of the Muslims. Another share belongs to
the near Kin, who are the desendants of Hashim (on their paternal side) whether poor or
rich. The other two shares are to be spent on the orphans, the needy and ibn us-Sabll,
whether descendants of Hashim or not.

The Hanafis say: The share of the Messenger (s.a.w.) is dropped owing to his death.
As to the near kin they are treated as other poor people, not because of their kinship to
the Prophet (s.a.w.).

The Malikis say: Khums is to be handled by the /mam to spend it as needs be.
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[. The share of Allah, His Messenger and the near Kin. This share 1s
given to the Imam, and it is an important income of the Islamic state.
[t can be dispensed with the permission of the Imam, or his
represcntative, for the public interests in general, such as for mosques,
universities, educational establishments, Islamic propagation , the
armament of the Islamic army. the construction of roads and bridges, and
on the poor, ctc.

2. The share of the orphans, the needy and ibn us-Sabil of the
Hashimites, i.e. the descendants of , Hashim, the Prophet’s grandfather.

The Khums Precepts

. The donor of the Khums must be mature and sane.

2. Khums does not apply to capital used for business, trade,
agriculture and other professions. Khums 1s imposed only on the surplus
of one’s yearly expenditures.

3. If the Khums was paid on an amount then Khums would no longer
be applied to this same amount in the following years. So, Khums is paid
on a property only once, and not every yvear unlike the Zakat.

4. Khums is a kind of worship, so, one has to make the Niyyah on
paying it, saying that one is paying the Khums “Qurbatan ilallah " tor the
pleasure of Allah.

Discussion

Q.1. Complete the following phrases:

Q.To what things does Khums apply?



AL-HAJJ

[Pilgrimage to Mecca]

Allah, the Exalted, says:
“...And Hajjis a duty to Allah on mankind whoever is capable of doing it, and
whoever denies (it), then surely Allah is above any need of the worlds.”

(Sirat Ali ‘Imran /97)

Performing the Hajj was made obligatory in the 9th year of Hijrah. It
1s one of the basic foundations of Islam, and a sacred devotional act
through which Muslims get nearer to Allah, the Exalted.

Further verses and many Traditions confirm that the Hajjis a Wajib,
and stress 1ts significance and importance, as shown in the above verse.
and 1n the following Tradition which attaches great importance to this
holy duty:

“The accepted Hajj has no reward but Paradise, and from one ‘Umrah [the
minor Hajj] to the next it would be considered Kafifarah."

Imam Ja'far as-Sadiq (a.s.) said:

“The religion [Islam] is there as long as the Ka‘bah is there.’”

The Objectives and Advantages of the Hajj
In addition to the fact that the Hajj is a holy devotional duty, it has
many objectives in the human life. The feeling of brotherhood and equal-

1. "Sunan un-Nasa'l’, by An-Nasa'i, vol. 5, Kitab Manasik ul-Hajj, p 112.
2. "Wasa'il ush-Shi‘ah”, by Al-Hur ul-‘Amili, vol. 8, Kitab ul-Hajj, p. 14, 5th ed.
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ity would be obtained by practising it: All wear the unified [towel-like]
‘Thram while performing the ‘Umrah and the Hajj. a very simple dress
worn by every Hijj [pilgrim], while all of them are shouting the same
Cry:

“Labbayk Allahumma labbayk. LLabbayka la Sharika laka labbayk. 'Innal
hamda wan Ni‘mata laka wal mulk. La sharika laka labbayk.” [O Allah. here
[ am (at Your service)!Here [ am!(O You)Who have no partner. here |
am!Praise and blessing are Yours as is the Kingdom,(OYou)Who have

no partner. here [ am!].

All, thus, feel that there is no distinction among them in their ser-
vitude to Allah. In the Hajj season Muslims gather together, discuss the
aftairs of their lives and beliefs become acquainted with each other's
social and political problems and exchange experiences, advices. opin-
1ons and good habits. ‘

Through the Hajj rituals the Hajjgrows accustomed to patience.good
behaviour, modesty, sociability as well as avoiding lying, backbiting,
enmity etc. Fajj is the season for teaching and educating the Muslim,
besides being a worshipping service expiating one’s sins and bringing
about forgiveness.

There are. in the Hajj, advantages concerning the economic ways of
living, advantages. On the tenth of Dhul-Hijjah a large number of ani-
mals are slaughtered as sacritices. They can be used to feed the poor and
the needy. Thus, the slaughtered animals, can be used to overcome
hunger and poverty suffered world-wide by some Muslims.

Conditions of the Hajj

Performing Hajj once in one’s life 1s Wajib according to the following
conditions:

1. To be able to financially afford it and physically endure it, because
the Hajj is not Wajib except on the Muslim who owns enough money to
cover the expenditures of himself and his family during his pilgrimage,
and who is strong enough to bear the difficulties of the journey and the
rites of the Hajj, provided that the journey is safe and no danger 1s
expected against oneself, family and property.

2. Maturity, it is not Wajib on a minor to perform the Hajj, even it
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other conditions of the Hajj were applied.
3. Sanity, as it is not Wajib on the mad.
4. Freedom. that is, he must not be a slave owned by another person.

The Different Kinds of Hajj

There are three different kinds of Hajj:

1. Hajj ul-’Ifrad: This is the Hajj which is Wajib on the Mustati‘ [the
one who has all the conditions required for the Hajj] who lives in Mecca
or within 86 Km. around it. It is called “Hajj ul-"Ifrad because the Hajj
comes to the Hajj without a Hady [a sheep or a camel to be sacrificed].

2. Hajj ul-Qiran: It is the same as above,but the Hajj comes to the
Hajj bringing a Hady.

In these two different kinds of Hajj,the Hajj must perform the Hajj
before performing the ‘Umrah.

3. Hajj ut-Tamattu‘3, which is Wajib* on those who live farther than
16 Farsakh (86 km.). In this Hajj the ‘Umrah is to be performed before
performing the Hajj.

The Wajib Rituals of the Hajj

These rituals consist of two Wajib rituals:

1- The ‘Umrah (‘Umrat ut-Tamattu”).

2- The Hajj (Hajj ut-Tamattu").

First: ‘Umrat ut-Tamattu*

‘Umrat ut-Tamattu® is to be performed prior in time to Hajj ut-
Tamattu”.

‘Umrat ut-Tamattu‘ consists of 5 acts:

1. The Thram [putting on the special dress for the occasion], starting

3. Itis called “Hajj ut-Tamattu™ because the Haj may enjoy himself within the period
between the ‘Umrah and the Hajj, after finishing the acts of the ‘Umrah, the things which
had been Haram become Halal, except the cutting down of trees and the plants of the
Old Mecca district.

4. The four sects say: Every Hajj, whether Meccan or not, may choose to perform
any one of the three different kinds of Hajj: Tamattu’, Qiran and ’lfrad, without any
objection. But Abu Hanifah says that it is Makrah for the Meccan to perform Hajj ut-
Tamattu’and Qiran,.
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from any of the following Mawagqit [places assigned for wearing the
Thram] which are on different roads to Mecca. These are:

a. Masjid ush-Shajarabh.

b. Al-Juhtfah

c. Wadil *Aqigq.

d. Yalamlam.

We are to wear the 'Thram for the ‘Umrah starting from the first day
of the month Shawwal through the month of Dhul Qi‘dah up to the 9th of

the month of Dhul Hijjah, the day on which the pilgrims are to start the

rites in ‘Arafat. During that period we are allowed to make the Niyyah
for the Hajj, wear the ’lhram for ‘Umrat ut-Tamattu‘, which is part of the. -
Hajj duty, and then, having finished the Manasik [the rites of the Hajj],
the Hajj wears his common clothes and waits for the Hajj on the 9th of
Dhul Hijjah to perform the Manasik.

The process of 'Ihram consists of:

a. The Niyyah

b. Wearing the two dresses of Thram.

c. At-Talbiyah, that 1s repeating the recitation of ‘“Labbayka
Allahumma labbayk, labbayka la Sharika laka labbayk. Innal hamda wan
Ni‘mata laka wal Mulk, l1a Sharika laka labbayk.”.

2. The Tawaf around the Ka‘bah seven times.

3. Performing a 2-Rak‘at Salat ut-Tawaf behind Maqgam Ibrahim
(a.s.) [a place near the Ka ‘bah].

4. As-Sa‘y [Walking] between As-Safa and Al-Marwah|[Places near
the Ka‘bah| seven times.

5. At-Tagsir, which means cutting hair from one’s head, beard, mous-
taches, or clipping the nails.

N.B. The Niyyahis Wajibfor every act of the ‘Umrah and the Hajj.

Second: Hajj ut-Tamattu*

HAJJ Ut-Tamattu‘ consists of thirteen Wajib acts:

1. The Thram, which begins in Mecca, better if started in al-Masjid ul-
Haram [the mosque in which the Ka’bah is located|, where the Hajj
wears the two dresses of 'Thram, makes the Niyyah to perform the Hajj
of Tamattu‘, begins the Talbiyah and sets off for ‘Arafat.
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2. The Stop in "Arafat, which means being present in ‘Arafat on the
9th of Dhul Hijjah, from noon till sunset, then setting otf to Muzdalifah
after sunset.

3. As a precaution, it is better for the Hajj to stay overnight in
Muzdalifah, as it is Wajib for him to stay in Muzdalifah from the dawn of
the day of ‘Id until sunrise, as it is not allowed to leave the place before
sunrise. It is sufficient however, to stay for a short while.

4. Throwing seven pebbles at Jamrat ul-*"Agabah on the 10th of Dhul
Hijjah. in Mina.

5. Sacrificing a sheep, a cow, a goat or a camel (these animals must be
healthy) in Mina.

-6. Shaving the head (if it was one’s first pilgrimage) for men, while
women are to cut some of their hair. This 1s to take place in Mina before
returning to Mecca.

7. Performing seven circumambulations around the Ka‘bah, with the
intention of performing Hajj ut-Tamattu®. Each round is to start from al-
Hajar al-Aswad [the black stone fixed in the wall of the Ka‘bah], and
ending at it, during which the Hajj1s to keep his left shoulder towards this
stone.

8. Salat ut-Tawat, which 1s a 2-Rak'at Salat to be performed behind
Magam Ibrahim (a.s.). with the Niyyah ot Hajj ut-Tamattu".

9. Walking from as-Safa to al-Marwah and back seven times, with the
same Niyyah, starting from as-Safa and ending at al-Marwah.

10. Tawaf un-Nisa 3, which is also seven turns around the Ka‘bah.

11. Salat Tawaf un-Nisa',which is a 2-Rak‘ah‘-'_Salétperformed behind
Magam Ibrahim (a.s.) after which the Hajj is to go back to Mina once
again. .

12. Staying in Mina on the 11th, 12th and 13th night for the one who
was still in Mina during the sunset of the 12th day (of Dhul Hijjah).

13. Throwing seven pebbles at the three Jamarats [places], starting
from the top, then the middle, then the ‘Agabah. This is to be repeated

on the 13th dayv by the one who had to stay in Mina during the night of the

5. The four sects say that this Tawaf is not Wajib, as there is no Wajib Tawaf after
Tawaf ul-Hayjj.
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13th.

By this the rites of the Hajj are completed. We therefore. realize that
the rites of the Hajj are performed in the following four places:

1.Mecca.

2. "Arafat.

3. Al-Muzdalifah.

4. Mina.

'Forbidden acts during ’Thram

While the Hajj wears the ‘Thram, he must refrain from practising
certain acts which become Haram to him as long as he has not finished the
rites of the Hajj. These acts are:

I. Hunting, taking part in hunting, killing and eating wild animals
(except wild beasts which may injure people).

2. Enjoying women, as well as masturbation.

3. Concluding a marriage contract for oneself, for others® or even
taking part in it as a witness. |

4. The use of perfume, eye make-up, hair ointments, looking in a
mirror to beautify oneself, wearing rings as adornment and wearing
Jewelry by women, except what is common, provided that these are not
to be shown to men, even of near kin.

5. The wearing of sewn clothes by men, as well as wearing footwear
that covers the upper part of the feet, including socks.

6. Abusing, telling lies, showing lewdness, etc.

7. Al-Jidal, which means swearing by Allah to- confirm one’s
argument, such as swearing: “Yes, by Allah!”, or “No, by Allah!”

8. Killing insects of the body, like the flea.

9. Removing hair from the body.

10. To cause bleeding from the body,removal of a molar toothand
clipping the nails. |

11. Walking knowingly under the shade, covering the head (for men),

6. Abu Hanyfah says: It is allowed to conclude a marriage contract and it would be
valid.
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and covering the face for women.
12. Cutting down trees and plants from the Mecca district (as was

known during the Prophet’s days).
13. Carrying weapons.

Recommendations
If a Hajj wanted to leave Mecca after completing the Manasik of the

Hajj, it is Mustahab for him to make Tawaf ul-Wada’ [Farewell Tawaf],
with seven turns around al-Bayt ul-Haram [the Ka‘bah], to touch al-
Hajar ul-Aswad, thank Allah, praise Him and send blessings on

Muhammad and his progeny.
It is also Mustahab to visit the grave of the Messenger of Allah

(s.a.w.) in the Luminous Madinah before the Ha jj or after it.

The Kaffarahs
If the Hajj deliberately committed any of the said Haram acts which

should not be done during Thram, he would have to expiate for it. In
most cases the expiation is to sacrifice a sheep, camel, cow, etc. In other
cases according to the violation committed it is to feed a poor person or
more, or to fast for three days.

Discussion

Q.1. Mark the correct answer with an X.

a. Hajj is Wajib even for minors.

b. Hajjis Wajib for the sane mature person who is able to afford it and to bear
its difficulties, and is certain of being safe.

c. In Hajj ul-Qiran the Hajj brings his Hady with him.

Q.2. What does the "Thram consist of?

Q.3. After finishing the Manasik in Mina,the Hajj returns to Mecca on the



143

10th to perform fine acts, which are:

1.

2.

- ¥

4.

S.

Q.4. As soon as the Hajj wears the ’Thram, he will be forbidden from doing
certain acts. Describe five of these acts, briefly.



AL-JIHAD FI SABILILLAH

[The Holy War for the Sake of Allah]

Allah, the Exalted, says:

“0 you who believe! Shall I show you a trade that may deliver you from a
painful torment? You should believe in Allah and His Messenger, and strive for
the sake of Allah with your wealth and your lives. That is better for you, if you do
know.”

(Surat us-Sat/10 & 11)

Going through a ten-year history of the Islamic Message and the life

of the Messenger of Allah (s.a.w.) and his companions in the Luminous
Madinah, we find that the said period was one of strife and struggle with
wealth and life, whereas his strife in Mecca was with enduring troubles
for the sake of communicating the Message. During his stay in the
Luminous Madinah he participated in about eighty different wars and

war missions. The Messenger of Allah (s.a.w.) fought with his wealth and

life, as his generous companions did too, in the way of spreading Islam,
defending themselves and their belief, and defeating the Taghuats [the
tyrants], disbelief and corruption, as these are the objectives ot al-Jihad
in Islam.

So, al-Jihad is a divine Wajib. Had it not been for al-Jihad, Islam
would not have spread, and the Taghiits would not have been destroyed.
By neglecting Jihad, the Kafirs, the colonialists and the despots would
soon dominate our countries, usurp our wealth and abolish our belief and
dignity. Therefore, a Muslim must strive for the sake of Allah with his

s L el e e, o Ml 2 e I T
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tongue and pen, to propagate for Islam.

Furthermore a Muslim is to fight in the way of Allah against the
enemies of Islam and Muslims. He is to defend his religion, homeland,
dignity, truth and justice, offering his wealth for the establishment and
defence of these causes.

Jihad is a Kifa’t Wajib, i.e.if a group of people offered to carry out
the Jihad, and brought about the desired Islamic objectives, then others
would be exempted from participating in the Jihad. But if none of the

- Muslims volunteered to undertake the task, or their number was

insufficient, those who stayed behind would be regarded as sinners
committing the gravest of sins and disobedience.

Different Kinds of al-Jihad

Jihad is divided into four kinds:

1. Propagating Jihad. This is the Jihad waged by Muslims to spread
the message of Islam and to invite the non-Muslims to Islam, as the
Messenger of Allah (s.a.w.)and his companions, and the Muslims after
him, used to do. It is Wajib for a person who is capable enough to
undertake it.

2. Defensive Jihad: This is Wajib for the purpose of defending Islamic
territory, Islam and Muslim property. When an aggressive enemy attacks
Muslims, such as, the imperialists who occupy the Islamic lands, like the
Zionists who usurped Palestine, then this Jihad would become Waijib on
both men, women, old and young, to defend themselves, their religion,
home and dignity.

Included in this kind of Jihad is the defence against imperialistic
political, cultural and economical domination, whose aim is to usurp the
wealths of the Muslims, weaken their policy and isolate them from their
religion. So, all Muslims are to try to encounter the economic and
cultural colonialism by all possible means within their reach, so as to
drive it away from their country, thus protecting the Islamic sovereignty,
integrity and independence.

3. The Anti-mutiny Jihad: This Jihad becomes Wajib when some
rebel Muslims rise up against and disobey the Islamic state which rules
according to the Book of Allah, and the Tradition of the Messenger of
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Allah (s.a.w.), and acts on the basis of equity and truth. Such rebels must
be fought with until the mutiny and the rebellion are suppressed, or the
rebels repent and amend.

4. Jihad against Ahl-udh-Dhimmah [Jews and Christians] who had
broken the covenants they had concluded with the Muslims concerning
their own affairs with the Islamic state.

Defending Oneself, Property and Honour

The Messenger of Allah (s.a.w.) said:

“Whoever is unjustly killed in defence of his household is a martyr, whoever
is unjustly killed in defence of his property is a martyr, whoever is unjustly killed
in defence of his neighbour is a martyr, and whoever is killed for the sake of Allah,
the Exalted and Almighty is a martyr”.

(“Kanz ul-‘Ummal”/4/425,H 11237)
Islam takes great care in safeguarding human dignity, man’s life and
property. Giving him, the right to defend himself, his property,
household, dignity, honour and whatever belongs to him. If he or his
property were transgressed by people, such as thieves, robbers and the
life, he would, consequently, have the right to defend himself, his wealth,
honour, dignity and household, and he would not be questioned by
Allah, nor would he be responsible before the law, in respect of the
damage he might have inflicted upon the aggressor. He is, however, to
try to ward off the aggression in the quietest way possible, gradually using
force until he wards off the aggression against himself and his wealth,
honour and dignity. He has no right to be aggressive in respect of the
aggressor or to go beyond the limits of self —defence.

Discussion

Q.1. Explain the basic objectives of Jihad in Islam.

Q.2. How should the Muslims who revolt against an Islamic State be dealt
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with?
Q.3. Read the following passage and explain it to your fellow- students:
“Defending oneself, wealth, honour and dignity is one’s legitimate right in

Islam, but one has no right to be aggressive in respcet of the aggressor or to go
beyond the limits of self- defence.”



JURISPRUDENCE SCHOOLS IN ISLAM

We have learnt that Figh means knowing about the Islamic precepts
and laws, the Halal, the Haram, the Wajib, the Makruh, the Mustahab,
the valid, the Batil and other rules and regulations.

We also knew that these Islamic precepts and laws are taken from the
Glorious Qur’an and the purified Traditions of the Prophet (s.a.w.).

We further know that the Muslims during the days of the Messenger
of Allah (s.a.w.), used to directly refer to the Messenger of Allah to
receive instructions on the devotional rituals. Such as, the Salat, the
Hajj, the Sawm, the Taharah, etc., or on the issues concerning business
dealings, such as the regulations of transactions, buying, selling, leasing,
handling land, marriage, divorce, penal code, and so on.

After the demise of the Messenger of Allah (s.a.w.), certain issues
came about concerning the Salat, the Sawm, family affairs, business,
buying and selling, and many other happenings of the like ot which did
not happen during the days of the Prophet (s.a.w.). People needed to
know what to do in such instances. They referred to some of the
companions of the Prophet (s.a.w.), like ‘Ali ibn Abi Talib, Abdullah ibn
‘Abbas, Abdullah ibn Mas‘ad, and-others.

Thus, we find the Fatawa had been issued differently in some
instances, but as soon as the correct opinion became known they
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followed that opinion.

The generation that followed, called the Tabi‘in, saw more people
practising Ijtihad, with differences of opinion in their Fatawa. Yet, there
were still no sects, as there are today. All the Muslims used to refer to the
Prophet’s Companions, the Tabi‘in, the ‘Ulama’of Ahlul-Bayt, or
others, asking them about the religious issues that they were
encountering, so as to act accordingly.

The Difference between ‘Ali (A.S.) and Mu‘awiyah

After the murder of the third Caliph, ‘Uthman ibn ‘Affan (may Allah
be pleased with him), the Muslims pledged allegiance with Imam ‘Ali ibn
Abi Talib (a.s.), but Mu‘awiyah ibn Abi Sufyan refused that Bay‘ah
|allegiance], and was followed only by the people of Ash-Sham [Syria of
today|. He established an independent state in Ash-Sham, and appointed
his own Faqihs and Traditionists . This caused the juristic split
among the Muslims, at a time when the Muslims and the great
Companions (of the Prophet) regarded Imam ‘Ali (a.s.) to be the lawful
Caliph and the most learned of all. When war started between ‘Alr (a.s.)
and Mu‘awiyah ibn Abi Sufyan, there was the inclination to follow! Imam
‘Al and his two sons, Hasan and Husayn, all being members of Ahl-ul-
Bayt, whom the Qur’an honoured and whose love and guardianship
Allah imposed on the people. Hence the establishment of Shi‘aism as an
adherence to Ahl ul-Bayt, which means; loving and following Ahl-ul-
Bayt, and believing in their right to the Caliphate.

Thus, adhering to Ahlul-Bayt, or Shi‘aism, as a strong movement,
appeared during the struggle with Mu‘awiyah.

After the martyrdom of Imam ‘Ali ibn Abi Talib (a.s.), his son Imam
Hasan came to the Caliphate,he was also the son of the Prophet’s(s.a.w.)
daughter.

After the death of Imam Hasan and Mu‘awiyah, the struggle became
aggrivated between Imam Husayn i1bn ‘Al ibn Abi Talib (a.s.) and

1. Historians say that Muslims began gathering around /Imam ‘Ali(a.s.) as his Shi‘ah
[followers] as early as they differed on the Bey‘ah [allegiance to the Prophet’s succes-
sor] in the Saqifah meeting, on the same day of the Prophet’s demise.
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Yazid ibn Mu‘awiyah. There was a war between them in Karbala’ (in
Irag) on the 10th of the month of Muharram, in the year 61 A.H., on
which Imam Husayn (a.s.) was martyred with 78 of his companions and
relatives.

Up till this time there were no distinct jurist schools, as there are now.
However, there were two political parties: On one side there were the
Shi‘ah of Ahlul-Bayt (a.s.), ‘Ali, Hasan, Husayn and later on their
offspring.

- On the other side there were those who supported the Ommayides.

In the later half of the first century (A.H.) the Islamic teachings

spread and knowledge, such as in the interpretation of the Qur’an,
Traditions, Figh, and theology became well known. There appeared
distinguished, ‘Ulema’and Faqgihs, such as: Sa‘d ibn ul-Musayyib, al-
-Hasan uI—Ba_srf; Sufyan uth-ThawnT, and, Imam Muhammad ul-Baqir
ibn ‘Al ibn ul-Husayn ibn ‘Ali ibn Abi Talib (a.s.)., who was known as
“al-Baqir” for his profound knowledge and vast learning. Other scholars
used to learn and gain knowledge from him.

The Appearance of the Jurist Sects

The second century saw a further spread of juristic knowledge, there
appeared many jurist schools, and many Faqgihs who practised ’Ijtihad
and inferred on the many juristic precepts. The Ijtihad and the inference
of juristic precepts continued afterwards, consequently, there appeared
different opinions and precepts by which they deduced. That is why we
see some juristic differences among the Muslims, such as the difference
in hanging down the arms or folding them, in the Salat, or in some
precepts of the Wudu’, or of the Siyam, or of marriage, divorce, heritage,
etc.

Hereunder we mention the biggest Islamic juristic sects present
today: |

1. The school of Ahlul-Bayt(a.s.), which is known as the Ja‘fari Sect,
or the Imami Shi‘ah.

2. The Hanafi Sect.

3. The Maliki Sect.

4. The Shafi‘t Sect.
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5. The Hanbali Sect.

We would like to talk briefly about these Islamic jurist Sects.

1. The school of Ahlul-Bayt (a.s.). It is also called the Ja‘fari Sect
after Imam Ja‘far as-Sadiq ibn Muhammad al-Bagqir ibn ‘Ali, Zayn ul-
‘Abidin, ibn al-Husayn ibn ‘Ali ibn Abi Talib (a.s.). It is also known as
the Imami Shi‘ah, 'because they believe in the twelve Imams of Ahlul-
Bayt (a.s.). |

Imam Ja‘far as-Sadiq (a.s.) was one of the Imams of the Muslims, a
great scholar and a renowned, ‘Alim whose knowledge, virtues, piety
and devotion were admitted by his contemporary ‘Ulema’

He was born in 82 A.H. during Ommayids rule. He was brought up
and educated under the supervision of his father, Imam Muhammad al-
Bagir (a.s.). He used to lecture on the teachings of the Shari‘ah in the
Prophet’s Masjid, as his father used to do. He narrated, quoting his
father (a.s.) who narrated them quoting his fathers, and their
grandfather, the Messenger of Allah (s.a.w.). He issued thousands of
Fatawa concerning different juristic issues. He offered the ‘Ulem& and
the scholars a vast knowledge of Islamic teachings, such as monotheism,
interpretations and the like, which enriched the Muslims and gave them
deep knowledge of their religion .

The number of the students and trustworthy narrators and students of
theology who received their knowledge from Imam Ja ‘far ag-Sadiq (a.s.),
as well as those who narrated quoting him, were estimated to be 4000
students and learners.

Among those who studied at his school were a number of the well
known narrators of the Tradition, and heads of the Islamic Sects,
like Imam Abu Hanifah, the Imam of the Hanafi Sect, Imam Malik ibn
Anas, the Imam of the Malikis, and others.

The scholars’ Testimonies in His Favour

The contemporary scholars Fagihs and historians had all recognized
Imam Ja‘far as-Sadig’smerits, knowledge and asceticism. His merits were
also admitted by those who followed him. He was mentioned with
respect, esteem and exaltation. Here are some statements about him:

1. Imam Malik ibn Anas, the Imam of the Malikis, praising Imam as-
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Sadiq (a.s.) said: *I used to frequent Ja‘far ibn Muhammad for quite a time,
and I never saw him in other than these three states: he was either Musalli, Sa’im
or reciting the Qur’an.””.

He also said: “No eye had ever seen, no ear had ever heard and no heart had
ever the occurrence of,a more merited [person] than Ja‘far ibn Mu{lammad as-
Sadiq, in his knowledge, devoutness and piety.”.

2. ‘Umar ibn al-Migdam said: “Whenever 1 looked at Ja‘far ibn
Muhammad 1 realized that for sure he was a descendant of the prophets.No book
of Tradition, philosophy, asceticism or preaching, is void of his speech. They all
repeat: Jaf‘ar ibn Muhammad as-Sadiq said so and so, Ja‘far ibn Muhammad as-
Sadiq said so and so...”™.

3. Ya'qiibi the famous historian, said:

‘““He was the best of the people, and the best authority on the religion of Allah.
- The people of learning, who took knowledge from him, or heard him lecturing,
used to say, when quoting him: ‘The versed scholar told us’”’s.

4. Describing him, Shahristani said:

“He was of superabundant knowledge of religion, had a complete hold of
philosophy, renounced all worldly pleasures, and forsook all desires...”s.

5. Imam Abu Hanifah, the Imam of the Hanafis, said: “I have never
seen [a person] of deeper authority [of religion] than Ja‘far ibn Muhammad.
When Mansar’summoned him, he also sent for me and said: ‘O Abu Hanifah, the
people are infatuated with Ja‘far ibn Muhammad, so, prepare for him some
difficult problems’. So, I prepared forty problems. He sent for me in al-Hirah?. I
came, entered, and saw Ja‘far ibn Muhammad sitting on his right side. As soon
as I saw Ja‘far ibn Muhammad 1 dreaded him more than I dreaded Abu Ja‘far [al-
Mansar]. 1 greeted him, he nodded to me and I sat down.Then he[al-Mansir]
turned to him and said: ‘O Abu ‘Abdillah! this is Aba Hanifah.’ Ja‘farsaid: ‘Yes’

2. "Malik” by Muhammad Abl Zuhrah, p. 28, quoted from “Al-Madarik" by the
Judge ‘lyad, p. 2I2.

3. "Al-Manaqib” by ibn Shahrashib, vol. 4, p. 248.

4. ibid, p. 249, quoted by Ab Na‘Tmin his ‘Hilyat ul- Awliya”.

5. "Tarikh ul-Ya‘qabi”, vol. 3., p. 119, ed. 1964.

6. “Al-Milal wan-Nihal’ by ibn Hazm, vol. 1, p. 224.

7. Abu Ja'far al-Mansdr, the second Abbasside Caliph.

8. Al-Hirah; a town in Iraq, formerly the Capital of the Abbasides before Baghdad
was built.



S e i L

"

153

then added: ‘he did come to us,’(as if he did not like the gossip about his
recognizing a man on seeing him.) Al-Mansidr turned to me and said: ‘O Abu
Hanifah! Ask Abu ‘Abdillah of your questions. ‘I began asking him my questions
and receiving his answers: ‘You say so.and-so the Madinans say so.and.so,and we
say so-and-so, sometimes you agree and sometimes you disagree with them”’, until
| asked all forty problems.” Then Abu Hanifah added: “Did not we narrate that
the most learned is the one who knows better where people differ?".

The late Shaykh Muhammad Abu Zuhrah, the Dean of al-Azhar

[Egyptian university] said of him: “...we, with the help of Allah and His

- blessings, had decided to write about Imam Ja‘far as-Sadiq. So far I have written

about seven of the generous Imams. I did not postpone my writing about him
because of any inferiority in him. In fact, he has certain priorities to most of them,
and a special merit over the great ones of them, since Abu Hanifah used to quote
him, found him the one who has best knowledge of what people differ about, and
regarded him to have the vastest and most comprehensive knowledge of the
religion.

Imam Malik used to attend to his [lectures] as a student and a narrator. He
had the merit of teaching Abu Hanifah and Malik, and this sufficed him as an
honour. [So,] he cannot be put off because of any defect, nor can anyone else be
brought forward because of any superiority. Furthermore, he was a grandson of

- ‘Ali,Zayn ul-‘Abidin, (a.s.), who was the master of his contemporary citizens in

matters of merits, honour, piety and knowledge. For his students he had notables
like Ibn Abi Zuhrah and many of the Tabi‘in . He was the son of Muhammad Al-
Bagqir (a.s.) who ‘split open knowledge’ [al- Bagir] and reached its inner care. He
is the one on whom Allah bestowed original and additional honour, through his
honourable lineage, the Hashimite kinship and the Muhammadan family...”1,

Thus, we get to know the high position of Ja‘far ibn Muhammad as-
Sadiq.s.) to whom the “Sect of Ahlul-Bayt” (a.s.)is ascribed, and which
is also called “The Ja‘fari, sect”.

He was one of the Imams of Ahl-ul-Bayt (a.s.), born when his
grandfather, ‘Ali ibn al-Husayn, Zayn ul-‘Abidin, was still living, and he
was brought up in his and his father’s lap. Both his father and grandfather
were Imams of ,the Muslims, heads of Ahlul-Bayt and teachers of Muslim

9. “Managib Abi Hanifah” by Muwaffag, vol. 1, p. 173, and "Jami* Asanid Abi

Hanifah”, vol. 1, p. 222, and “Tadhkirat ul- Huffaz’ by Adh-Dhahabi, vol. 1, p. 157.

10. *Imam ag-Sadiq” by Muhammad Abu Zuhrah, p. 3.
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scholars. He was a coeval of his grandfather and father for a while, from
whom he learnt his Islamic knowledge and teachings. Imam Ja‘far as-
Sadiq lived for 68 years. He was born in the year 82 A.H. and died in the
year 148 A.H. He was buried in the Luminous Madinah, in the Ba'qf‘
Cemetery, near the honoured Masjid un-Nabf[the Prophet’s mosque].

Imam Ja'far as-Sadig,narrated thousands of Hadiths, he quoted his
fathers, the Imams of Ahlul-Bayt and the Messenger of Allah (s.a.w.),
whereas the narrators and the ‘Ulema’used to quote him in many fields
of knowledge, such as Tafsir [interpretation of the Qur’an],
jurisprudence, monotheism, ethics,etc. He argued with the scholars and
philosophers, refuted the non-religious, the atheists and the sneakers
into Islam, proving false their deviated opinions and destructive
thoughts. He played a significant role in preserving Islam and spreading
Its teachings.

He used to quote his fathers on the authority of the Messenger of Allah
(s.a.w.), while narrating the different traditions.

“My traditions are my father’s traditions, my father’s traditions are
my grandfather’s traditions; my grandfather’s traditions are the
traditions of ‘Ali ibn Abi Talib; the traditions of ‘Aliibn Abi Talib are the
traditions of the Messenger of Allah; and the traditions of the Messenger
of Allah are the words of Allah. The Almighty and High.”.

The sect of Ahlul-Bayt 1s prevalent now in different parts of the
world, especially in Iraq, Lebanon, Iran, Pakistan, Indonesia, the Arab
peninsula, India and other places.

2. The Hanafi sect: This sect was named after Abu Hanifah (may
Allah be pleased with him).

Abu Hanifah’s full name was,: An-Nu‘man ibn Thabit ibn Zuti, from
Persia. His grandfather was from Kabul''”. He was born in 80 A.H. and
died in Baghdad in 150 A.H. and was buried near the Tigris River, his
grave 1s still known to be there.

Abu Hanifah was brought up in the city of Kufah, where he engaged
in business for a while, then he turned to acquiring knowledge. He
studied under one of the Tabi‘in by the name of Hammad ibn Abi

T

11. The Capital of Afghanistan.
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Salamah, for some 18 years. He soon became one of the ‘Ulema of his
time, having his own opinion and practising ‘Ijtihad. He depended on
both his own opinion and analogy, beside the Qur'an and the Sunnah in
reaching his conclusion. Many of his contemporary scholars and Imams
of other sects refuted him and criticised his dependence on “Opinion and

~ Analogy™. Both the Imams Muhammad al- Baqir and Ja‘far as-Sadiq

(a.s.) criticised his resort to “Opinion and Analogy™”, asking him to stick
only to the Qur'an and the Sunnah. The Imams Malik and Ahmad ibn
Hanbal rejected his argument, too.

His school of thought spread in Iraq and in some other parts of the
Islamic world. He lived for 52 years under the Ommayids’rule, but he did
not support their rule, as he believed that the caliphate belonged only to
the sons of "All, (a.s.), and he issued a Fatwa in support of the revolution
of the *Alawis [the progeny of ‘Ali ibn Abf?’a‘ﬁb (a.s.)], which was led by
Zayd ibn *Ali ibn al-Husayn ibn ‘Al ibn Abi Talib (a.s.). He even issued
a Fatwa allowing the Zakat to be paid to those revolutionaries to be used
to support them.

[t 1s worthwhile to mention that Abu Hanifah studied for two years
under Zayd ibn ‘Ali ibn al-Husayn, as well as under ‘Abdullah ibn al-
Hasan 1bn ‘Ali ibn Abi Talib (a.s.). He also met Imam al-Bagir ibn
‘Al ibn al-Husayn, argued with him and learnt from him.

The Ommayids asked Aba Hanifah to accept the position of a judge,
but he refused. Thereupon their men imprisoned and whipped him for
some days until he nearly died, but the prison-keeper helped him to
escape from prison. He travelled to Mecca, and Madinah living in both
places at different times. There he met Imam Ja'far as-Sadiq (a.s.) and
studied under him for two years and learnt from him. He often used to
refer to these two years by saying: “Had it not been for those two years,
Nu‘man would have perished.” He remained there until the fall of the
Ommayids and the establishment of the Abbassides.

Abu Hanifah refused to cooperate with the Abbassides.
Consequently he was imprisoned by al- Mansur [the second Abbasside
Caliph] who had him whipped until he died after 110 lashes!2.

x=

12. “Abu Hanifah” by Muhammad Abu Zuhrah, pp. 32-34, quoted from "Manaqib
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Abu Hanifah (may Allah be pleased with him) used to say: “This is
my opinion and it is the best to which I can I think of. If anyone brings
another [opinion] we can accept it. It is Haram for anyone to issue a
Fatwa based on my words without knowing my proof.”!3

After Abu Hanifah's death, his students, like Abu Yuasuf the Judge,
were on good terms with the Abbassides, making use of their posts as
judges to spread their opinions.

3. The Maliki Sect is named after Imam Malik ibn Anas ibn Malik
al-Asbahi (may Allah be pleased with him). He belonged to the Banil
Asbah tribe of Yemen. )

Imam Malik ibn Anas was born in the Luminous Madinahin 93 A . H.,
studied under some jurists of his time, like Nafi‘, the freed slave of
‘Abdullah ibn ‘Umar (may Allah be pleased with him), and ibn Shihab
az-Zuhri, and others. He also studied under Imam Ja‘far as-Sadiq (a.s.)
learning Hadiths and Figh from him. He used to say about Imam as-
Sadiqg (a.s.): “No eye had seen better than Ja‘far ibn Muhammad.”

He lived 40 years under the rule of the Ommayides, during which he
attained fame as a scholar.

After the fall of the Ommayides and the establishment of the
Abbassidesrule, he displayed his inclination towards the ‘Alawis, and his
belief in their right to the Caliphate. He issued a Fatwa asking people to
support Muhammad ibn ‘Abdillih ibn al- Hasan ibn ‘Ali ibn Abi Talib
(a.s.), who proclaimed his revolution against the Abbassides rule. He did
not see any validity in the allegiances given to the Abbassides, because it
was taken forcibly from the people. The Abbasside ruler of Madinah,
Ja‘far ibn Sulayman, flogged him with fifty lashes until his right shoulder
was dislocated due to the force of the lashes.

The Abbaside Caliph, Abu Ja'tar al-Mansiir, changed his mind and
improved his relations with Imam Malik, and asked him to write a juristic
book and spread it among the people so that they may act according to it.

-
Abi Hanifah" by Makki, an extract from “Mabadi’'ul-‘Ammah lil Figh il-Ja ‘fari"by Hashim

Ma'ruf al- :‘_-fasanf
13. “Imam as-Sadiq wal Madhahib ul-Arba‘ah’, by Asad Haydar, vol. 1, p. 175,
guoted from “Jala'ul-‘Uyan” by al- Alasi, p. 107, quoted from ibn Taymiyyah.
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Imam Malik wrote his book “Al-Mawatta™ including in it his Fatawa and
juristic opinions.'4. By this way his Figh spread out, especially in north
Africa and particularly in Andalusia (Spain). His students, who were also
judges, helped in spreading his thoughts and opinions. He used to differ
with Abu Hanifah on acting according to “Opinion and Analogy”. Imam
Malik died in 179 A H.

Concerning his own juristic opinions he used to say:

“I am but a human being, I may be right or wrong, so, refer what [ say
to the Book and the Sunnah.”'s.

4. The Shafi‘i Sect was named after Imam Muhammad ibn 'Idris ibn
"Abbas ibn ‘Uthman ibn Shafi (may Allah be pleased with him). His
lineage goes back to Hashim ibn ‘Abdil Muttalib's, the Prophet’s
grandfather.

Imam ash-Shafi‘t was born in 150 A.H., the same year in which Imam
Abu Hanifah died. His mother undertook raising him up in Yemen, as he
was an orphan. As a child of ten years of age, he travelled to Mecca where
he learned to read and write. He travelled into the desert, where he lived
for seventeen years. He, then, started learning Figh and religious
knowledge under a number of the ‘Ulema’of his time, such as Muslim ibn
Khalid al-Makhzimi and Malik ibn Anas (the Imam of the Malikis)
under whom he studied his “Al- Muwatta™ on Figh. After the death of
Imam Malik, he returned to Yemen where he undertook some official
responsibilities. During the rule of Ar-Rashidin 148 A.H. he and some
other groups were accused of being supporters of the ‘Alawis by the
governor of Yemen, and that they propagated for them. They were
dispatched to Baghdad to be tried with others. Some were killed, Malik
escaped death, travelled to Egypt and lived there. His school of thought
spread there as well as in other Islamic countries, by him and his
followers. Imam Malik died in 179 A.H.

14. Some historians have said: He wrote “Al-Muwatta’™ at the demand of the
Abbassides al-Mansar and al-Mahdi. |

15. “Imam as-Sadiq wal Madhahib ul-Arba‘ah’”, by Asad Haydar, vol. 1, p. 175.

16. Some historians said: “His grandfather, Nafi‘, was a slave of Abu Lahab, the
Prophet’s uncle, and he was not from Bani Hashim.”
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He used to say about his juristic opinions:

“If a true Hadith was contrary to my opinion'7, slap my opinion
against the wall."s

5. The Hanbali Sect, named after its Imam, Ahmad ibn Muhammad
1bn Hanbal (may Allah be pleased with him), whose lineage went back to
an Arabic tribe.

He was born in 164 A.H. in Baghdad, where he was educated at the
age of fifteen. He was a student of Ash-Shafi‘t, Abd Yusuf the judge
(himself a student of Abii Hanifah) and other ‘Ulema: He also learned
from other Fagihs of his time, such as Jarir, a student of Imam as-Sadiq.
His school of thought did not spread as did the other sects among the
Muslims. The followers of this sect are now mostly in Hijaz and in some
other regions of the Islamic world. Ahmad ibn Hanbal died in Baghdad
in 241 A.H.

Explanation:

These five Islamic sects, which we have been talking about, are not
the only Islamic Jurist schools of thought, though they are the most
famous ones. As a matter of fact there are many other sects, such the sect
of Imam Zayd ibn *Ali ibn al-Husayn ibn ‘Ali ibn Abi Talib, which is now
dominate in Yemen. It is very close to the sect of Abu Hanifah, who, as
we learnt, studied under Zayd ibn ‘Al

There were other jurist sects followed by the Muslims who acted
according to their own opinions, such as the sect of al-'Uwza‘i who died
in 157 A.H. This sect spread among the people of ash-Sham during the
days of Imam al-Maliki. It also spread in Andalusia, then died away and
was replaced by Ash-Shafi‘r’s sect.

Another sect was that of Hasan ul-Basri who died in 110 A.H.. the
sect of Ash-Shi‘bi who died in 105 A.H., the sect of Sufyan uth-Thawri
who died in 161 A.H., the sect of ibn Hazm al- Andalusi, and other sects
which also had juristic opinions and Fatawa that were practised. These all

=

17. By that he meant that if his Fatwa was different from the Traditions, it would be
Batil.
18. “Imam as-Sadiq wal Madhahib ul-Arba ah,”, by Asad Haydar, vol.1, p. 175.
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soon died away, and there remained only the five sects; The Ja ‘fari, the
Hanafi, the Maliki, the Shafi‘i and the Hanball.

All Muslims are a single Ummah

We know that the Islam, which had been brought by the Prophet
Muhammad (s.a.w.) has no sects and no different precepts. The present
differences have stemmed from the 'Ijtihad of the Jurists. Therefore, it is
Wajib on every Muslim to search for the correct religious precept when

~ he has found that the jurists differ on it, and to follow the jurist whom he

finds to be most fit to be followed.

The Dean of al-Azhar, the late Shaykh Mahmauad Shaltat (may Allah
have mercy on him) issued a Fatwa to the effect that the Mu'slims are one
Ummah, and that the differences among the sects are but differences in
'Ijtithad and Fatwa.

He said:

*1. Islam does not impose upon any of its followers to act according
to a particular sect. In fact, every Muslim has the right to start following
any one of the sects which had been correctly quoted and whose teachings
had strictly been written down in its books. However, any person who
had followed any one of such sects also would have the right to switch to
any other one without being blamed for it.

2. The Ja'fari sect, known as the sect of the 12 Imami Shi‘ah, is a sect
by which worship is allowed and lawful, like any other Sunni sect. All
Muslims are to understand this and rid themselves of their unjustified
sectarian fanaticism. Neither the religion of Allah, nor the Sharr'ah have
ever belonged to a particular sect or confined to it. But all are Mujtahids
and acceptable to Allah, the Exalted. Those who are not trained to be
Mujtahids themselves are allowed to be Mugallids of the Mujtahids, and
act according to their juristic decisions, whether these be on issues of
worship or transactions™ 1Y,

Therefore, we know now that the diverse juristic opinions dominant
these days are but the opinions of different Mujtahids and Faqrhs, infer-
red according to their respective ‘Ijtihad. However, we have to carefully

19. “Ar-Rasul wash-Shi‘ah” by Hasan as-Sa'id, p. 85.
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g0 through the different Fatawas about which there are differences of
opinion among the Fagihs. We must then act according to the precept
which was based on correct proof, and a sound understanding.

Discussion

Q.1. Complete the following phrases:
a. The sect of Ahlul-Bayt (a.s.) was called the Ja‘fary Sect after the name of
- Imam............ It is also called.....

b. The Figh spread and the Islamic juristic sects appeared in the .... cen-
tury A.H.

¢. There remained of the well-known Islamic juristic sects none but the follow-
ing five sects:

c. 2. Retell the opinions of some ‘Ulema concerning Imam Ja‘far as-Sadiq.

Q.3. Write a short essay, inviting Muslims to unity and to avoid divisions.



GLOSSARY

Adhan: The special call announcing that it is now time for performing
the Salat

Ahl ul-Bayt: The Family of the Messenger of Allah (s.a.w.) consisting
of the Prophet (s.a.w.) himself, his daughter Fatimah (a.s.), her husband
Imam ‘Ali ibn Abi Talib (a.s.), and their offspring who became Imams.

‘Alim (P1.‘Ulema’): An Islamic scholar.

‘Asr: Afternoon.

B

Basmalah: Short for “Bismillahir Rahmanir Rahim”, 1.e. “In the name
of Allah, the Merciful, the Beneficent”.
Batil: A devotional act which is ritually, invalid or incorrect.

D

Dhimmi: A follower of a divine Book (a Christian or a Jew) who lives
under an Islamic Rule and gets protection for fulfilling his obligations

towards the Islamic state.
Dhul Hijjah: The 12th month of the Islamic calendar.
Du‘a’ : Invocation / Benediction
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Fagih : (Pl.Fugaha’): The Islamic jurisprudent.
Fatwa : (Pl. Fatawa): A decree issued by a religious authority on

religious matters.
Figh : The Islamic Jurisprudence.

G

Ghurab: Sunset
Ghusl : A ritual bath in a specified manner

s ==

H

Hadath: A ritual state of impurity requirinig either Wudt’ or Ghusl.

Hadath Akbar: The ritual state of impurity requiring Ghusl, such as the
states of Janabah, Hayd, etc.

Hadath Asghar: The ritual state of impurity requiring Wuda’, such as
sleeping, passing intestinal wind, etc.

Hadith: A narrative quoted from the Prophet (s.a.w.),his Companions
or the 12 Imams.

Hady : The animal offered for sacrifice during the Hajj rituals.

Ha’id: A woman in the state of menstruation.

Hajj : A person who is performing Hajj rituals.

Hajj : The ritual pilgrimage to Mecca.

Halal : Lawful / Permitted / Allowed.

Haram : Unlawful / Forbidden / Prohibited.

Hayd : Menses / Menstruation.

Hijrah : The year on which the Prophet (s.a.w.) and his Companions
migrated from Mecca to Medinah.

Hilal : The new moon.

Ibn us-Sabil: A wayfarer who is cut off his means
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‘Id : Feast

‘Id ul-Adha: The feast on the 10th day of Dhul Hijjah.

‘Id ul-Fitr: The feast on the st day of Shawwal

Iftar : Breaking the fast/Breakfasting.

Ihram: The wrappings/the dresses/worn by the Hajs during the Hajj.
The period of wearing them.

’Ijtihad: The capability of inferring commandments from the Qur’an
and the Sunnah.

’Iman : Faith

'Irtimasi: By immersion in water

‘Isha’ : The period following sunset

"Istita‘ah : Ability/Capability.

’Itmam/Tamam: To perform the 4- Rak‘at Salats completely not in
the Qasr form.

J

Jabirah : A splint, bandage, ointment, etc. put on a wound.

Jama‘ah: Congregation (al)

Janabah: The state of being junub.

Jihad: Holy war/Campaign for the sake of Allah.

Jima‘ : Sexual intercourse.

Jumu‘ah: Friday

Junub: The one who is impure because of being in a state of the Hadath
ul-Akbar requiring the Ghusl for the Salat

K

Ka‘bah: The holy place in Mecca

Kafan:The cloths in which a dead body is wrapped/Shroud.

Kaffarah: Atonement/Expiation

Kafir: A disbeliever/Infidel.

Khutbah: A speech, an oration

Kufr: Disbeliet/Infidelity.

Kur: A quantity of water regarded as Tahir and Mutahhir if not less

than 377.5 kg. or in volume 384.0 litres.
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M

Maghrib: The disappearance of the reddish colour of the horizon after
sunset.

Makrith: Undesirable/Advised not to be done

Ma’mam: The one who performs the Salat behind an Imam.

Manasik: Certain rituals done on certain occasions, such as Manasik
ul-Hajj.

Mash; To rub a certain part of the body, as in Wuda’

Masjid: Mosque

Massul Mayyit: Touching the dead body of a human being —an act
requiring a Ghusl.

Maytah : The dead body of an animal, or the meat of an animal not

slaughtered according to the Islamic laws.

| Mayyit: The diseased/a human dead body/ corpse.

Mecca: The holy town in Hijaz, where some of the Hayjj rituals are per-
formed, and where the Ka‘bah is situated.

Mubah: Permissible

Mu’adhdhin: The one who recites the Adhan

Muftir: The one who is not fasting

Mufattir: (Pl. Mufattrat): Acts which render fasting Batil.

Mujnib: The one who is Junub.

Mukallaf: One who has reached puberty and, therefore, has become
responsible for the performance of the religious duties.

Mugaddimah: Preparatory act.

Mugqallid: One who follows the opinions of a religious authority in
religious matters.

Musafir: A traveller/the one who is on a journey.

Musalli: One who is performing the Salat

Mustahab: Recommended and desirable and procuring divine.
reward.

Mustahiq : One who deserves receiving alms.

Mustati‘ : One who is able to go to the Hajj.

Mutanajjis: That which has become Najis

Mutahhir: (Pl. Mutahhirat) That which makes a Mutanajjis thing
Tahir.
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Mutawaddi’ : One who has performed Wudi’.

N

Nafilah: (P1. Nawafil) Mustahab Salats

Najasah: (Pl. Najasat) Things which are ritually impure or not Tahir,
and cannot be made Tahir.

Najis (‘Ayni): adj. impure (not Tahir) in itself.

Nifas: Bleeding period after child birth.

Nifsa’ : A woman in the state of Nifas.

Nisab : Prescribed quantity/number of items liable to Wajib Zakat and
Khums

Niyyah: Intention.

Q

Qiblah : The direction of Mecca which every Musalli must face when
performing the Salat.

Qada’ : Performing a lapsed obligatory Salat or Sawm which had not
been performed 1n its proper time. |

Qasr: A shortened form of the 4-Rak*at Salat to a 2-Rak‘at Salat, for

travellers.

m——— —

R

Rajab : The 7th month of the Islamic Calendar.
Rak‘at : (or Rak‘ah) A unit of the Salat.

Ramadan : The 9th month of the Islamic Calen dar.
Rukn : A principal part of the Salat.

Rukii‘ : The ritual bowing in the Salat.

S

Sa’im: The one who is fasting
Sajdah : (or Sujud) The ritual prostration in the Salat, or in worship-
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ping.

Sajdat us-Sahw: Two Sajdahs performed to remedy an inadvertent act
in the Salat.

Salat : The statutory Islamic prayer.

Sawm : (or Siyam) Fasting.

Sha‘ban: The 8th month of the Islamic Calendar.

Shahadatayn : The two testimonies: Ashhadu an la ilaha illallah, wa
ashhadu anna Muhammadan Rasulullah.[1 testify that there is no god

except Allah, and that Muhammad (s.a.w.) is His Messenger].
Shari‘ah: The Islamic divine Law.
Shawwal : The 10th month of the Islamic calendar.
Subh: Morning.
Sunnah: The traditions of the Prophet (s.a.w.)

T

Tabi‘in : Those who lived with and learnt from the companions of the
Holy Prophet (s.a.w.)

Taghat: Tyrant.

Taharah : The state of being Tahir

’:rﬁhir: Ritually being clean according to the Shari‘ah.

Takbir: To say: “Allahu Akbar”.

Takbirat ul-Thram: The first Takbir in the Salat said just after the
Niyyah.

Tamam/’Itmam: Performing the 4-Rak‘at Salats complete, not Qasr.

Taglid : To follow a Mujtahid’s Fatwa in performing one’s religious
duties.

Tarakhkhus: (Limit of -) A distance at which a traveller cannot hear the
Adhan from the town he has left behind, or a distance from which it is dif-
ficult to distinguish the walls of the town.

Tartib (i) : Sequence/ ordinal.

Tawaf : Circumambulation around the Ka‘bah as a part of the rituals
of the Hajj.

Tayammum: A kind of “dry ablution” done with clean soil instead of
the Wudu’ or the Ghusl.
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U

Ummah : Nation, the whole Muslim community.
‘Umrah : A kind of Hajj to Mecca.

A4

Wajib : Obligatory.

Wajib ‘Ayni : Obligatory to every Mukallaf.

‘Wajib Kifa’i: A duty which remains Wajib upon the Muslims as a
whole, but if some individuals carried it out, other Muslims would be

absolved from the responsibility.
Wudia’ : Ablution according to the Islamic teachings.

Z

Zakat : A certain obligatory tax on certain items.
Zakat ul-Fitrah/ Al-Fitrah: An alms given on ‘Id ul-Fitr.
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